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Introduction 

All praise is due to Allah, the Lord of the Universe. We praise Him, and we seek 
refuge in Him. We testify that there is nothing in existence worthy of worship except 
Allah. All good comes from Allah, while all evil comes from our own wrong actions. It is 
Allah who guides the sincere and Allah who misguides those who reject eman after the 
Truth has been made clear to them. We send our blessings and salutations upon the 
Prophet Muhammad fJ-^j^-Jc «&! J^s the one whom Allah chose to send this great 
blessing of Islam to humanity through. He is the role model of all of the children of 
Adam, the best of creation and the last of the prophets . 

In the late 1800s, a man from the city of Qadian, India by the name of Mirza 
Ghulam Ahmad, started a new religious movement that is still followed to this day. 
Guised as an Islamic reformation movement, this new religion goes against established 
Islamic beliefs, traditional doctrine, and accepted norms. This new religion is called 
Ahmadiyya. Ahmad radically reinterpreted verses of the Qur'an and statements of the 
Prophet f^> j <^ &\ J^ to support his new positions. 

This invention of a new sect or movement in Islam is not something new in 
Islamic history. Dozens of small groups have appeared in the 1,430 years after the 
prophethood of Muhammad ^ j ^^ <&! ls^, each claiming to be the true group of Islam. 
From this perspective, Ahmadiyya is similar to every other group. However, Ahmadiyya 
qualifies as one of the few heretical groups whose deviant beliefs contrast so strongly 
with the fundamentals of Islam that anyone who ascribes to its doctrines has expelled 
himself from the fold of Islam. They are considered disbelievers and have severed all ties 
of spiritual brotherhood with the greater Muslim community. l 

Ahmadis, adherents of the Ahmadiyya religion, are taught a series of standard 
arguments to effectively defend and propagate their deviant theology. The general 
strategy of Ahmadi missionary work is to convince Muslims that 'Esa bin Marlam <-^- 
pUI died in India at the age of 120. Anyone who engages in a debate with them will see 
that they will spearhead the discussion with this topic. From the perspective of the 
Muslims, this seems like a relatively trivial issue. From the Ahmadi perspective, it paves 
the way for the Muslims to question how 'Esa bin Marlam ^^ <Jc- can return, as the 
hadlth foretells, if he has already died. Ahmadis provide the answer to this question: 
Mirza Ghulam Ahmad is a metaphorical second coming of 'Esa bin Marlam f^J 1 ^Jc- and 
is a prophet of Allah. 

The state of 'Esa bin Marlam pLJI <Je. is an important issue in its own right, but it 
is not the main problem with Ahmadiyya. Indeed, there have been Muslims in the past 
who have believed that 'Esa bin Marlam ^^-Jl <uk died, albeit not as the Ahmadis do, but 
they have believed it nonetheless. The purpose of these essays is not to discuss the status 
of 'Esa bin Marlam pXull -lJc. Instead, the purpose of these series of essays is to refute 
the standard, oft-repeated Ahmadi arguments supporting the deviant belief that 



1 I do not say this statement with the least bit of pleasure or satisfaction. It greatly saddens me that though 
these people are good in character, mild in speech, respectful, polite, and recite the same shahada and read 
the same Qur'an, they still hold such deviant beliefs. However, when considering whether Ahmadis are 
Muslims from the Islamic legal perspective, one must divorce his emotions from his intellect and analyze 
their theology independent of the content of their character. 
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there can be other prophets after Muhammad ^ j ^-Jc M J^-a. This is the sole focus 
of this work, which the reader will find does not stray from this topic. 

There are two intended audiences of this work, the first being the sincere Ahmadis 
who believe that the Ahmadi religious establishment has sufficient evidence to justify 
their claim that after Muhammad, ^ j A ^ ^ J^ there can be other prophets. The essays 
presented are logical and factual refutations of their deviant beliefs. Second, it is intended 
for those Muslims who interact with Ahmadis and are overwhelmed by their arguments. 
It is to serve as a set of tools to dismantle and effectively refute the Ahmadi missionaries 
who intend to convert Muslims out of Islam and into disbelief. 

This work is divided into two sections: 

The first section refutes the Ahmadi arguments in support of their position. The 
objective is to present their arguments in the best possible manner, then to analyze, 
critique, and refute their positions using factual evidence and logic. The main 
battleground issue of this discussion primarily revolves around the meaning of khatam al- 
nablyln and the Ahmadi insistence that this verse of the Qur'an does not close the doors 
of prophethood. They have invented three alternate explanations for what khatam al- 
nablyln means: last law-bearing prophet, chief (best) of the prophets, or that future 
prophets will come bearing the seal of the Prophet Muhammad ^ j ^Jc M J^. This may 
pose as a source of confusion to the reader because their position may seem inconsistent. 
Whichever route they take, the ultimate objective is to prove that prophets can continue 
to come to this nation, thus validating the claims of Mirza Ghulam Ahmad. All of these 
avenues are covered in this work. 

Islam is a simple religion, revealed by Allah for both the scholar and the layman. 
Throughout the reading of this work, the reader must try to realize the ambiguous, 
complex, and constructed nature of their arguments. They resort to all lengths to force 
their beliefs where they do not exist, whereas the Islamic positions are simple, 
straightforward, and appeal to the heart. In other words, truth is simple and falsehood is 
complicated. 

Classical scholars rarely commented on the finality of prophethood other than 
occasional statements without elaboration because it was a non-issue, something 
understood and taken for granted. Traditionally, literature focused on refuting Ahmadi 
beliefs by proving the finality of prophethood consisted of long lists of self-explanatory 
prophetic traditions, which the Ahmadis were able to reinterpret to conform to their 
beliefs. Therefore, the second section provides new arguments that Ahmadi missionaries 
may not have encountered and will not be able to respond to, thus silencing them and 
relegating them to a movement based on emotion and rhetoric (i.e., love for all, hatred for 
none) over reason. 

One of the tactics of Ahmadi leadership is to portray those who refute their beliefs 
as "mullahs". After this, they remind their followers of the persecution they face at the 
hands of people like this in foreign countries, such as Pakistan. This ad hominem tactic is 
one of dismissal rather than rational confrontation. In anticipation of this stratagem, I 
openly declare that I emphatically condemn all acts of violence against any religious 
group, including Ahmadiyya, based purely on the religion they adopt. This work was 
produced by one individual and written without the aid of any organization or institution, 
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either financially or intellectually. This precludes any attempts by Ahmadi religious 
leaders to portray the author as a "mullah" with irrational and ignorant views about Islam. 

Lastly, all Ahmadis, men and women, young and old, are invited to read these 
essays with an open mind and an open heart. May Allah guide the Ahmadis to Islam. 

Allahumma Amln. 
dL^iJl ^a ^)l HI dlrts^.^11 ^>aI IaZ ^>a^I 1^11$ ^lill ^>aI 1a2i I^aI Ml <J^ Ikl^ 

JFftew it is said to them, "Do not [create] corruption on the earth ", they say, "We are the 

reformers. " 

Of assurance, they are the corrupt ones, but they do not realize it. 

And when it is said to them, "Believe as the people have believed", they say, "Should we 

believe as the fools believe?" No! They are the fools, but they do not realize it. 

- Surah Al-Baqarah 

* * * 
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Methodology of This Work 

For 1,430 years, Islamic scholarship maintained a stable approach on how to 
partake in Qur'anic exegeses and hadlth explanation. Ahmadis do not adhere to this 
methodology. Without structure, they are free to interpret the Qur'an and hadlth literature 
as they please, thereby allowing for the possibility of deviant interpretations of otherwise 
simple concepts. The author intends to follow the approach of classical Islamic 
scholarship with regards to Qur'anic exegeses and hadlth explanation. The methodology 
of this work is as follows: 

Reliance on Textual Evidence 

Islam is not a religion in which anyone can propose a new idea or concept and 
have it accepted by the Muslim community based merely on how it looks or sounds. 
Islam is an evidence-based religion. One cannot bring forth anything unless there is a 
firm basis for it. In Arabic, this is called a d^ (dalll), or evidence. 

For the purpose of these essays, textual evidence is defined as supportive 
statements of a position from the primary or secondary source of Islam. The primary and 
secondary sources of Islam are listed below: 

> Verses of the Qur'an 

o The Qur'an is defined as the speech of Allah revealed in the Arabic 
language in the exact wording and meaning to the Prophet Muhammad 
ibn Abdullah <=J-"> j^-Jc M J\^> and preserved in the recorded Qur'an. It 
stands as a challenge to all of mankind and jinn to produce something 
similar to it. 2 

> Statements of the Prophet Muhammad ^-» j A ^ & J** 

o The Qur'an commands the believers to obey Allah and obey the Prophet 
Muhammad ^-^lj s^^all <Jt, 3 Therefore, the Prophet's ^ j 4 -^- ^ J^ 3 
statements, actions, and silent approvals are sources of guidance for the 
believers. 

o Ahmadis argue that the Qur'an is superior to prophetic traditions. While 
this is a valid principle, it frequently causes Ahmadis to reject authentic 
hadlth when the hadlth conflict with Ahmadi-specific interpretations of 
the Qur'an. In practical application, if a hadlth is authentic, it is 
inconceivable that it would contradict the Qur'an because that would 
imply that the Prophet was speaking in contradiction to the Qur'an. 
Instead, the Qur'an is understood in light of prophetic traditions as a 
source of guidance and explanation of the divine text. 4 

> Statements of the Companions of the Prophet fl« j ^Je M L ^a 

o The companions of the Prophet pUlj s^^all < Jc. are the ones who knew 
the Prophet ^XJIj »!>L^JI A.J& personally, were blessed to spend time with 



2 An Introduction to the Sciences of the Qur'aan (Chapter 2, page 25) by Shaykh Yasir Qadhi 

3 This is mentioned in many places in the Qur'an, such as Chapter 4, verse 49, Chapter 8, verse 1, Chapter 



24, verse 47, and Chapter 47, verse 33 
4 Surah Najm, verse 4 
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him, fought with him, and died in his cause while upon Islam. Verses of 
the Qur'an were frequently revealed concerning their actions and 
questions. Therefore, they are most knowledgeable of its context and deep 
meanings. 
o Allah testifies in the Qur'an that he is pleased with them. 5 
o Their statements in matters of Islam are indirectly attributed to the 
Prophet, pl«> j -SjIc- <&l J^ because he is the only source that knowledge of 
the unseen could originate. 
> The Ijma'a (consensus) of the earliest generations of Muslims 

o The Prophet ^XJI j s!>L^ll aAc said that the best generation of Muslims was 
his generation, followed by the next three generations 6 . Therefore, if there 
is ever a dispute regarding the interpretation of the Qur'an and hadlth that 
cannot be resolved by the statements of the companions, preference is 
given to the consensus of the classical scholars concerning the issue at 
hand. They were closer to the prophetic cup of guidance than all 
contemporary leaders, from amongst the Muslims or Ahmadis. They were 
taught Islam at the hands of the sahaba, who made up the greatest 
generation of Muslims. For them, the Qur'an was contemporary Arabic 
spoken on a daily basis, whereas for contemporary scholars, it is classical 
Arabic studied in universities, but rarely used in daily life. 

The statements of latter and contemporary scholarship are considered, but if there 
is an irresolvable dispute between any of the four primary sources and the former, 
preference is given to the statements of classical scholarship. The reason for this is based 
on logic. If the purity of Islam was diluted with time, and it was absolutely pure during 
the life of the Prophet ^ j <^- ^ i^ 3 , then one can logically conclude that the beliefs of 
the earliest Muslims were closer to the true Islam than those of the contemporary 
Muslims. 

Reliance on Ijtihad 

Deep analysis of the Qur'an through personal reflection is a praiseworthy act and 
is encouraged by the Qur'an itself. However, by no means can an individual's personal 
reflection be considered an authoritative interpretation of the Qur'an. Among the many 
reasons is the fact that it is possible for two individuals to be absolutely logical in their 
approach but come to differing conclusions. If personal interpretations were authoritative 
and there was disagreement, there would be no way to determine whose interpretation 
was correct and whose was incorrect. Therefore, this work gives preference to textual 
evidence over subjective personal reflection. 

Authentic Hadlth over Weak and Fabricated Hadlth 

Based on the study of the authentication, preservation, and compilation of the 
statements of the Prophet ^-"Jlj s^^all <Jt, this work uses the two most authentic hadlth 



5 Chapter 9, verse 100; Chapter 48, verse 18 

6 Sahih Bukhari, Volume 3, Book 48, Number 819 
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books first and foremost: Sahlh Bukharl and Sahlh Muslim. This is in agreement with the 
official Ahmadi position. 7 

Next, this work uses the four other major compilations of hadlth: Sunan al-Nasa'i, 
Sunan Abu Dawiid, Sunan al-Tirmidhl, and Sunan Ibn Majah. 

In total, these six books are the six authentic books of hadlth in Islam. While there 
exist weak ahadith in the latter four, there is no dispute among any of the scholars of the 
people of Sunnah, whom the Ahmadis claim to be a sub-sect of 8 , that the first two books, 
Sahlh Bukharl and Sahlh Muslim, are completely authentic. The other hadlth books are 
subject to question and criticism. 

For example, consider the statement: 

There is no Mahdi except 'Esd [bin Marlam ^LA\ <J&] 

This hadlth is reported in Ibn Majah. However, numerous Islamic scholars, from before 
Mirza Ghulam Ahmad was even born, criticize the authenticity of this statement, saying 
it is either fabricated, problematic or very weak. Ibn Taymiyya, in his Manhdj al-Sunnah 
and Ibn Al-Qayyim in his Al-Manar al-Munlf, classified this report as da'Tf (weak). Al- 
Qarl, in his Mirqdt al-Mufdtlh, reported that this narration is da'Tf according to the 
consensus of the scholars of hadlth. Dhahabl says in his book al-Mizdn that this is a 
munkar (problematic) report. Al-Saghanl says it is mawdu' (fabricated). Al-ShawkanI, in 
his book Al-Ahddith Al-Mawdu' also wrote that the hadlth is fabricated. Even the 
contemporary commentator of hadlth, Muhammad Nasir al-Dln Al-Albanl, in his Silsilat 
Al-Ahddith Al-Da 'Tfah, reported that this is a munkar report. This is an example of a 
hadlth that exists in traditional hadlth books, but was found to be very weak or 
potentially fabricated. 9 

The rejection of this hadlth is not a rejection of all other hadlth books. Rather, it 
places the burden of proof on the one who references from less authentic hadlth books to 
prove that the statement can be validated as a true statement of the Prophet j <Jc- AA J^> 

Finally, this work does not use the statements of those who refer to themselves as 
the Party of 'Ali (The ShT'a). They refer to a completely different set of narrations based 
on different principles and sources than the people of the Sunnah. Many of their 
narrations are considered weak, fabricated, or highly problematic. 

Sunnah vs. Bid'ah 

The concept of sunnah vs bid'ah is very simple and fundamental to Islam, but 
often overlooked because of an emotional attachment to a practice, belief, or pre- 
conceived notion. 

In terms of any religious matters, if the Prophet ^-^Ij e^-^l <Jc is reported to 
have performed an action, made a statement, or silently approved of the action or 
statement of others in his presence by not correcting it, it is considered part of the 
prophetic tradition and acceptable in Islam. The ultimate sources of Islam are exclusively 



7 Selected sayings of the Holy Prophet of Islam, under the Prefae. 

8 Welcome to Ahmadiyyat, The True Islam, page 205 

9 Fake Pearls by Syed Iqbal Zaheer, page 111, "Part Five: Nasiruddin Albani", under "There isn't any 
Mahdi" 
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Allah and his Messenger ^ j <^- ^ J^. Even if one of the most righteous of men says 
something with no basis in the Qur'an or prophetic tradition, his statements are rejected 
and the latter is given preference. 10 Islam has no concept of "holy men" who 
independently define Islam. Ultimately, everything must be traced back to the Qur'an and 
prophetic traditions. 



Sahih Bukhan, Volume 3, Number 49, Hadith number 861 
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Analyzing the Ahmadi Arguments 

Surah Al-Nisa', Verse 70 

The argument is presented in The Holy Qur'dn: Arabic Text With English 
Translation & Short Commentary, page 203, edited by Malik Ghulam Farid. The title 
page boasts that it was "Published under the auspices of Hadrat Mirza Tahir Ahmad, 
Fourth Successor of the Promised Messiah and Head of the Ahmadiyya Muslim 
Jama' at". 

liljjjt (Jjji^j (jJaJLLallj c I 1» mil j (jJSJALallj (JjjjjjI q» - g jlc. Mi sxJI (JJjul A-a liljjjta (Jjjui^llj .oil *4aJ (J"°J 

And whoso obeys Allah and this Messenger shall be among those on whom Allah has 
bestowed His blessings - the Prophets, the Truthful, the Martyrs, and the Righteous. And 
an excellent company are they. 

- Muhammad 'Ali translation 

Ahmadi argument: 

This Ayah shows that prophethood can continue to come from among the 
followers of Muhammad ^ j <£& <&' cs^- 3 - To prove this, one must first establish several 
premises. 

First, understand the true meaning of the word £* (ma' a) in this ayah. In Surah 
Ale 'Imran, verse 194, Allah tells the believers a prayer concluded by asking to be £* 
JJi VI (among the believers of Islamic monotheism, the pious, and righteous). The 
meaning of £-« in this ayah is among in the sense of being one of them. This is the same 
meaning of £- used in Surah Al-Nisa', verse 70. n 

Next, consider the truthful, the martyrs, and the righteous. Since these three 
categories of people are grouped together in the ayah, if something applies to one 
category in the ayah, it equally applies to the others. For example, when the ayah 
concludes by saying, "And how excellent of companions these are," this praise applies 
equally to all within this group. 

One of the blessings of the Prophet Muhammad £k-»&j silj-all ajJc is that from 
among his nation will arise people who will obey Allah and the Prophet p^Lollj »5L-oll -ult. 
Surah Al-Nisa', verse 70 lists these categories, namely the truthful, the martyrs, and the 
righteous. Clearly, from among the Muslims, there will continue to be people who are 
truthful, martyrs, and righteous. If the truthful, martyrs, and righteous can continue to 
come from among the Muslims, then the first category listed in the ayah, the prophets, 
can also continue to come from among the Muslims. 

In other words, just as there will continue to be the righteous, martyrs, and 
truthful in the nation of Muhammad ^ j ^Je. M ^i^, there will also be prophets in the 



11 Malik Ghulam Farid wrote about the word t" on page 203, footnote 628, "The particle has been used at 
several places in the sense of fi meaning 'amongst 1 (3:192 & 4:147)" 



1 
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nation of Muhammad. Therefore, prophets will continue to come, and there is no finality 
of prophethood. Mirza Ghulam Ahmad was from among the followers of Muhammad, 
flu j 4-ilc M cs l-a and is one of the prophets who came under his guidance. 

Muslim response: 

The ayah was revealed under a unique context, and one must be cognizant of the 
context of the revelation of the verse and the associated statements of the Prophet <-^ 
pUlj «!UI surrounding it to determine its meaning. The Ahmadis believe that this verse 
is referring to the continuation of these four categories of believers in this world. That is a 
distortion of the meaning of the verse. According to prophetic tradition, this verse is 
referring to the Muslims being united in the next life. Consider the following narration. 

Sa'Id al-Kalbl said, "This verse was revealed about Thawban, the freed slave of 
the Messenger of Allah, Allah bless him and give him peace. Thawban loved the Prophet 
dearly, such that he could not bear not seeing him for long periods. One day, Thawban 
showed up with his complexion changed; he had lost weight and the signs of sadness 
were evident on his face. The Messenger of Allah, Allah bless him and give him peace, 
said to him, 'O Thawban, what has made your complexion change?' He said, 'O 
Messenger of Allah, I am not suffering from any harm or pain, except that when I do not 
see you, I miss you and feel intense longing for you which does not cease until I meet 
you. Then I remember the Afterlife, and I fear that I will not see you there. I know that 
you will be raised high up with the prophets, whereas if I enter the Garden, I will be in a 
rank much lower than yours, and if I do not enter the Garden, it will be certain that I will 
never see you '. And so Allah, exalted is He, revealed this verse. " 

The preceding hadlth explains that Surah Al-Nisa', verse 70 explains the context 
of the revelation. The verse was revealed regarding an incident that occurred during the 
life of the Prophet Muhammad pLuJIj s!>L^ll <uk in which the companion Thawban ^ l^j 
<j& was saddened because he thought the Prophet Muhammad pUlj »!>L^J! aJc. would be 
in a higher station in Heaven than he would. He was saddened by the thought of not being 
in the company of the Prophet. In response to Thawban's *-» <&! tr^j concern, stemming 
from his deep love of the Messenger of Allah puij »!>L*JI <Jc, Allah revealed this verse 
to comfort him and the Ummah at large, informing them that they would be in the 
company of the truthful, the martyrs, and the righteous in Heaven. 

The Prophet Muhammad ^ ^j"»^ ■*-»!! < ^ confirmed this meaning as he 
approached his final moments in the company of his wife A'isha h^ ^ l^J- During this 
time, he was asked by Allah whether he wanted to remain in this life or depart into the 
next life. The following hadlth is reported regarding this incident: 

I heard Allah's Apostle saying, "No prophet gets sick but he is given the choice to 
select either this world or the Hereafter. " A 'isha added, "During his fatal illness, his 
voice became very husky and I heard him saying, "In the company of those whom is the 
Grace of Allah, of the prophets, the SiddiqTn, the martyrs, and the pious" (4.69). And 
from this, I came to know that he had been given the option. 

This hadlth confirms the Islamic understanding of this verse as opposed to the 
Ahmadi distortion. The Prophet Muhammad ^jMM ^i-a recited this verse in reference 
to his death and eventual reunion with the Muslims in the next life in Paradise. 
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Scholars confirming this position 

The following are four works confirming this understanding. In order, the first is 
the opinion of the sahabi 'Abdullah ibn 'Abbas <Ue ill ^ ^=j 12 , Tafsir Jalalayn, the 
explanation of the Qur'an by Jalal al-Dln al-Mahall and Jalal al-Dln al-Suyutl 13 , Futuh 
al-Ghayb by Abd al-Qadir al-Jilanl 14 , and Asbab al-Nuzul by 'Ali ibn Ahmad al-Wahldl. 

Below are the full statements contained in the reference books listed above. 15 

Tafsir Ibn 'Abbas 

(Whoso obeyeth Allah and the Messenger) this verse was revealed about 
Thawban, the client of Allah's Messenger ^ j <^ M J-^ w ho said, "I am afraid not to 
meet you in the Hereafter, O Messenger of Allah!" This is because he loved him 
intensely and could not bear being away from him. Allah's Messenger saw the change in 
him and so Allah mentioned the honor bestowed on him, saying, whoever obeys Allah 
regarding the obligations and obeys the Prophet regarding the prophetic practices, 
(they are) in Paradise (with those unto whom Allah hath shown favor, of the Prophets) 
Muhammad ^ j <^ ^ J^ 3 and the other prophets, (and the saints) the best among the 
companions of the Prophet ,»!Ulj »!>L^1I <ule (and the martyrs) those who were martyred in 
the way of Allah (and the righteous) the righteous among the Community of Muhammad 
^ j aAc ill ^ji-a. (The best of company are they) in Paradise! 

Tafsir Jalalayn 

Whoever obeys God and the Messenger pLJIj s^^all aJc in what he commands, 
they are with those whom God has blessed of the prophets and the truthful, that is, the 
most excellent of the Prophet's companions because of the fullness of their truthfulness 
and their affirmation of the truth, and the martyrs, those slain in the path of God, and the 
righteous, [all those] other than the ones mentioned. What fine companions they are, in 
Paradise, since in it one will enjoy seeing them, visiting them, and being in their 
presence, even though they will be in the highest stations in relation to others. 

Revelations of the Unseen (Futuh al-Ghaib) by Abd al-Qadir al-Gilanl in the Fourty- 
Fifth Discourse (On Blessings and Trials) 



12 It is recorded in Sahih Bukhari, Volume 5, Book 57, Number 100 that the Prophet once embraced 
Abdullah ibn 'Abbas and asked Allah to grant him knowledge of the Qur'an. Allah blessed him this deep 
insight, and he was considered one of scholars of the Qur'an amongst the companions. 

13 Jalal ad-DTn al-Suyuti is one of the greatest scholars of the Qur'an, and the official Ahmadi position is 
that he is the Mujaddid (reformer) of the 9 th century. He authored many books on Qur'anic exegesis and 
Ulum al-Qur'an (Sciences of the Qur'an). He is cited by Ahmadi missionaries, most often with a reference 
to his book Dur al-Manthoor regarding a hadith from A'isha bint Abu Bakr V^ M cs^J- The Ahmadi 
argument stemming from this quote is refuted in this work in Chapter 2. 

14 It is the official Ahmadi position that Abd al-Qadir al-Jelani is the Mujaddid of the 6 th century Hijri. This 
was taken from Revelations of the Unseen (Futuh al-Ghaib), translated by Muhtar Holland, page 1 15. 

15 For the sake of intellectual honesty, none of these quotations have been edited in any way from their 
exact English translations except that the spelling of certain words were changed (i.e., 'A'ishah to A'isha) 
and "Prayers and blessings be upon him" was changed to ^ j <£& ^ tr^ 1 
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This is how to keep blessings from roaming and wandering off, how to water their 
tree and encourage the growth of its branches and leaves, ensuring that it bears good fruit, 
sweet to the taste and whole to digest, delicious to chew and easy to swallow, 
contributing to the health and development of the body. Then its beneficial effect on the 
limbs and organs will become manifest through various acts of obedience, good works, 
and invocations of remembrance. As a result of all this, the servant will then enter in 
the hereafter into the mercy of Allah (Almighty and Glorious is He) and abide 
forever in the gardens of Paradise together with "the Prophets and the Companions 
of Truth, the martyrs, and the righteous; the best of company are they!" (4:69) 

Asbab al-Nuzul 

(Whoso obeyeth Allah and the messenger...) [4:69]. Said al-Kalbl: "This verse 
was revealed about Thawban, the client of Allah's Messenger ^-^Ij s^^JI <Jt 5 Allah 
bless him and give him peace. Thawban loved the Prophet ^ j <Jt M J^a dearly, such 
that he could not bear not seeing him for long periods. One day, Thawban showed up 
with his complexion changed; he had lost weight, and the signs of sadness were evident 
on his face. The Messenger of Allah ^ jaJc M Ju^a said to him, 'O Thawban, what has 
made your complexion change?' He said: 'O Messenger of Allah ^ j^-Jc. M J-^, I am 
not suffering from any harm or pain except that when I do not see you, I miss you and 
feel intense longing for you which does not cease until I meet you. Then I remember 
the Afterlife, and I fear that I will not see you there. I know that you will be raised 
high up with the Prophets; whereas, if I enter the Garden, I will be in a rank much 
lower than yours, and if I do not enter the Garden, it will be certain that I will never 
see you'. And so Allah, exalted is He, revealed this verse." 

Isma'Tl ibn Abl Nasr informed us that Ibrahim al-Nasrabadhl reported that 'Abd 
Allah ibn 'Umar ibn 'Ali al-Jawharl reported that 'Abd Allah ibn Mahmud al-Sa'dl 
reported that Musa ibn Yahya reported that 'Ubaydah reported that Mansiir reported that 
Muslim ibn Subayh reported that Masruq who reported that the Companions of the 
Messenger of Allah ^ j <^- ^ J^ said, "We should not part your company in this 
world, for if you were to leave us, you will be raised above us," and so Allah, exalted 
is He, revealed (Whoso obeyeth Allah and the messenger, they are with those unto 
whom Allah hath shown favor, of the prophets, and the saints, and the martyrs, and the 
righteous...). 

Ahmad ibn Muhammad ibn Ibrahim informed us Shu'ayb from Makkl from Abu 
Al-Azhar from Rawh from Sa'id from Shu'bah from Qatadah who said, "It was 
mentioned to us that some men said to the Prophet ^ j <^ ^ J*^, 'O Prophet of Allah 
t±ja> j4Je. Ajil^-a, we now see you in this world. But in the Afterlife, you shall be 
raised above us because of your merit and we will not see you then', and so Allah, 
exalted is He, revealed this verse." 

Abu Nu'aym al-Hafiz informed, among that which he gave me authorization to 
relate from him, Sulayman ibn Ahmad al-Lakhml from Ahmad ibn 'Amr al-Khallal from 
'Abd Allah ibn Tmran al-'Abldl from Fudayl ibn Tyad from Mansur from Ibrahim from 
al-Aswad from A'isha \-&& ^ ^-^=j who said, "A man came to the Messenger of Allah 
fj-ui j<Jt M ^J^a and said, 'O Messenger of Allah, you are more beloved to me than my 
own person, wife, and children. Whenever I remember you when I am sitting in my 
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house, I do not rest until I come and look at you. And when I remember my eventual 
death and yours, I realize that when you enter the Garden, you will be raised with 
the Prophets, while, even if I do enter it, I fear that I will not see you.' The Messenger 
of Allah fJ-"> j -SjIc- &\ J^ did not answer him until Gabriel pUI <Jc- came down with this 
verse (Whoso obeyeth Allah and the messenger, they are with those unto whom Allah 
hath shown favor, of the prophets, and the saints, and the martyrs, and the righteous. . .)". 

The clear understanding listed above was echoed in all other classical works of 
Qur'anic exegesis, such as Jdmi'i al-Bayydnfi TafsTr al-Qur'dn by al-Tabari, MufatTh al- 
Ghayb al-Tafsir al-Kabir by al-RazT, TafsTr al-Qur'dn by Ibn Abd as-Salam, etc. 
However, they were not included because they are not regularly referenced in Ahmadi 
literature, nor do their leaders hold any special significance according to their doctrine. 

All of these great scholars agree that this verse speaks about how the Muslims 
will be reunited with the prophets, truthful, martyrs, and righteous in Jannah. 

The Martyrs and the Next Life 

Using the Qur'an Alone 

In order to be with someone, one must be at the same physical and spiritual level 
as the other. For example, to be with someone who is alive, one must also be alive. To be 
with one who is in Heaven, one must also be in Heaven. Likewise, to be with the martyrs, 
those who have died and are in the next life, one has to have also died and be in the next 
life. As the Ahmadis argue, if something applies to one of the four categories, it equally 
applies to all. Therefore, if it is only possible to be with the martyrs in the next life, all of 
the four must also apply to the next life. This proves that this verse refers to the reunion 
of the Muslims in Paradise. 

Ahmadi Rebuttal 

The Arabic word used is sl-^-^JI, which comes from the root-letters -^ iA These 
root-letters mean witness. Literally, a Am- -"> is one who bears witness. Martyr is a 
secondary meaning. It is true that one can only be in the company of the martyrs in the 
next life. However, it is possible to be with a witness to Ahmadiyya in this life. 
Therefore, this ayah refers to this life. 

Muslim Counter-Rebuttal 

This response selectively ignores the difference between the Islamic and linguistic 
meanings of words. For example, consider the word jal£ (kafir). The linguistic meaning 
of j&£ is one who covers up. 16 Before Islam, a farmer would be referred to as a j^l£ 
because he covered seeds with the soil. However, when used in the Qur'an or hadlth 
literature, jal£ means disbeliever or one who covers up faith. Another example is 4£j-^ 
which means company or associates. When used in the Qur'an, it means associating 



16 One example of the linguistic meaning is in Surah Ale Imran, verse 195 where Allah says, USIAjIa Ijc 'J&j 
meaning "and cover up our sins." 
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partners with Allah (i.e. polytheism). Likewise, while the original meaning of *ta*£J1 is 
witnesses, when used in the Qur'an and hadlth literature, it always means martyrs. 

This is even the Ahmadi understanding of the word. If one looks at the official 
Ahmadi interpretation of the Qur'an, titled The Holy Qur'an Arabic Text with English 
Translation & Short Commentary on page 203, footnote 629 regarding this ayah, it reads: 

629. The verse is important as it describes all the avenue of spiritual progress open to 
Muslims. All the four spiritual ranks- the prophets; the truthful; The martyrs and the 
righteous- can be attained only by following the Holy Prophet. This is an honour 
reserved for the Holy Prophet alone. No other prophet shares it with him. The inference 
is further supported by the verse which speaks of prophets generally and says: And those 
who believe in Allah and His Messenger, they are the truthful and the martyrs in the 
presence of their Lord (57:20). When read together these two verses signify that, 
whereas the followers of other prophets could only attain the rank of the truthful, the 
martyrs and the righteous and no higher, the followers of the Holy Prophet can rise to 
the rank of a prophet also ...." 

Never once does Malik Ghulam Farid translate <^iill to mean witnesses. In the 
actual translation of the text of the Qur'an and three times in the commentary, it is 
translated as martyr, one who dies in the path of Allah. Translating *l3$.iiJlto mean 
witnesses is inconsistent with even the official Ahmadi understanding. 

Using the word £* 

The Ahmadi use of the meaning of £* from Surah Ale 'Imran is inconsistent with 
the way language works. One cannot simply choose the meaning of f> to construct any 
desired understanding. Words are understood based on their context, not based on pre- 
conceived notions. 

In English, as in all languages, words such as at, in, of, or upon have multiple 
meanings based on the context in which it occurs. For example, on usually refers to being 
above something, i.e. "He is on the roof. Additionally, it can refer to moments in time, 
i.e. "He is on time". Likewise, in Arabic, the huriif (connecting words) carry multiple 
meanings based on the context of their usage. The word £* generally means with in the 
sense of accompaniment or two or more things together. At the same time, in certain 
contexts, it can carry the meaning of with and one of. 

£* means with and one of in Surah Ale 'Imran, verse 194 because the verse says 
people are resurrected with those whom they love, associated with, or followed. 17 The 
problem with the Ahmadi argument is that they attempt to take one specific contextual 
meaning of £* and apply it to other instances to construct their desired meaning rather 
than understand the Qur'an as-is. Had the meaning of £* always been being one of them, 
then Surah Baqarah verse 153, where Allah says, 

^L,t\ Isju jj fix* 'Mj ij°j&H\ '^n\j (JUi ^J} ijc-ijj ijigj 5*i 

Be not weary and faint-hearted, crying for peace, when ye should be uppermost: for 
Allah is with you, and will never put you in loss for your (good) deeds. 



Sahih Bukhan, Volume 5, Book 57, Number 37 
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...would imply that Allah is one of those who has gone through painful trials and 
tribulation and must be comforted per this verse. Such an interpretation would lower the 
status of Allah to a mere human. Likewise, in Surah Isra', verse 4, Allah says, 

'O ye, the progeny of those whom We carried in the Ark with Noah. ' He indeed was a 
grateful servant of Ours. 

This verse would mean the progeny physically became Noah, because the verse says f 
C A In a third example, in the last ayah of Surah Fat'h, Allah says, 

Muhammad is the Messenger of Allah. And those who are with him are hard against the 
disbelievers but tender among themselves. Thou seest them bowing and prostrating 
themselves in Prayer, seeking Allah's grace and pleasure. Their marks are upon their 
faces, being the traces of prostrations. This is their description in the Torah. And their 
description in the Gospel is like unto a seed-produce that sends forth its sprout, then 
makes it strong; it then becomes stout, and stands firm on its stem, delighting the sowers 
- That He may cause the disbelievers to boil with rage at the sight of them. Allah has 
promised, unto those of them, who believe and do good works, forgiveness and a great 
reward. 

According to the Ahmadi understanding, when Allah says '<** C&&, it means those 
who are amongst him, meaning the ones who physically become the Prophet Muhammad 

Neither of these three interpretations would be acceptable to the Ahmadi religious 
establishment. However, the same word, £*, is used in the above verses. This is a clear 
demonstration that words in the Qur'an are understood in context, not constructed to 
conform to a preconceived notion. Therefore, the approach of using "you will be one of 
them" from Surah Ale 'Imran, verse 194 and applying the contextual meaning to Surah 
Al-Nisa', verse 70 is erroneous. 

Conclusion 

The Ahmadi interpretation of this ayah is that it applies to this life and not the 
next. This is incorrect because it is inconsistent with the statements of the Prophet <Jc- 
^LJIj s^-lJI. The Islamic interpretation is not merely one possible interpretation of the 
verse. Rather, it is the authoritative interpretation of which there is no dispute, because it 
is based on the statements of the Prophet ^ j ^Jc- <&' ls^, which carries more weight than 
the mere personal interpretation and opinion present in the Ahmadi position. Next, all 
scholarly opinions, including those who the Ahmadis officially agree with, say that this 
verse refers to the Muslims being reunited in the next life. Third, even without the hadlth, 
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this verse logically refers to the next life because it is only possible to be in the company 
of the martyrs in the afterlife. 

Additionally, the approach of using alternative, contextual uses of £* is incorrect. 
This is because of the fact that words are understood in context and not constructed 
according to pre-conceived notions. 

This ayah does not speak about the continuation of prophets in this nation after 
Muhammad ^ j ^Jc- «&' J^. Muhammad pl"> j ^Jc- *& J^ is the last and final prophet of 
Allah. 

Questions to ask the Murabbis 

1. How do we interpret this verse of the Qur'an in the light of the narrations of the 
Prophet Muhammad ^-^JIj»!5l^JI <J& which indicate that this verse is talking 
about the next life? 

2. If the martyrs are going to continue to come in this world, how does someone be 
in the company of them if martyrdom requires that the person is dead? 



With Love to the Ahmadis of the World 



Hadlth of A'isha 1+fc <M <^j 

This argument stems from Invitation to Ahmadiyyat by Mirza Bashir-ud-din 
Mahmud Ahmad in the section titled "Meaning of Khatam al-Nabiyyin." 

Ahmadi Argument: 

Below is a statement from A'isha 1-*^ <&! g?^=j in which she clearly draws the 
distinction between the statement seal of the prophets and no prophets after him. 

/if is reported by Ibn Abi Shaybah that A 'isha, may Allah be pleased with her, said, "Say 
[he is] the seal of the prophets, but do not say no prophet after him. " 

In no ambiguous terms, this shows that even A'isha t^ic iil^-Ja^ the most 
knowledgeable of the wives of the Prophet «&! s^-^ *j1&, knew that his blessed status of 
being the seal of the prophets does not mean that there will be no prophets after him. 
Therefore, the prophethood of Mirza Ghulam Ahmad does not contradict the Prophet 
Muhammad's ^ j 4 -^ ^1 i^-^ status as the seal of the prophets, because there can be 
others prophets after Muhammad pLJIj sX^ll <ulc. 

Muslim Response: 

The approach to this argument is of two-fold: Its real meaning based on 
surrounding context and the evident association of khatam al-nabiyin and la nabT 
ba'dahu. 

The hadlth immediately below 

The Ahmadis quote the narration that seems to support their beliefs and creates a 
divide between khatam al-nabvyin and la nabiba 'dahu. However, what they conveniently 
fail to report is the hadlth immediately below 18 the hadlth of A'isha W^ ^ is^J in Al-Dur 
Al-Manthur, which explains the narration of Aisha W^ <&1 tr^J. It is as follows: 

»jLi liaa " ^jic Ail! '■ a A n m (_jl (jj ojjiAjl Ait (J^J (JIS ;u^ 4JC Alii ^^jJaj ^ w mil (jc 4jjjj ^1 (jjl ?r^ilj 
J* (jli 4^-jla. a^Lail 4j1c (j i aJC (jl ' - 1 la J Lj£ lili ts-LniVI ajli. Cilia lij liLma ;ojji-all Jlia sJu cs jj V *LujVI 

sAtjj Alia (jl£ j£a fr^>^- 

/Zw ^46/ Shaybah reported that Al-Sha'abi said, "A man at [the company of] Al- 
Mughirah ibn Abi Shu'ubah said, 'May Allah bless Muhammad, the seal of the prophets ; 
there is no prophet after him. ' So Al-MughTrah said, 'It is enough for you to say 'the seal 



18 Not in the following chapter or the following page, but literally the next hadlth immediately below in Al- 
Dur Al-Manthoor under Chapter 33, verse 40. 
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of the prophets ', for we were being told that 'Esa will be appearing. So, when he 
appears, he ['Esa] would be before him and after him '. " 

Seal of the prophets and no prophets after him have the same fundamental 
meaning. However, Al-Mughlrah <±- &\ ^ -^J preferred seal of the prophets over no 
prophets after him because the latter may create the impression that not even 'Esa bin 
Marlam will return. 

Al-Mughlrah said, u So, when he appears, he ['Esa] would be before him and 
after him. " 'Esa bin Marlam pUI <Ac is before Muhammad ^> j ^Jc- AA Jl^> in the sense 
that he was made a prophet before him, and he is after him in the sense that he returns 
after the Prophet Muhammad. Both are correct statements, but Al-Mughlrah preferred 
seal of the prophets, because no prophets after him may create the impression that 'Esa 
bin Marlam will not return. The same analysis is expanded to the statement of A'isha bint 
Abu Bakr I && M v ^=j. La nabi ba 'dahu and khatam al-nabiyin are both correct 
statements in their own right, but A'isha W^ ^ ^-^J and al-Mughlrah <J& &\ gr^J both 
preferred one over the other to express the finality of prophethood. 

Esa bin Marlam ^^-J <Ac W as a prophet from before. When he returns, he is not 
re-made a prophet. Muhammad pSLJ j s^L-all <Ac W as the last to be made a prophet. After 
him, there are no others. But, 'Esa bin Marlam's pLJI <Jc- status as being a prophet from 
before allows him to return without contradicting the finality of prophethood. This 
argument is covered in more detail in the chapter: The Return of 'Esa bin Marlam <-M 
^LA[ 

The Ahmadis intentionally fail to report the second statement to construct their 
desired theological position. In reality, A'isha t.g-ic M ^^jand the other companions 
accepted that Muhammad pLJIj SX^JI aAc was the last prophet. 

Finally, one must take note that the narrator for both ahadlth is Ibn Abl Shaybah. 
Therefore, he possessed a greater insight into the context of the statements of A'isha ^°j 
Igie M^ over the incorrect extractions of Mirza Bashir-ud-din Mahmud Ahmad. 

Combination of the Two Statements 

Next, consider that A'isha {■&& &\ v -^j placed these two statements together. 
According to the Ahmadis, seal of the prophets really means best of the prophets and no 
prophets after him actually means no prophets after him who will negate or append to 
the laws that he brought. The Ahmadi interpretations of these two statements have no 
correlations between them. If these are the true meanings of the quotes of the Prophet 
f»Lu j aAc M (^L-a, then A'isha W^ ^ cs-^J, who was known for her eloquence in speech, 
would have no reason to combine two unrelated statements together. Even if one accepts 
the erroneous interpretation of seal of the prophets and no prophets after me, it does not 
make sense that A'isha W^ ^ gs^J would place two unrelated statements together in such 
a disjointed manner. 

Actually, this shows that these are related statements. A'isha I ^Je. ill ^ -^=j 
preferred the verse of the Qur'an over the contextual statement of her husband S^L-all aAc 
j»^-"JIj, which might create confusion if not understood properly. But ultimately, they 
have the same meaning: there are no prophets after Muhammad pLJIj sX-all <ul&. 



10 
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Questions to ask the Murabbis 

1. If the true meaning of seal of the prophets and no prophet after him are 
completely unrelated to each other, why would A'isha h^ ^ c?-^J compare such 
statements together? 

2. Does the hadlth of Al-Mughlrah <-»=- &\ t?-^J prove that Muhammad j »^-^ j ^Jc- 
j»^U is the last one to be made to be a prophet? 
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"I am the Last Brick and I am the Last of the Prophets" 

This argument was taken from The True Meaning of Khatame-Nabbuwwat 
(Finality of Prophethood) , page 23. 

(JUJ 1 *» 'ir. All) j^jjaj All) ^jc- (jj __)J-a. (jc- «-liiA (JJ \;» in I il la (jLia. ^jj -;'■" 1 il la (jLjj ^jj laJ> a 1 il la 

4JilH juJaj^i VjJ (JJ^J^JJ ^JJ.'T-^'JJ W-Jj^Ai 

Recorded in SahTh Bukharl, Volume 4, Book 56, Number 734 19 : 

Narrated Jdbir bin 'Abdullah: 

The Prophet said, "My similitude in comparison with the other prophets is that of a man 

who has built a house completely and excellently except for a place of one brick. When 

the people enter the house, they admire its beauty and say, 'But for the place of this brick 

(how splendid the house will be)!'" 

°J^J* LS^ U^" £ JZ-^^ Cfi- JUjl! L ^i\ (jt A ijJC. ^yi ^jl j« i a I il la .laUl laa a jjj j^)-aC 1 il la 
4j (jjiilaj (_>Jj]l (J»-aJ 4la^lj ^'i..i-vli IjLiJj (-jj (J^J (jia^ s-LnJ^I (JJ-aj (c^° U^ Jjoij 4j1c- Alii '' a i_5"^ O c ' 

AjJJI lilli lii '""<« 4_nl]l flJA V] I JA (j* (>aaj LlLuj Luij La jjljij 

Recorded in SahTh Muslim, Book 30, Number 5673 20 : 

Abu Huraira reported Allah's Messenger (may peace be upon him) as saying, "The 
similitude of mine and that of the Apostles (before me) is that of a person who 
constructed a building, and he built it fine and well, and the people went round it saying, 
'Never have we seen a building more imposing than this, but for one brick, and I am that 
brick (with which you give the finishing touch to the building). '" 

Ahmadi Argument: 

The Muslims argue that this hadlth is clear, unambiguous proof that there are no 
prophets after Muhammad . However, this hadlth is not speaking about the finality of 
prophethood. It is speaking about the finality of laws that came after the prophethood of 
Muhammad. This interpretation comes from two places. 

The first place is Ibn Hajr Al-Asqalanl's commentary on this hadlth in Fath Al- 
Bari, where he writes: 

"Completion of the Palace means that with the advent ofMuhammadi Shariah, the divine 
law was perfected. " 

Second, Ibn Khaldun writes in his Al-Muqaddimah concerning this hadlth: 



19 A similar hadlth is reported in SahTh Bukhan, Volume 4, Book 56, Number 735 

20 Similar reports are found in SahTh Muslim, Book 30, Number 5674 through 5678. 
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"People interpret 'Khatamun Nabbiyeen ' to mean the brick that completed the palace. 
However, it means that the prophet with whose advent prophethood was perfected has 
come. " 

Both of these explanations of the hadlth show that this narration has to do with the 
finality of laws, not prophets. 

This interpretation goes along perfectly with metaphorical interpretations of the 
hadlth. One can metaphorically interpret the house being built as the laws of Islam. Just 
as the final shari'ah is the shari'ah of Muhammad pUlj »!>L^JI <Ac, the final brick is the 
law of Muhammad. 

Despite the apparent meaning, this hadlth has nothing to do with the finality of 
prophethood. 

Muslim Response: 

Before being presented with the full refutation, it is important for one to re-read 
the text of the hadlth from an unbiased perspective and note that the Prophet Muhammad 
pull j sX-all aJc. is comparing himself to all of the prophets, not his law to other laws. 

In his goal to justify the Ahmadi position, Mirza Tahir Ahmad quoted Ibn Hajr al- 
Asqalani out of context in regards to the rest of his statement. Below is the full entry by 
Ibn Hajr in Fath al-Bari. 

( |j|j Ju jijS *Lu&l J5ij (J* ) \ Aiji 

jL2jc.U V) 4 Jjuilll <jx iljl La ai V iSV , ^.Ij J4j£ elj^ftfl d*^ *3\ <jIj^.j V 4jjm)11I j>ti_a I '"■<» 4x.Lai 4jm)M|j ±z.\j 4j 4 1 mi Ml ; [Jj| 

4j1aj 4ulijj 4 Jul oil 1 i\ ~j^ qa I '" l a j ^.JJ (ji J^J ^-J-'- "*^ 4_ul5jSll qa (JJ^J (ji cJ^^JJ U^M' H A '-'T^ ' *^| ^ ^ jllil tilji£j (_)£3I 

tilji f-^j^a jaJJ 4j *jja_^a 41a i^J 4jLdj AljJ O^C-ijS '"'' — i ' " UJj (jiiliil -^Lluji <jx 4j 'j^*4 ^°J eLj^VI 4jli 4jt£a 4j 4 J mi Ml (Jlj^ L>? 

jljiil iy lj%Jj ; tj\s , jllil lilSj i-if^a^V IgJtlaj V j3 Igii j SjjSiuJI jlUl J>J ^ji llul£ l$J3) jUllil 4ii]l (ji ^Jail (jJI a£. Jj ] llujl 

(JLaMl a^C Jj laj jjl£-a ,-i 4jji]1 (JJ^J (jl l34^ J^^ f*^ (0^4 .J aJi3 V)j L>J»^ J£3 Vji&a (jl£ (j) lilAj . /^^I JjS-i-all 4_u£u3jl J^a 

VJj 4iIiLa 4ii£i Ijii jljill £j\ J* jajS " UUl jj J>a 4jjlj J^ 4_jj3 J-^ajx VI " jX"> ^C. f.\lk 4jl jj ^ «ij A3j Uj&J jllll ^ 

J) ji'Mllj J^S^I JJ jiiill Ua jI jilli | 4ial£ 4Jl) 4JM1U ^u 3$ Aju^li (jU (illiS (jJj , I ' ~«) ' ,jl£ Ijjjij jxVl ojSj (ji »jiH«V 

41al£]l *_JI jjiiH ^a '^" La x~a 4 l^aa ojl 4jtj -jiijl 

One of the questions expressed concerning this hadlth is that the thing compared is one, 
and that which it is compared to is multiple, so how can the comparison be sound and 
hold true? The resolution of this is that he considered all of those prophets as one 
person, because the parable demands that all the prophets be included in it and 
taken into account, just as the house would not be complete except with all of its 
parts being together. [Note: the parable refers primarily to the prophets] It could also be 
understood to mean a qualitative comparison, in that an attribute that is found among all 
of those prophets is similar to an attribute found in that one being compared. In other 
words, it is as if he is comparing the Prophets and that which they brought of 
guidance for the people [Note: again, the parable refers to prophets and their guidance. 
Laws are only one part of divine guidance] to a house whose foundation is set and whose 
building is erected, and all that is left of it is a missing brick with which the house would 
become fully completed. Ibn al-Arabi [here referring to the Malaki scholar Qadhi Abu 
Bakr Ibn al-Arabi, not Muhi al-Dln Ibn 'Arabi] claimed that the missing brick belongs to 
the foundation of the mentioned house, and that without it, the house would crumble, 
saying that this is how the comparison should be understood. This explanation, if it was 
passed down to him from the past, is a good one, but otherwise, it is not necessary [to the 
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proper understanding of this hadlth]. The apparent context of the hadlth would demand 
that the missing space be in an obvious place in the house, so that when looking at the 
house, one would readily conclude that it is incomplete. Also, in the narration of Muslim 
in his Sahih through Hammam, the wording is: "except for a missing space of a brick in a 
corner among its corners", Therefore, it becomes clear that this missing brick would serve 
to complete its perfection and beauty. Otherwise, if it meant that without the brick, the 
house would not stand, then this would mean that without that brick, the house would be 
fundamentally deficient, and this is not so, for the Shari'ah of every nabl in relation to 
him (that nabl) is complete. So, the intended meaning is in regards to what would be 
complete in view of the Muhammadan Shari'ah in relation to the previous complete 
Shari'ahs [of past prophets]. 

In his commentary, Ibn Hajr specifically writes that the building refers to all of 
the prophets as one single unit and their completion. The only trivial issue of discussion 
is whether, in the analogy, the final brick is a keystone brick or a foundational brick, an 
issue that does not affect the underlying truth that the hadlth is referring to prophets, not 
revealed law. Each prophet is a complete prophet and likewise, Ibn Hajr comments that 
each of their shariahs is independently complete. Just as together, they complete the 
structure of prophethood, their laws complete the structure of the shariah. However, 
according to Ibn Hajr, the primary meaning of the parable is prophets, not laws. 

With the finality of prophethood comes the finality of laws and revealed scripture, 
which is why Ibn Hajr commented on it. Logically, this makes sense because the only 
ones who have the authority to bring forth new laws are prophets, but if no new prophets 
can arise in this nation, then clearly there will be no more laws. However, the hadlth itself 
speaks about prophets, not laws. 

Next, the Ahmadis quote Ibn Khaldun in his great work Al-Muqadimmah. Yet, 
they selectively leave out the part of the excerpt that goes against their beliefs. Below is 
the full paragraph from Chapter 3, section 51. 

In his Kitab 'Anqa' Mughrib, Ibn al-'Arabi al-Hatimi called (the Mahdi) "the Seal 
of the Saints. " He is known under the name of "the silver brick, " with reference to a 
tradition reported by al-BukharT in the chapter on the Seal of the Prophets (in the book 
on Mandqib), which says, "Muhammad said, 'I and the prophets before me are like a 
man who built a house and finished it save for one brick still to be placed. I am this 
brick. '" Therefore, the (scholars) interpret "the seal of the prophets" as the brick needed 
for the completion of the building. It means the prophet who has obtained the perfect 
prophecy. Sainthood in its different degrees is compared (by the Sufis) to prophecy. The 
perfect (saint) is considered to be the "seal" of the saints, that is, the saint who is in the 
possession of the rank that is the final ("sealing") stage of sainthood, exactly as "the seal 
of the prophets " was the prophet who was in possession of the rank that is the final 
("sealing") stage of prophecy. In the tradition quoted, the Lawgiver (Muhammad) 
used the phrase, "the brick (that completes) the house," for that final stage. The two 
things correspond to each other. Thus, (they may be compared) to bricks (of different 
materials). In the case of prophecy, the brick is gold. In the case of sainthood, the brick 
is silver. The difference in importance existing between the two stages corresponds to the 
difference (in value) that exists between gold and silver. "Gold brick" is used as a name 
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for the Prophet, and "silver brick" as a name for the expected Fatimid saint. The one is 
"the seal of the prophets, " and the other "the seal of the saints. " 

Next, suppose the Ahmadis consider Ibn Khaldun an authoritative figure and use 
his statements as proof of the interpretation of the hadlth. They conveniently fail to quote 
him when he says that from now until the end of time, there will be no more prophets. In 
Chapter 3, section 52, Ibn Khaldun writes: 

On the authority of Ka'b and Wahb, it is stated that the entire duration of the world is 
6,000 years. As-Suhayli said, "There is nothing in the two traditions to support his (at- 
Tabari's) interpretation (concerning the five-hundred-year duration of Islam), and what 
has actually happened has turned out to be different. The statement of Muhammad, 'God 
is indeed not unable to have this nation last longer than half a day, ' does not imply that a 
longer period than half a day is excluded. And his statement, 'I and the Hour were sent 
like these two, ' refers to the closeness (of the Hour) and to the fact that there will be no 
other prophet and no other religious law (in the short time) between (Muhammad) and 
the Hour. 

In addition, Ibn Kaldun was a great Islamic personality, especially in the fields of 
history, economics, and sociology, but he was not a muhaddith, nor was this his specialty. 
Expertise in social sciences does not automatically translate into expertise in hadlth 
interpretation. In fact, his most famous work, Al-Muqadimmah, which the Ahmadis are 
quoting from, is not even a book of hadlth interpretation, but a book of history. 

The Ahmadis argue that the house is a metaphor representing the complete law of 
Islam, and each brick is a law that the prophets brought forth. This analogy is incorrect. 
While some prophets brought minor modifications in the laws of the previous prophets, 
other prophets brought entirely new sets of laws that completely abrogated the previous 
law. This is confirmed by Surah Baqarah, verse 106, where Allah says: 

None of Our revelations do We abrogate or cause to be forgotten, but We substitute 
something better or similar: Knowest thou not that Allah Hath power over all things? 

With this predicate considered, the Ahmadi analogy would not make sense, 
because some prophets did not build onto the existing laws, which is analogous to adding 
another brick. Some completely removed the previous law altogether and established an 
entirely new one. For example, while there are striking similarities, the Islamic shari'ah is 
not based upon the 613 Jewish mitzvahs. The only way those kinds of prophets would fit 
into the Ahmadi analogy would be if they completely destroyed the structure and started 
anew. 

Now, consider the Islamic understanding. Each brick represents a prophet. The 
earliest prophets laid the framework for taw'hld (monotheism), and each successive 
prophet supports the same message as the previous. The final brick needed to complete 
the construction of the house of Islam is the brick of the Prophet Muhammad ^Jc- &\ J^ 
pi" j. Now that that brick has been placed, the building is complete and no more bricks 
are needed. No more prophets will be sent because Islam is complete. 
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Questions to Ask the Murabbis 

1. Why are we reading the commentary of a third-party if the hadlth of the prophet is 
clear as-is? 

2. If Ibn Hajar Al-Asqalani, the third party, is an authoritative scholar in Islam, do 
we accept him when he says that Muhammad pi" j A 4 C - <&' ls^ 1 is the last prophet? 
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Hadlth of 'Ali *-& M <^j and La NabI Ba'adI 

This argument was taken from "A Misunderstanding Removed - Ahmadis Do 
Believe in the Holy Prophet (saw) As Khataman nablyyln," under the section titled "The 
Traditions." 

"You are to me as Aaron was to Moses, except La nabi ba 'di" 
(Abu Dawood, Tirmidhi, Mishkat) 

Ahmadi Argument: 

The Muslims argue that the statement by the Prophet Muhammad mentioned 
above proves that there can be no prophets after Muhammad because la nabi ba 'adi 
literally means no prophets after me. To understand why this is not the case, one must 
understand the context in which this statement was said. 

This statement was said by the Prophet Muhammad prior to the Battle of Tabiik 
while the Muslim army was departing. 'Ali was told to remain behind and administer 
over Madinah, but being the brave soldier that he was, he wanted to participate in the 
fighting. The Prophet commanded him to stay behind and reassured 'Ali that his position 
was like the position of Harun with respect to Miisa. 

In this usage, the word ba 'ad does not mean after. According to Lane 's Lexicon, 
page 225, the word ba 'ad also means behind. Based on the usage of the Prophet, one can 
see that the actual meaning of this statement is no prophet behind me in the sense that the 
Prophet Muhammad was departing to Tabiik and was not leaving behind a prophet, as 
Miisa did when he left Harun behind. 

Therefore, the meaning of la nabi ba 'adi is not no prophet after me. Rather, it is 
no prophet behind me, meaning that 'Ali was not a prophet. 

Muslim Response: 

This is an example of the Ahmadis playing with words to construct the meaning 
they desire rather than accepting the actual meaning of the statement, which clearly 
negates the possibility of Mirza Ghulam Ahmad as being a prophet of Allah. In reality, 
this statement is one of the many clear proofs that there are no prophets after Muhammad 

First, the Prophet Muhammad ^> j ^ AA ^J^ said la nabi ba 'adi many times, not 
only in this one isolated instance. If the Ahmadis believe la nabi ba 'adi means no 
prophets behind me, then they have the dubious task of explaining the dozens of other 
instances in which the prophet or the companions said that there are no more prophets 
and reinterpret those instances to conform to their theology. 21 

Second, the Ahmadis refer to Lane 's Lexicon to prove their argument. However, 
their own reference primarily defines ba'ad as after. Behind is only a secondary 
contextual understanding. On page 225, Lane's Lexicon says, "According to some of the 
grammarians, as an adv. N. of place signifying after, or behind' 1 '' indicating that only 



21 For example, Sahlh Bukhan, Volume 4, Book 56, hadith 661, Volume 8, Book 73, hadith 214 
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some grammarians define it as such. However, the primary meaning of the word is listed 
as "adv. N of time, signifying after or afterwards. " 



Book I.] 

0. *i*L3: ice 1, in aix pkcca.-, [It Also iig- 

nifice lie became alienated, or ettranged t from his 

Family or frieadft. — Ami Ljjhf-^J Tke$ became 

diitaai, or remvte r mm frvm snotAer ,- ihey rvmt, 
removed, retired, cr withdrew thsmteitrnt, ta a 
dittanee, far amay t or far <tff t ottefrom dnrttar; 
they remmtd thtmtehei far, or kept alotf t one 
from another.} You my, 'jJl*uS O^jUU lylib 
[ 7n#jf nwr* nmpf en* i(* another, and they {rertme 
ttiitaut, or remote, am from another] . (A.) 

9 ; aee 1. 

10>_ »jj^_| H* reckoned it, or etteemed it, 
(namely, a thi tig;,, K, or a saying, A,) j_jv [i. e. 
fiixt ant, tir remote,- or, if a Paying Or lie Like, 
_/ojt ,/ivwi Jtain^ pmballa or ttft r w aj Ug wnprofraJ&j 

extraordinary t cr rfran^e] f (S^AjKj) OS also 

* •**■*,» l, (A.) i^Src alio L, first sentence, in torn 
places. 



q/hgHTOrd'f . 1 and Bllowaiiln also, arcrcnrrl. to pnmft 
of Ihf? jTrunmirumBj b8 an adv. n. or place, sig- 
nifying rtfler, or behind: (TA :) c<Ml&*. o/i^W : 
(?, A, K. :) it is a vague adv. u., of whioti the 
meaniag ia nut understood without its being pro- 
Hied to another noun [^rpreM-ed or implied} ; de- 
noting nfler-time. (Mjb T ) When it occurs with- 
out amy cornpbnwnt, (S. K r ) a noun or the- like 
which should bo its eunpitinont feeing intended 
to he undflretood aa to the meaning thereof but 
not n to the letter, (6 t TA,J it is iiuleal,, (3 
]£,Jl because it n umihb * a particle, (TA,} and 
haa ^amn for il* termination to show that it in 
iadccl., oiiii-Y! it cnnnot have ^amm by nnj rule 
of dniBCaintl iyntax because it n.i. [.[■'_ occw an 
an agent nor OH fen inrlinativn nr enunciatirc 
(§,) Shj however, mention! [a» Bll)||l(i|llli to 

this rule] the phrases j*i o-» [.A^nrrfMnuT] and 
iju^ |ji Jj^i [I nik do lh\* aftrrrtwrdj], ai 
haring been, uacd by the Arabs. {^,'TA.) [The 
latter »f these uhrueea ia uuitmuu in ihe pm^nt 
Jij. Another ciaeptian ta the rule aboTe-rnen- 
LiofiiMl will hfl: frMinri in wh*t t"-:ll.-iws.J A::-cu:-<\. 
ta the primary ruk r it ia usod at a poetised n. 
governing ite com [pigment in the gen. case j (§ jj 
[!. «., it ii uaed in the manner of u prcjitwiijon ;] 
and when U)«« used» it in dcL'U, (K,) because it 
doe* not in, this cose [uIwhvhJ rcMtruhla a particle. 
fTA.) Vou wy, jLr*^ Jjy J^j 3^. Zeifd C3iw 
(jrtiJr 'Amr. (M»h.) And j)jju *35 *"d <>• 
-t'j^l [/ Mm /»» /efl«- tibt|. (L.) The ^.'oiidfl 
oftfco ¥ur [iTa.SJ, jJv ,>,j J^j ^ ji-jr^ 3 
meaning To God tKton^ed ekA mmraand heft.re 
that lIia nrv^tk were overcame and after thttt 
they iiuJ Lweii oc^rtMirM', [thns raid when tlifr 
c«irtpl«in«nita of JUI oad j^y are intended to be 
LiniHmtood u to llim meaning thereof but not as 
to the letter J arc also read jju J><>5 ^j ^b, 
when each complement in inienoled to be und«r- 
*tood eIh to the iiiranins* and the letter, and also 
jju ^>*j jy !>«, meaningf T* God belungeih the 
command ^riJ 1 amf fcjf, [u-lion nuit|i»r complement 
is i:itr!Ti(]i-ii 1« In: uTideratood either ob to the letter or 
a* to tins meaning,] hut the firtl of tlitsc reading 
in the host, (L») I Yon gav alio, Jjji _Laj and ^_* 
iUjl Juv -V^ tf' Mi : ^"^ i^Iad Tl Jtay :i - rM "i t>* 
i" ' ■ * O 1 "**W "^ CnW ^* Jwrf *nd W jk»* ^^4 



Aftar X did, or f/Efr my tu>i«^ f mch 
a thing; StcJ AUo l <f j ^ » i J - * *-, mBuung 

Ljja^Mr^ rpflT«s (j/fcit*-yt'« Jw-c. (K.) Andv#1jL». 

'Js^JI ^y «^U *_ow J-J. and i^ijjl ^, Taii is 
of ihe tKtogt *ftvr t or h^KMtdt, tvAscA Msr* « aef 
a;i^ tf*(-risnw degree in respect of ffoadneta, and 
in rarpetf o/ tfiaVitw : and, by way of abridg- 
ment, +jmy (J-eJ [with nothing following thin] ; 
find hence, app.j, the iw.vinj; of" Mchanimiid ? ^jl 9 
.J jj^ ^1 i^iJ^^ u-c 1 CA**» BiaftBing [.4 ml (hough] 
it he. not in the utvtoft degree in reipcct of good- 
nrsA: _L*y being thus used a* adccl. noun.. (Mgh.) 
[i^juv and the like arc alan frequently used as 
meaning JJv i^-S^ -wy ar:d th« likoj as in Ihe 
phrHftt, ^.Aav ^/c»^ •** 2V«>!i ^u,^ Aj'tvj.we alrvrad 
ana I knew C6w t »r aiw thtx, or tiw< (A«, or 
wet wirA iA«- And almilar to this are many 
phrmni in the I^up; as, for ialtancfi 3 in il. AH r ] 

yourtA*** the calf zt a god, or an object of m-ct- 
sliip, a/itfr- awn, namely Moses, L e., after his 
having gone anviy. (HiJ.) jjij Ul f H, K , k i.\ ) ia 
[an exprouion denoting tra-nsiLion \] an expr<» 
sif-n by wliich an address or a discourse is iti v^h-d ; 
{§1 ;) ueed without any cempleuicnL to yhanft 
wj.icli in thta isLso Bignifiea the eontr of /,Li : 
(TA : ; yuu Say, I Jkfp ^13 ^3a jju Ul , meaning 
[ JVo JBj ofttr tkete ftre.lixima#y tBtfr&l!, ( Ab a-1- 
'AhLaa in TA rooe ^jU^) I prooeed to say, 
that j.'ji'/j a tiling hat happened: orj o/r# m^ 
prayer for thee: (J£:) or a/?#r jwwtwn^ tfoJ: 
(TA ;} the first mKo need this formula una David ; 
l^,) orJanobf (TAj) or # Siab Ibn-Lu-eJ; (£j) 
ar Kufjs Ibn-Ea T ideh j or Ya^rub Itin-Kaliliin. 
(T'A.)__Yrii] also uae the dim, form. Faying 
* *Jx*t [-'1 f'i'i^ &ftw AttH, or i!] ; whan >-:mi 
mean by it to denote a lime near to the preceding 
timt, (Mifb. - ) You aay ab», && t -■■ij ; -j iii|j f 
(S, ^ axid *^1^*y, (^jTA, [in the CK 
^' J-»J,]) -T MID kim a Utile ifter a miaration : 
($r ^ : ) ot *» after intervtd* of separation - (? T L:) 

or, it/ter a ivAi'fo. fA'Dbfiyd, AO AndAi-lij^! 

^^ r^iIj^HI T^uriifj ehs Ltiuf&s after ittternaLt. 
(L.) [See abo an, o^O *^I«*«jv is 'isc-d only ai 
an fwiv. s. of time, £S, L.) —j^ also aomatimgB 
Tq«ane JTcrt; */f/; <u yrf. (TA-) [Jt m used 
in this sense in«8tly in ner^&tive pbnaaes } ha, for 
mslAJiM, in Jl*| >-. t j ^j He. hat not died yet. 
The following ie one of the inaUincci of ite ha.ving- 
thw Tioatiing in affirmatiTe phmaen: ^^^Jl ^1-^ 

f W~ Ji* j j#- til * , '** ,Mt m 

O*^ **1 »-^ *i> U— J ^i-Jt j^l £y* Tht yearling 
of the ojjapr !7iii p/" c(ntv u csi'feif k«5 irrnt«^ A/ 
ysf ft>!icfPi hit *iwthsr : OtiCUrnng in tW Mgh 
&e., in art, £»?.].. It occuri al» in tht eeiiHe 
nf j-i j na in the wordfl of tb« 5-ttr [ii, 174 and 
v. 95], jili jlkj ^J>Ttl Ok**i «■ «-, (a* some Bay, 
MP,) JJJi jw* [And Khoto transffreueth nztrciiA- 

itartding that ; lit., with that]. (Hfl,) It hu 

b-Min said that it ahjo means Before, in tima j 
thus hearing two contr. *\ guifieationa : that it hoe 
this meaning iu two testa new - t in the Kwr 
[huux. 30], whsre it is said, Jui jj^ l^-j^j 
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UUh> [as though signifying And i"As eartA^ bs{orz 
that, He tpread it forth.] ; and [ui. IftfiJ wJjeir 
it i* taid, j±*2i\ j^ o- j^Jjlf J li£i* ^j 

[ai Lionrrh meaning Aad! nflrihy ws apnat « ift i A* 
J*wra« before ih* Jfur-fct] ; <MF,TA;) lutAx 
ea j s that this is q mutake ; that Cod created the 
ca/th not spread! forthj tben created Ihc heaven ; 
ttad ihcn spread forth the earth: (L, TA :) and 
>feJJI in the latter of these i nuances means fAe 

Jiook of the law rerealert in AfJMN j (TitJ :) or 
jftjil rrniiru th.6 revealad SertptureMj (BdjJsl ;} 
nnd >»JJt, fAtf Pt-cterved T*hUi t (Bd r > [I. c. | 
rAe Origiitut uf the Scriptinrxt wl.kh ia willi 

God. (Jel.) 

■ ■ i 

jj»> [aa an inf. n. qa?d in the man Tier of ft 
Bubet- eignifieaj Pittance, or rena tenet* i (S t A, 
L, ? i*) and so • ,***, (L, $j) acuonl, ta most 
ftf the leading loxicolugistn, (TA, [see jJw, I) [and 
''fj^f , for] you aajj ^juy U^, meaning [Between 
uf tree ii a distance] of land or country,, or of 
relationship. (S.K.) [fittnr.titruxi frtm p™- 

bttiility or C&rrectneMs; improJmhMUyf OT tiranfje- 
r*e**-- eea ^jy, Hence the phrase, jJuJI ^j^ l^a. 

Ol£ij TAu tl iwjhroJjrf&i 1 *, or rxiriw,rdinArif > or 
ttrange; often occurring in the TA &c.] — Alao 
t. ? . *iiis C L »^:> this latter ($,L, M|b,¥j 

and jji^i t (L.-IL,} accord, to moat cf the lending 
Lexicologist*, aa, fnr instsnoa, in the K.ur xi. 09, 
(TA, [«e ^ju.'j aignifyiRg Perdition i ($, L t 
ftfftb;) or d>a^A. (J£.-)^^. Judgment end pm- 
drjitt; uu uha * ijiM ; so in the phrase, tJO *>l 
jm{j and Sj^av, T r «*»' H y A* ** pMtetttd of judgment 
and prudence . (K ;) *r j?rwef ro£m^ t or ijJmrfiW., 
jiu/jraunt; depth, or pro/wMftfy j J5tTM"«BeAin*j 
judgment, (TA,} [See also J**!,] * Ijuajll j> 
a.lmi jsigiiijEicn A man mAti yiJ« fo u great knglk, 
ot far t in hostility, (L ) A carting ; execra- 
tion i iftalidiction; as ofoe r jli^, (K.) Yon 
say, 4> jl±j, as well as «0 l,hv ■ s»e L, last sertencc 
but one. (TA.) 

jjtj. : sec ja-, in two ptaccs . ^= mid j^jl, in 
Qva places. 

■ -/ -• ■■» 

JLkv : see jjvI, in two places, 

a , f j gaj 

Jj^v : ucg -wv, in three places. 

jljy : see j^ju 3 — and ecc aleo ^&l^. 

i^*v ifir^ani ,' reuwte ; ^r ; ^/flr off; (8, I., 
K;*) bb also tj^and tjtljf (L,5 pi. (of 

the tiifl, S, J-) oljJy {«, L, K) and (of the fir». 
aUo. LjTA) jj^ (L, hi) and >Uy (TA) and (of 
the Jirtt mid sftrnnclj L) £Ujui4 (l. T K) and of the 
third, TjjWj [hut" (his (whichiBalaouADdaj aairg. 
epithet, as will he thawu in what follows,.) ia 

properly a qinui-pl. n.,] LLe M ^-j^ is of^lii, 
f$.) Ah ai^nifying J DufHnr iriVA rafMcE top!ace r 
ilis correctly used alike ai maac. and fern, and 
sing, and dual and pi. ; (L r and TA in this art. 
and m art. «-?ji, in which latter «ce the aafhori- 
tit-B ;) but sot neceiwirily ; Hie itB CCilltr, <^-Jji : 

(I :) yon say, Jii* j^ ^a [SA* u iMfav/rD* 
MfHj or it is] as though y«y aaid t j^ L>l£#: 

' 29 



Above, the original meaning is underlined in red, while the secondary contextual 
definition is underlined in green. 
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Lane 's Lexicon continues by listing the antonym as l!$S, which means before (in 
time). This confirms the primary meaning of ba 'ad as after (in time). 

Even in the official Ahmadi dictionary, Dictionary of the Holy Qur'an by Malik 
Ghulam Farid, on page 78, ba'ad is primarily defined as after, while behind is a 
secondary definition. When understood with this clear definition, one can easily translate 
the Prophet's ^ j A A C - ^ J^ words to mean that there will be no prophet after him. This 
statement has nothing to do with physically leaving behind a non-prophet. 

Finally, it is important to consider the context of the statement. Musa £k->A\ ^Jc 
was a prophet. After he became a prophet, Harun f^^ ^Jc- W as given the prophethood by 
Allah. Harun ^XJI <Jc- was commanded to guard over Bani Isra'Tl while Miisa ^XJI ^Jc. 
went atop the mountain to speak to Allah for forty days. Similar to this situation, when 
the Prophet Muhammad ^ j <-^- AA ^^ went to the battle of Tabiik, he appointed ' Ali 
4.J& ii! g^j as the guard over the Muslims. 'Ali <J& M ^-^j was exactly like Harun <Jc- 
{2kjJ\ in that they were both guardians over their people in the absence of the "master" 
prophet, except, unlike Harun ^ -J! < -^ who later became a prophet, there were no 
prophets after Muhammad ^-uJlj »!)U <J&, so 'Ali <Jc iil^^ajwas not destined to 
become a prophet. 

Below is an illustration of the parallels between the Prophet Muhammad SX-all ^Jc- 
pUlj and 'Ali <Jc. M if ^j and Miisa £L2\ <$£■ and Hariin <»^l ^: 

Muhammad A*» j ^ ^ lJ^> I Miisa g^jj <^ 

• Both were Prophets, one over the Muslims and the other over Bani Isra'Tl 

• Both departed from their respective people, one for Tabiik and the other for Mount 
Sinai 

• Both appointed deputies, one 'Ali <J=- &\ cr^j and the other Hariin pLJI ^Jc- 

'Ali <^ jd l^J Harun p^ <£& 

• Both were appointed as deputies, one by Muhammad £*» j ^Je- ^ J-^ and the other 
by Musa pUll <uk 

• Both ruled according to the law of their respective prophet 

• However, unlike Hariin pLJI aJc. who was given prophethood after Miisa pUI 4.J&, 

'Ali 4Je M ^aj was not to become a Prophet. This is because of the fact that after the 
Prophet Muhammad pUlj »!>L^JI <Jc ? there are no prophets. Hence his statement la 
nabT ba 'dee, meaning no prophets after me 

The Ahmadi methodology in interpreting this clear hadlth is to refer to secondary, 
contextual meanings of words to conform to their theology and deflect the finality of 
prophethood. The Islamic approach is to understand the statement as-is, as was clearly 
stated by the Prophet Muhammad ^ j A A C - <&' tj^= without lengthy reinterpretation. Based 
on evident context and simple language, this narration clearly states that there are no 
prophets after Muhammad pLJIj sX-all aJ&. 

Questions to ask the Murabbis 

1. If the primary definition of ba 'ad is after, why are we referring to a secondary 
contextual definition of behind! 
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If the Prophet Muhammad pl"> j ^Jc. M Jl^> W as really saying that he did not leave 
'AH <*j &\ ?j£ behind, why did he phrase it in such a strange way, especially since 
it seems to suggest that there is no prophet after Muhammad pLJIj sX-oll aJc? 
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"I am the Last of the Prophets and My Mosque is the 
Last of the Mosques" 

This argument stems from Invitation to Ahmadiyyat by Mirza Bashir-ud-Din 
Ahmad under "Part I: Preliminaries" under the section titled, "Meaning of Khatam 
Meaning of Khatam al-Nabiyyin." 



Recorded in Sahih Muslim, Book 7, Chapter 90, hadlth 321 1 
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Abu Huraira (Allah be pleased with him) reported, "Prayer in the mosque of Allah's 
Messenger (may peace be upon him) is more excellent than a thousand prayers in other 
mosques, except Masjid al-Haram, for Allah 's Messenger (may peace be upon him) is 
the last of the Apostles, and his mosque is the last of the mosques. " Abu Salama and 
Abu Abdullah (two of the narrators in this chain of narrations said, "We had no doubt 
that what Abu Haraira (Allah be pleased with him) had said was from Allah 's Messenger 
(may peace be upon him), and so we did not like to get an attestation from Abu Huraira 
about this hadith until Abu Huraira (Allah be pleased with him) died. We discussed it 
(the issue of getting attestation from Abu Huraira) amongst ourselves and blamed one 
another as to why we did not talk about it to Abu Huraira regarding it so that he could 
attribute its transmission to Allah's Messenger (may peace be upon him) in case he had 
heard it from him. While we were discussing it as we sat with 'Abdullah b. Ibrahim b. 
Qariz, we made a mention of this hadlth and our omission (in getting its attestation) 
about its direct transmission by Abu Huraira from him (the Holy Prophet); thereupon, 
Abdullah b. Ibrahim said to us, I bear witness to the fact that I heard Abu Huraira 
(Allah be pleased with him) say that Allah's Messenger (may peace be upon him) said, 'I 
am the last of the Apostles, and my mosque is the last of the mosques. "' 

Ahmadi Argument: 

The above hadlth and subsequent confirmation clearly show that the meaning of 
p2La. cannot be last. If the meaning of {&*■ was last, then the statement of the Prophet 
would contradict reality. Indeed, there have been thousands of masjids built worldwide 
since then. It is impossible to think that the Prophet would refer to his masjid as the last 
masjid, as it would clearly contradict reality. 

If one establishes that in this hadlth the word $*> does not mean last, then when 
the Prophet refers to himself as the last of the prophets, one can logically infer that in 
actuality, it has to mean other than last of the prophets. This also shows that the orthodox 
translation of the hadlth is incorrect. ?&*■ means best, not last. The accurate translation 
would be best of the prophets. Therefore, as his masjid is the best of the masjids, he is the 
best of the prophets. 

Muslim Response: 

This hadith is narrated in many other books, but one reference is sufficient because the narrator of the 
hadith is always Abu Hurayrah, so the Matn (text) of the hadlth is the same. 
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The hadith in Arabic: 

<_£ jA jll (jc (_jAij_^1I UjA^ S-O^ (JJ l '"~" " ' '"" ' w . ^^■v'l j^lall jjj unr. 1 Li la 
Ul limn Lagjl ojjjA (-JI ' ■ II a • a\ ^ja jjLSj (jJJJg^JI Jj- JftVI alll ^^- <s-^J £y*^Jp\ •^ £ - (JJ <LaUu ,»j| (jc 

aljaJI ^ '"" Vj ^ ukJI j« sljjoi LajS a!/l la ' all j« J' jail aUuj A_ilc alll igJJ^a Jh\ (Jjjoij "^ m ^ o!>L-a 

jl cdijij J M ^jc jj|j <xlm jj| JUj '■>! i -»\\ j^t 9 <■> i ■■ « jjj f. LnJVt JaI aLuj A jk. <&l ^U^i <&l Jjj-uj (jli 

ilu.laJl lilljl (jc SjJjA Ul '"';'"■"'' jl lillj) litlaa -iliaj AjIc alll ^Ik-i alll J_&jjj <-Uj-^ jc UJ^J j^ *J^^>* M 

alll (Jjj-uj (J) fl.Vinn *■»■ lillj) ^ji SjJjA Ul 1 LaK jj^J V jl liaj^/Uj lillj) Uj£lj)j SjJjA jjl ^JJ I J) '"»■ 

CLyAiJI lilljl Ljj^ja JajU jj aJAljj) jj ail ^jc- liJUk. lilljl ( _ s ic jai liuS <la 4j«_aui jl£ jl *Uuj 4j3c. all! < _s-l J - a 

(Jl! (JjSj SjJjA Ul lIulaui Lg j\ i* ujj aJAl jjI jj alll liC Ul (Jlsa 4JC SjJjA ^1 (j^aJ (j-a 4ja I 'iUji (cillj 

J^Lubalt jaI _; '^ i ■■ » jjj fLnJVI jaI ^13 pi^j 4j1c <&l C5 ij-a A\ Jjj-uj 

Nowhere in the hadith is the word ^3Li used. Instead, the word j^ is used, which 
means last according to all dictionaries, including the Ahmadi dictionary titled 
Dictionary of the Holy Qur'an by Malik Ghulam Farid, MA. 23 By all accounts, the 
meaning of the word j^ is last or end. When placed in the sentence, it means last of the 
prophets, confirming that there are no prophets after Muhammad ^ j ^Jc <&' J^°. 

Ahmadi Rebuttal: 

It is true that the word ^- is not used in this hadith. The word j^ means last, but 
based on the context and the usage of the word j^ in this hadith, one can logically infer 
that it means end in the sense that no one will reach his excellence. Competition for the 
highest position of greatness and nearness to Allah has ended with the coming of the 
blessed Prophet Muhammad ^-Jljo^-^l < Jc. This is known because the narration 
continues by saying ^UuiJI j^.1 ^^uu> jl J? which means and my masjid is the last of the 
masjids. The Islamic understanding of the word j-^i would not make sense in context, 
because as stated above, there have been thousands of other masjids since the 
construction of the Prophet's masjid. 

Muslim Rebuttal: 

The response lays in the context of the hadith and a more critical analysis of the 
text itself with a contextual understanding of when and why the hadith was stated. 

Before the advent of Islam, the pre-Islamic Arabs would construct shrines and 
temples to honor the memory of a deceased person of high social or moral standing. The 
mushrikeen (polytheists) claimed that special barakah (blessings) exist at these locations, 
and those who frequent them would be blessed. 24 This practice of creating "holy blessed 
sites" was terminated with Islam. The Prophet ^ j ^-Jc M J-^ specified that only three 



23 This Ahmadi dictionary, published in 2006, boasts that it was "Published under the auspices of Hadrat 
Mirza Masroor Ahmad, Fifth successor of the Promised Messiah and Supreme Head of the Worldwide 
Ahmadiyya Movement in Islam". 

24 This practice still exists in large parts of the Muslim world. The justification is that these holy people are 
being blessed by Allah in the grave, so others want to be within the vicinity of the blessing. 
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special holy sites exist: first, Masjid al-Haram (in Makkah), second, Masjid al-Aqsa (in 
Jerusalem) and last, Masjid al-Nabawi (in Madinah). 

In the above hadlth, the Prophet ^ j <Jc- A\ J.^ is saying that after this masjid, 
referring to Masjid an-Nabawi, no masjid exists that holds special blessings from Allah. 
Indeed, all masjids are blessed places in general, but no masjid, be it an ornate sanctuary 
for the worship of Allah or a small tabernacle of mud and stone, carries any special 
significance over another except these three holy sites. Masjid an-Nabawi is the last of 
these types of masjids. 

Further evidence of this is taken from the following hadlth: 

<&l (- i>ij -j^j lail ,\\n id LI t " a a i ii (JU -}Lj Jj-o A\c j3 ("warn lilLall \lC (jc- A n uj LjAi. -liljll jjl Lila. 

A V. 

ji jl 1 $?■ jj Ljj«-a Vj (Jj-ojj Sl^j-all ^aLuii V Jla ,-JJaJlj ,-JJjaj.li almj aJc. *&l ^ln-i (cjjjl tjc- ajjL '"'^.; 

^Ji^ > axil .^xjj ^jn-fli'MI * ' JaJ ,Ji^ ?tAi ail .Ixj ^jjjjL-a ^xj a^L-a 2 j "- ■ «aVlj \Jaajl ( j ; ia^j ,-3 ,»^J-a *s J a^^-g 

j ^ i ■■ -j ,_«a2VI '7 ' " A j (»lj^l '? ' "* '?' ' •■* Aj^Ij /Jj V) J^J^I J*^J Vj SJJ«J 

Recorded in Sahih Bukhan, Volume 2, Book 21, Number 288 25 

Qaza'a Maula (freed slave of) Ziyad said: 

I heard Abu Said Al-Khudri narrating four things from the Prophet and I appreciated 

them very much. He said, conveying the words of the Prophet, 

(1) "A woman should not go on a two-day journey except with her husband or a Dhi- 
Mahram. 

(2) No fasting is permissible on two days: 'Id-ul-Fitr and 'Id-ul-Adha. 

(3) No prayer after two prayers, i.e. after the Fajr prayer till the sunrises and after the 
Asr prayer till the sun sets. 

(4) Do not prepare yourself for a journey except to three Mosques: Al-Masjid-Al- 
Haram, the Mosque ofAqsa (Jerusalem), and my Mosque. " 

In this hadlth, the three masjids are specified as the only masjids worth traveling for and 
Masjid an-Nabawi is the J^ (last) to be built. 

If one looks at the text itself, the phrase used by the Prophet ^!>LJIj aL-oll aAc i s jaJ 
■laLuirfJI meaning the last of the masjids rather than j^VI . v> . »«1 l ; which would mean the last 
masjid. -^LoJI (the masjids, plural) refers to the specific set of masjids, namely Masjid al- 
Aqsa, Masjid al-Haram, and Masjid al-Nabawi. Again, the last of this set to be built was 
Masjid al-Nabawi. 

Now, it is vital to consider the construction of these three masjids compared to 
any other masjid. Masjid al-Haram was originally erected by Adam ^Jl <Ja and later 
reconstructed b y Ibrahim £LA\ <Jc; Masjid al-Aqsa was constructed by Dawud pLJI <Jc 
uKuiblc-chci. | and later rebuilt by Sulayman f^LJI ^Je. Finally, Masjid al-Nabawi was 
built by Muhammad fJ-^j^-Jc. «&! J -*■*». The common characteristic is that all of these 
masjids were built by prophets. Since there are no more prophets after Muhammad J^= 
pL, j aJg M f his masjid is the last of this set. 



25 This hadlth is also narrated in SahTh Bukhan, Volume 3, Book 29, Number 87 and Sahih Bukhan, 
Volume 3, Book 31, Number 215. 
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Logical inconsistency in the Ahmadi understanding of j^ to mean best: 

First, one must establish the premise that from a spiritual perspective, the quality 
of something is measured based on the metric of it being blessed or cursed. That which is 
the most blessed by Allah is the best and highest in eminence, and that which is taken out 
of the mercy of Allah is the worst and lowest in status. 

With this in mind, if one changed the meaning of j^ to mean best, it would create 
a logical inconsistency in the hadlth itself. First, Abu Hurayrah <J& <&' t?-^J is quoted as 
saying, Prayer in the mosque of Allah's Messenger (may peace be upon him) is more 
excellent than a thousand prayers in other mosques, except Masjid al-Haram. This shows 
that prayer at Masjid al-Haram is superior to Masjid al-Nabawi. However, if j-^J means 
best, as the Ahmadis say, and the Prophet fX-llj i^.^al\ <Jc referred to his masjid as j^ 
■laLuuJI, which would translate to mean best of the masjids, this would mean that prayer in 
the best of the masjids is rewarded less than prayer in Masjid al-Haram. This is a logical 
inconsistency. It is not possible that prayer in the best masjid could be rewarded less than 
prayer in the second best masjid. 

Rather, the word j-^ means last and in the hadlth, the Prophet ^ j ^-Jc. M J^a 
describes himself as the last prophet. Therefore, there are no prophets after Muhammad 

w 
Questions to ask the Murabbis 

1 . If j=-l does not mean last in this hadlth, what does it mean? 

2. Why would the Prophet ^UJIj O^J! <ulc make a statement which seems to 
indicate the finality of prophethood, even using the word j^, when he could have 
expressed the same thought in another way that would not have rejected the 
Promised Messiah? 
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The Return of 'Esa bin Marlam fSLJl 4jJp 

This argument stems from A Misconception Removed, by Mirza Ghulam Ahmad, 
page 3, and in the book Truth About Ahmadiyya in the chapter "Finality of Prophethood" 
by B. A. Rafiq. 

Ahmadi Argument: 

Hypothetically, let us assume that ?&■*■ does carry the meaning of last and that 
Muhammad is the final prophet, as Muslims say. There are a hadlth that states that 'Esa 
bin Marlam will return towards the end of time. If Prophet Muhammad is the last 
prophet, then it is impossible for 'Esa bin Marlam to return to this dunya because that 
would make 'Esa the last prophet since he came after Muhammad. This is a contradiction 
in the belief of the Muslims and stands as logical proof that ^- does not mean last. 

Muslim Response: 

Muhammad ^ j ^^ M J.^ is the last prophet, and 'Esa bin Marlam ^^ <Jc- 
will return after him. These two statements do not contradict one another in any way. 

The Ahmadi understanding is that the return of 'Esa bin Marlam fXJI <Jc- would 
effectively make him the new last prophet, thus contradicting Muhammad's s^-^l <Jc 
?y. .uJlj status as the last prophet. Prophet Muhammad ^ ^j «^ -^' < ^ was given 
prophethood after 'Esa bin Marlam ^XJI <Jc W as given prophethood. 'Esa bin Marlam' s 
pU! "Lilt return is after the death of the Prophet Muhammad ^ j <^- ^ es^ 3 , but he was 
still made a prophet before Muhammad pLuJlji£L^JI <Je.. Muhammad pXuJIj s3L-al! 4.Je 
was the last person given this position of prophethood. After him, no one else is given the 
position of prophethood, not even 'Esa bin Marlam ^^11 <Jc, because he never lost his 
status as a prophet. Therefore, the return of 'Esa bin Marlam ^-Jl <Jc- does not contradict 
Prophet Muhammad's position of being the last prophet in any way. 

An example to further explain this is that of a mother who has three children: 
Ahmad, Yahya, and Fatimah, aged ten, seven, and four, respectively. If she was asked 
who her last child is, she would reply Fatimah, because Fatimah was the last to be born in 
the family. Likewise, Musa, 'Esa, and Muhammad are all Prophets ^ -^' ? -w^. 
Muhammad ^-^Ij s^^JI a Jc was given the status of prophethood last. This would be 
equivalent to him being born last. Therefore, he is the last prophet. 

Hadlth Specifying Before and After 

The Ahmadis argue that this would be a contradiction because 'Esa bin Marlam 
^.uil! a. Jc. comes after Prophet Muhammad, and he would be the new last prophet. The 
following narration from Ibn Abi Shaybah aJc M g^j recorded in Al-Dur al-Manihoor 
explains how 'Esa bin Marlam pUI aJc is both before and after Muhammad j aJc- <&' J^ 
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»jLi liaa « ^jic Alii '■ a AjajJu ^1 jjj ojjiAjl Ait (J^J (JIS lU^a 4JC Alii ^^jJaj ^ w ui'l (jc Ajjjj ,_ji (jjl jr^ilj 
J* u!^ '?J^ (>^^l 4J& (j, » "jr. (ji ' - ' w '' lJ^ Ula 4«iLujVI pjli Clila lij tilima ;ojjx-all Jlaa aA«j (_ij V pLuiVl 

sAtjj Alia jjlS .14a fr^)^- 

Ibn AbT Shaybah reported that Al-ShabT, may Allah be pleased with him, said, "A man at 
[the company of] Al-MughTrah ibn AbT Shu'bah said, 'May Allah bless Muhammad, the 
Seal of the Prophets, there is no prophet after him. ' So Al-MughTrah said, 'It is enough 
for you to say 'the Seal of the Prophets', for we were told that 'Esa, peace be upon him, 
will be appearing. So, when he appears, he ['Esa] would be before him [the Prophet 
Muhammad (>3Luill j s^L-oll <ule] and after him ". 

Al-MughTrah <■£& M <^±j said Isa is both a prophet before Muhammad and after 
him. He comes after him in the sense that after Muhammad dies pi" j <$£■ <&! cA^ 1 , 'Esa bin 
MarTam p^JI <Jc- will return. Furthermore, 'Esa ^XJI <Jc- is also a prophet before him in 
the sense that he was made a prophet after Muhammad ^ j <■£& <&' ^^°- The Ahmadis 
chose the former understanding because it creates their desired contradiction. However, 
the latter understanding creates no contradiction and was indeed the comprehension of 
the earliest Muslims. 

Only way to be a contradiction 

The only way that Muhammad ^ ^j «^ -^ < ^ could no longer be the last 
prophet is if one of two things were to occur: 

The first occurrence would be if a new prophet came after Muhammad <$& &\ J^ 
(J-"> j and claimed finality. Ahmadis will claim this has happened with the coming of 
Mirza Ghulam Ahmad. However, one cannot use the very issue in dispute as a premise in 
an argument. 26 That would be assuming the conclusion. Rather, it would have to be 
testified to in the Qur'an and authentic ahadith of the Prophet pl"> j <^- &\ J^. 

The second situation would be if 'Esa bin MarTam ^ Jl <Jt lost his status of 
prophethood after his ascension and thus, when he returns, he has to be reassigned this 
blessed status. 27 This way, he was made a prophet after Muhammad pLJIj s^L^JI <Ac and 
would truly be the last prophet. However, as the Ahmadis say, 'Esa bin MarTam p^JI <£& 
was called a prophet in the Qur'an, and no one has the authority to remove that status 
from him. 

Questions to ask the Murabbis 

1 . What did Al-MughTrah <^. M Lr ^j mean when he said 'Esa p^JI <J& was before 
and after Muhammad £^& ^Jc. 



26 This is a logical fallacy known as "begging the question," where the proposition to be proved is assumed 
implicitly or explicitly in one of the premises. 

27 Ahmadis believe that 'Esa bin MarTam died in India at the age of 120. Even considering this belief, the 
argument still applies. 
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Death of the Prophet's {SLJIj S^Uai! <UJ& Son Ibrahim 

This argument was taken from "A Misunderstanding Removed - Ahmadis Do 
Believe in the Holy Prophet (saw) as Khataman Nabiyeen" from Synopsis of Religious 
Preaching by A. U. Kaleem 

Ahmadi Argument 

Of the most evident proofs that there can be prophets after Muhammad was an 
incident that occurred after the death of the Prophet's son Ibrahim ^-uJUJe. When 
Ibrahim ^XJI <Je. passed away, the Prophet stood over his grave and is reported to have 
said the following: 

"If Ibrahim (his son) had lived, he would have been a prophet" (Ibn Majah, Vol. I, p. 

237). 

Clearly, one can see from the statement above that Ibrahim ^XJI <uk would have been a 
prophet if he survived. In other words, the only reason that Ibrahim pl->JI <j!c did not 
become a prophet was because he died. His death was the only barrier between him and 
prophethood, but the Prophet still implicitly left the door of prophethood open by saying, 
"If. . .he would have been a prophet." Therefore, the door of prophethood is still open. 

Muslim Response 

The death of Ibrahim ^ Jl aJc- serves only to cement the finality of prophethood 
even further. 

The entire statement is enclosed in an if-statement. An if-statement does not 
necessarily mean that something is possible. If the Ahmadis believe that an if-statement 
implies that something is still possible, then this would create major problems in their 
theology. For example, in Surah Bani Isra'Il, verse 43, Allah says: 

SLuLi (jijaJI («j J& \°J<!±ft li) jjJjij U£ ^Jl Ajt-a (jl£ $ JS 

Say: If there had been (other) gods with Him, as they say,- behold, they would certainly 
have sought out a way to the Lord of the Throne! 

Based on this verse, the Ahmadis would have to accept that it is possible for there to be 
other deities worthy of worship besides Allah because the same if-statement is used. 
According to Ahmadi logic, if-statements denote the possibility of something occurring, 
so therefore, they must accept that there can be other deities. 

Either they accept that an if-statement denotes the possibility of something 
occurring, and believe that there can be other prophets after Muhammad f^ j <$£■ <&' J^> 
and there are other deities besides Allah, or they accept the finality of prophethood and 
believe that no other deity is worthy of worship except Allah. 

Rather, an if-statement when used in the past tense explicitly means that the event 
did not occur. Had he survived and been a prophet, then the Ahmadi position would carry 

27 



With Love to the Ahmadis of the World 

more weight. However, Ibrahim («3LJ <ule. did not survive, and he was not made a prophet. 
This incident does not support the Ahmadi position. 

The Ahmadis present the narrations that seem to support their position, but do not 
present those statements that directly refute their beliefs, even if they are recorded in the 
authentic books of hadlth. Regarding the death of the son of the Prophet Muhammad <$& 
p3l .Jl j S51 j-all 9 in Sahlh Bukharl, Volume 8, Book 73, Number 214, the following is 
reported: 

^JJjl L ^i\ Qiy Cilia (JjcLluiJ 1 ii la _j±iu (jj laa a Lii-la. JJ-»J (jjl 1 ii la 
pluij 4j1c Alii '■ a laa a Jaj (jj^J (jl i '- ,l> jJj I _JJ» ■ "* CllLa (JLa aIj-uj 4jlt «&l '' "* <y™ (jjl r^*'^w! *■— y^J 

Narrated by Ismail: 

/ asked Abi Aufa, "Did you see Ibrahim, the son of the Prophet?" He said, "Yes, but he 
died in his early childhood. Had there been a Prophet after Muhammad, then his son 
would have lived, but there is no Prophet after him. " 

In no ambiguous terms, Abi Aufa confirmed the finality of prophethood by saying 
"but there is no Prophet after him." It was the decree of Allah that his son would pass 
away, thus proving that no more prophets could come. This narration serves as proof that 
the companions agreed on the finality of prophethood. 

Questions to ask the Murabbis 

1. Do if-statements imply the possibility of something occurring? If so, how do we 
deal with Surah Bani Isra'Tl verse 43? 

2. Why would the companion Abi Aufa <Je. M g^j say there are no prophets after 
Muhammad «&! °^-=> <£& if there are prophets after Muhammad <J J& j <£& <&' ^1^ 



j.' 



? 



If this was only his personal interpretation, how is it possible that someone who 
lived with the messenger of Allah ^ j <J j <M ^ cs^ 1 could have made such a 
grievous mistake in belief? 
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Last of the Law-Bearing Prophets 



Last Revelation to Humanity 

The justification of the finality of "law-bearing" prophets is in many sources, 
including Revelation, Rationality, Knowledge & Truth by Mirza Tahir Ahmad (under 
Part VII: Future of Revelation under the section "The Rationale of Finality") and from 
"The Concept of Revelation in Islam" by Maulana Abul-Ata (under the section "Do We 
Need a Further Law After the Holy Qur'an?"). 

Ahmadi Argument: 

It is universally accepted that the last book of revelation sent to humanity is the 
Qur'an. Its universality precludes the need for Allah to send another book of revelation. 
Therefore, revelatory scripture containing laws has come to an end. Additionally, Surah 
Al-Nisa', verse 70 speaks about the continuation of prophethood. When this ayah is 
taken into consideration along with Surah Al-Ahzab verse 41 (where Allah says khatam 
al-nablyln), this truly means the last of the law -bearing prophets. 

Muslim Response: 

First of all, it is true that the Qur'an is the last book to humanity. However, 
nowhere in the Qur'an is this explicitly mentioned. Instead, this is an understood fact 
because Muhammad is the last prophet, and only prophets receive revelation from Allah; 
from this statement, one can logically conclude that his book is the last book of 
revelation. Nevertheless, there is no explicit verse of the Qur'an that states this fact. 
Therefore, if someone rejects the finality of prophethood, he cannot state with any 
certainty that the Qur'an is the last book of revelation to humanity. 

Second, the argument that Surah Al-Nisa', verse 70 confirms the continuation of 
prophethood is invalid and is refuted in Chapter 1, Surah Al-Nisa', Verse 70. 

Third, let us assume that the Ahmadis are able to prove that the Qur'an is the last 
book of revelation to humanity and that Surah Al-Nisa', verse 70, speaks about the 
continuation of prophethood. When they argue that khatam al-nablyln means last law- 
bearing prophet, they implicitly accept that khatam can mean last and al-nabiyin means 
the Prophets. The words law-bearing simply do not exist anywhere in the verse, which 
shows that they basically inserted the words. Last of the Prophets is an absolute, 
undeniable statement. 

To help illustrate this point, let us consider if someone said, "This is the last 
guest". Such a statement would not mean "last law-bearing guest", "last well-dressed 
guest", or "last invited guest". Each of these may be individually true, but cannot simply 
be assumed after hearing "last guest." 

In the same manner, last prophet does not mean last law-bearing prophet. 

The Ahmadi approach is to begin with the belief that Muhammad is only the last 
law-bearing prophet and then re-interpret the text to conform to their pre-conceived 
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theology. Had Allah only meant last law-bearing prophet instead of last prophet, the 
Qur'an would have clearly said khatam al-nabiyin al-tashri'T, meaning last law-bearing 
prophet, rather than leaving humanity a Qur'anic puzzle to solve or suffer the 
consequences. This could never have been the case because the Qur'an is a book of 
guidance, not misguidance, and its language is clear and simple, not baffling and 
complex. 

Combined with Surah Al-Ma'idah 

In the interest of intellectual honesty and a sincere desire not to set up a straw man 
fallacy 28 that could easily be refuted, the argument discussed below is not the official 
argument of Ahmadiyya but is the unique insight of individual Ahmadis I have come 
across. 

Ahmadi Argument: 

According to the other nine authentic qira'at, Surah Al-Ahzab, verse 41, reads 
khatim al-nablyln with a kasra under the ta'. While the Ahmadi position is that khatam, 
with a fatha over the ta', means best, khatim definitely means last ox final. This would 
produce the literal translation of last of the prophets. Likewise, la nabT ba 'adT literally 
translates to mean no prophets after me. 

While these two statements would seem to imply that there are to be no Prophets 
after Muhammad <&' '^k^a aJc ? and therefore Mirza Ghulam Ahmad is not a prophet of 
Allah, this is not the case. After a deep and full analysis of this verse and ahadith in 
association with other verses of the Qur'an, one can safely conclude that these are 
referring to the closure of law-bearing prophethood and not prophethood in general. 
Therefore, prophets who do not bring forth a new law, but who follow the divine law of 
the previous law-bearing prophet, can continue to come in the nation of Muhammad ^Jc- 

The evidence for this belief is based on Surah Al-Ma'idah, verse 3, where Allah 
says: 

A-jUl (_J£1 Laj 8^j]-MIj 3_pjIJIj oijI^JIj SJuklaJlj 4-J M jjxJ l}&\ Laj -ji-yil\ *klj aSJIj 4jlail -<°;V- C±ajL 
pAj uiij !>(i >£jjj (j^i IjjiS (jjj^ O^i PJzP cj-"^ p^W (i^jVl-J lj-a-wi£Luii (jlj < _ ' i ajJI ^Ic Tcji l-aj -*J^ ' >•-« V} 

Forbidden to you (for food) are: dead meat, blood, the flesh of swine, and that on which 
hath been invoked the name of other than Allah; that which hath been killed by 
strangling, or by a violent blow, or by a headlong fall, or by being gored to death; that 
which hath been (partly) eaten by a wild animal; unless ye are able to slaughter it (in 
due form); that which is sacrificed on stone (altars); (forbidden) also is the division (of 
meat) by raffling with arrows: that is impiety. This day have those who reject faith given 
up all hope of your religion: yet fear them not, but fear Me. This day have I perfected 
your religion for you, completed My favour upon you, and have chosen for you Islam 



28 A straw man fallacy is an intentional misrepresentation of an opponent's position, which superficially 
resembles the actual position but is easier to refute. 
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as your religion. But if any is forced by hunger, with no inclination to transgression, 
Allah is indeed Oft-forgiving, Most Merciful. 

This verse was one of the last verses to be revealed of the Qur'an. It was revealed 
towards the end of the life of the Prophet Muhammad, laid out the last of the Qur'anic 
laws, and then stated, "On this day, I have completed your religion for you and perfected 
my favor upon you", meaning that no more verses of ahkam (legal rulings) would be 
revealed. All of the subsequent verses were concerning matters of the heaven, hellfire, 
death, etc. Therefore, this ayah says Allah will not reveal any additional laws. 

Single verses of the Qur'an or single statements of the Prophet are not taken in 
isolation. Instead, one must look at all of the verses of the Qur'an and hadlth in totality 
and then produce a final interpretation. 

If one takes Surah Al-Ma'idah, verse 3, and Surah Al-Ahzab, verse 40, and 
combines them, it would yield a new meaning: no more law-bearing prophets. 

This is graphically illustrated below: 

[No more laws from 5:3] + [No more prophets from 33:40] = [No more law-bearing 
prophets] 

When these two statements are added together, the final product is that no new 
prophets who bring forth laws will come, but prophets who do not bring laws will 
continue to be sent by Allah. Mirza Ghulam Ahmad was a true prophet of Allah, but he 
was not a law-bearing prophet. 

Muslim Response: 

The premises of this argument are correct, but the final interpretation based on the 
combination of Surah Al-Ma'idah, verse 3, and Surah Al-Ahzab, verse 40, is an incorrect 
addition of two absolute statements. 

To help in understanding this error in the argument above, let us consider the 
following scenario. Suppose a grocery store owner was checking his inventory and 
realized he had overstocked on apples and sweets. Immediately, he put two requests to 
his local supplier: not to deliver any more apples or any more sweets. 

Next, consider these two statements from the perspective of the supplier. He has 
been told (1) not to deliver any apples and (2) not to deliver any more sweets. Both of 
these statements are of an absolute scope and do not allow for any exceptions. Suppose 
the supplier were to logically combine the two statements together. According to the 
faulty Ahmadi logic, he would yield the following result: 

[No more apples] + [No more sweets] = [No more sweet apples] 

Based on the above conclusion, the supplier could send the grocery store owner 
non-sweet apples without violating his instructions. 

This analysis is clearly flawed. When two rules are combined, the resulting rule 
should satisfy the two producing rules individually. However, according to the erroneous 
rule produced above, the supplier could deliver non-sweet apples. Non-sweet apples are a 
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subset of apples. Statement 1 said no apples, be they sweet or non-sweet. The 
combination of the two rules is not correct. 

The accurate combination of the two rules is below: 

[No more apples] + [No more sweets] = X 

[No more apples] + [No more sweets] = [No more apples] + [No more sweets] 
[No more apples] + [No more sweets] = [No more] * ( [apples] + [sweets] ) 
[No more apples] + [No more sweets] = [No more apples and no more sweets] 
(The final statement can be rewritten as [no more apples or sweets]) 

This is the correct logical combination of the two individual statements, because it 
fulfills both rules individually without creating a new clause that did not exist in the 
previous statements. 

Now, let us apply this same logic to the verses in question. Statement one from 
Surah Maidah, verse 3, is "No more laws". Statement two from Surah Al-Ahzab, verse 
41, or the hadlth la nabi ba'adi is "No more prophets." If the combination of the two 
statements was "No more law-bearing prophets," this would allow for the possibility of 
laws to continue to come, which did not come from prophets. The Ahmadi combination 
of the two statements would allow for the possibility of contradicting statement one, 
which both Muslims and Ahmadis agree on. 

The correct addition of the two statements is illustrated below: 

[No more laws] + [No more prophets] = X 

[No more laws] + [No more prophets] = [No more laws] + [No more prophets] 
[No more laws] + [No more prophets] = [No more] * ( [laws] + [prophets] ) 
[No more laws] + [No more prophets] = [No more laws and no more prophets] 
(The final statement can be rewritten as [no more laws or prophets]) 

This logical addition of the two statements is compliant with the two statements 
individually and does not add anything that was not present in the component statements. 
Therefore, it is the correct combination of Surah Maidah, verse 3, and Surah Al-Ahzab, 
verse 41. 

Continuing on, non-law-bearing prophets and law-bearing prophets are the two 
subsets of prophets in general. Both are categories of prophets. When questioned if non- 
law-bearing prophets continue to come amongst the followers of Muhammad <^ &\ J^ 
f^> j, based on the rule established above (no more laws and no more prophets), one can 
logically reply in the negative. A non-law-bearing prophet is still a prophet, and the 
established rule based on the two ayat denies the possibility of any prophets from 
coming, be they law-bearing or non-law-bearing. 

No Firm Basis for the Distinction Between Law-Bearing vs. Non-Law- 
Bearing Prophet 

The following argument was taken from The Qur'dnic Evidence: Truthfulness of 
the Promised Messiah by Ansar Raza, from Chapter 3, "The Possibility of Prophethood," 
under Question 1 . 
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Ahmadi Argument: 

Ajjj La (3*L <&1 (J^J tjljSII La &l *.Lj °^j jH 

77zese messengers have We exalted some of them above others; among them there are 
those to whom Allah spoke; and some of them He exalted in degrees of rank. And We 
gave Jesus, son of Mary, clear proofs and strengthened him with the spirit of holiness. 
And if Allah had so willed, those that came after them would not have fought with one 
another after clear Signs had come to them; but they did disagree. Of them were some 
who believed, and of them were some who disbelieved. And if Allah had so willed, they 
would not have fought with one another; but Allah does what He desires. 
- Muhammad 'AH translation, Surah Baqarah, verse 254 

This verse hints at the two different kinds of prophets: law-bearing and non- law- 
bearing. It is important to notice where the verse says, "among them there are those to 
whom Allah spoke". There is no such thing as a prophet to whom Allah did not speak. So, 
this part of the verse refers to the laws that certain prophets received. These are the law- 
bearing prophets. The verse continues by saying "and some of them He exalted in 
degrees of rank". This part of the verse refers to non-law-bearing prophets, who were 
honored by Allah but did not bring forth any laws for their nation to follow. This verse is 
evidence that the Qur'an speaks of law -bearing and non-law-bearing prophets. 

Muslim Response: 

The crux of the refutation of this argument lays in an important distinction 
between the methods Allah employs to communicate with his prophets. What is known 
from the Qur'an is that Allah sent inspiration (wahi) to all of the prophets, but did not 
necessarily speak (kalama) to them all. 

For example, in Surah Nisa', verses 163 and 164, Allah says: 

LLvuiVlj i_ljixjj (_ga i «j j (JJC.Lajjlj »j&!^>j1 J) Lu^jlj e^aj q» (JjjjjjIj ?"jJ J} UJJkjl LaS t£jJJ LuAjl L11 

I j aj \ Je elj Lijjl a /jl djj I u a /j a llA (UJ aj a C_J ajl a ^ > "JC- $ 

1 ajHj igJ-uJA <Uil *iSj t^jic. - g ' a ■ aS j ii 5L-0JJ (Jj3 qa liljit IaI lLaj al ,1a ^Luijj 

i<53. Surely, We have sent revelation to thee, as We sent revelation to Noah and the 

Prophets after him; and We sent revelation to Abraham and Ishmael and Isaac and 

Jacob and his children and to Jesus and Job and Jonah and Aaron and Solomon, and We 

gave David a Book. 

164. And We sent some Messengers whom We have already mentioned to thee and some 

Messengers whom We have not mentioned to thee - and to Moses Allah spoke at great 

length 

In verse 163, the Qur'an says Allah sent revelation (^jfy to the prophets. Then, 
in verse 164, the Qur'an specifies that Allah spoke to Musa (es-^j-* ^ p&). Notice the 
distinction between revelation and speech. This is because Musa pLJI <ulc. W as one of the 
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few prophets who spoke to Allah directly, without the intermediary of an angel. For 
example, Surah Ta-Ha, starting from verse 12, describes the entire conversation between 
Allah and Musa. Again in Surah Al-Nisa', verse 164, Allah speaks to Musa ^-JUJt. 
Likewise, Allah spoke directly to the Prophet pl"> j ^- AA Ji^a during the journey of Al- 
Mi'raj and even allowed negotiation that decreased the amount of daily prayers down to 
five. 29 30 This is the real meaning when Allah says he spoke directly to some of the 
prophets. 

The verse continues by saying "and some of them He exalted in degrees of rank. " 
All prophets are honored, but some are honored above others. For example, Al-Azam min 
ar-Rusul, the greatest from amongst the prophets, are Muhammad, Ibrahim (O^juJI aJc, 
Miisa, 'Esa, and Nooh f^J\ p*jk. 

The Ahmadis have attempted to interpret speech as laws and honored as non-law- 
bearing. This extrapolation is simply not the meaning of the verse, cannot be implied 
from the text of the verse, nor was it agreed upon by any of the traditional scholars of 
Islam. 

Ahmadi Response: 

a-jSa ls j^- 4j] pLiujj La 4j.iLj ^^jas V_jj~uj ciw^y j^ ',. ^T"~" ^^jj Cy j^ ^a^j Y] ^ A " .. u^ ty^ Cj~^ ^°j 

And it is not for a man that Allah should speak to him except by direct revelation, or from 
behind a veil, or by sending a messenger to reveal by His command what He pleases. 
Surely, He is High, Wise. 

The Qur'an says that there are only three mediums Allah uses to communicate to 
humanity: through direct revelation, from behind a veil, and through a messenger (i.e., 
angel). There is no fourth medium. Consequently, direct speech is not a valid medium of 
communication between Allah and his prophets. This implies that there was an 
intermediary between Muhammad and Miisa £k-*& l^Je in both examples, such as an 
angel. 

Muslim Rebuttal: 

When the Prophet Muhammad pl-Jlj O-^l <Jc spoke to Allah, he did not see him. He 
could only see the veil of light. 31 This is confirmed by the companion Abu Miisa al- 
Ash'ari <Jc- <&l ls-^j, who said that the veil separating Allah and the Prophet Muhammad 

^Ulj sX-aJI 4Jc was light, 
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Similarly, Surah Al-A'raf, verse 143, proves that Miisa ^-^l^-^did not see 
Allah. In addition, Surah Ta-Ha does not suggest that there was any sort of angelic 
intermediary whatsoever. 

Ahmadi Argument: 



29 Sahih Muslim, Book 1, hadith 309 

30 The Prophet's $** j <£& ■">' cr^ 1 advisor was Musa <»XJI <uk.. Some comment that this is because Miisa A -^- 



fXJI had previous experience in speaking directly to Allah. 

31 Sahih Muslim, Book 1, hadith 341 

32 Sahih Muslim, Book 1, hadith 343 
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Surely, We sent down the Torah wherein was guidance and light. By it did the Prophets, 
who were obedient to Us, judge for the Jews, as did the godly people and those learned 
in the Law, because they were required to preserve the Book of Allah, and because they 
were guardians over it. Therefore fear not men, but fear Me; and barter not My signs for 
a paltry price. And whoso judges not by that which Allah has sent down, these it is who 
are the disbelievers. 
- Surah Al-Ma'idah, Verse 44 

As the verse explains, first Allah sent the Torah (through a law-bearing prophet) 
that contained the laws for the Jews to follow. Then, he sent a succession of non-law- 
bearing prophets who judged according to the Torah. This verse implicitly explains the 
distinction between law-bearing and non-law-bearing prophets. 

Muslim Response: 

If this verse was taken in isolation, the Ahmadis would have a tenable position, 
but further analysis weakens their claims. 

According to the Ahmadis, 'Esa bin Marlam ^ -Jl a. Je. is a non-law-bearing 
prophet. 33 It is true that he came to confirm the Torah, but it is vital to consider Surah 
Ale 'Imran, verse 50, where 'Esa bin Marlam pLJI aJc. says: 

oy-p° J *™ ijJSls *^.'j (j-a aAj ^£jla.j ^Sjlc. *>». (_£ j3l ^j '— » i fSS [}s-Hj el jjSJI i_y» Is^i iSa L" Ui-a-aj 

'And I come fulfilling that which is before me, namely, the Torah; and to allow you some 
of that which was forbidden unto you, and I come to you with a Sign from your Lord; so 
fear Allah and obey me. ' 

This verse brings forth three objections to the Ahmadi position. First, although 
'Esa bin Marlam £LA\ <Ac fulfills the Torah, per the mandate of Allah, he also modified 
and altered the existing laws. Some of the scholars of Islam comment that this means he 
allowed certain foods that were previously impermissible and made work permissible on 
their Sabbath. Either way, he was authorized to modify law. This would effectively make 
him a "law-bearing" prophet. 

Second, let us take into consideration the fact that in the Islamic legal system, 
there are two sources of law: the Qur'an and the Sunnah of the Prophet ^ j <Jc- «&! J^* 
preserved through the books of hadlth. The obligation to obey the Prophet silj-all < Ac 
pSluillj is outlined in dozens of verses, such as Surah Ale 'Imran, verse 132, where Allah 
says: 

(j_^A^°p aSLu (J^ui"\ilj Jill J .? . J 



33 Revelation, Rationality, Knowledge & Truth by Mirza Tahir Ahmad, Part VII, "Attempts to 
Philosophically Justify the Finality of Non-law-bearing Prophethood" 
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And obey Allah and the Messenger that you may be shown mercy. 

Allah used the word tjIJq', the command form of the word obey, and from this, one can 
gather that it is legally incumbent upon all Muslims to obey his commandments. Next, 
consider that this same root-word is used with regards to 'Esa bin Marlam pU! <Ac. He 
tells Bani Isra'Tl to fear Allah and uj^M {obey me). The obligation upon Bani Isra'Tl to 
obey 'Esa bin Marlam f^-^ ^Jc- makes him a "law-bearing" prophet just as the obligation 
upon the Muslims to obey the Prophet Muhammad ^ j < ^ ^ <J^» makes him a "law- 
bearing" prophet. 

This analysis is not specific to 'Esa bin Marlam £LA\ aJ&. Even if not all prophets 
were given revelatory scriptures, all prophets gave orders, and their commandments were 
incumbent upon their communities, thus making them all "law-bearing" prophets. 34 

Conclusion: 

It is entirely possible that there is a distinction between law-bearing and non-law- 
bearing prophets, and even some modern Muslim scholars have commented on this idea. 
However, any conclusion thereof stems from rational deduction, not manifest evidence. 
Conversely, the Qur'an clearly differentiates between nabls (prophets) and rasuls 
(messengers) by name. 

Even if there truly is a distinction between law-bearing and non-law-bearing 
prophets, there is no concise explanation anywhere in the Qur'an. But, such a distinction 
is foundational to Ahmadiyya, as Mirza Ghulam Ahmad claimed to be a non-law-bearing 
prophet. If Ahmadiyya is the "True Islam," as they claim, that would mean Allah 
mistakenly left out a fundamental pillar required to accept one of his later prophets, or 
ciphered this belief in what seems to be otherwise unrelated verses, effectively 
dumbfounding the masses of those who believe in the Qur'an, thus sending them to their 
doom. 

This is not the case because the guidance from Allah is clear. The concept of law- 
bearing and non-law-bearing prophets does not clearly exist anywhere in the Qur'an. 
Any argument that uses this as a pillar rests on weak grounds and is subject to dismissal. 

Questions to ask Murabbis 

1 . If Muhammad is the last law-bearing prophet, why does the Qur'an say khatam 
al-nabiyin instead of khatam al-nabiyin al-tashri'i, meaning last law-bearing 
prophetl That would have specified he was the last law-bearing prophet, instead 
of simply last prophet. 

2. The concept of law-bearing prophethood and non-law-bearing prophethood is 
foundational towards accepting the Promised Messiah, but it is not clearly 
explained anywhere in the Qur'an. Why not? 



Surah Al-Nisa', verse 64 
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Statements of MuhT al-Din Ibn 'Arab! 

This Ahmadi argument stems from The True Meaning of Khatame-Nabbuwat 
(Finality of Prophethood) under the section titled 'Advent of a prophet from the Ummah 
is not in conflict with 'Khatame-Nabbuwat'". 

Ahmadi Argument: 

Of the greatest masters of Islam is Shaykh al-Akbar Ibn 'Arabi. Ibn 'Arabi 
possessed a deeper insight into the spiritual issues of Islam than any modern-day mullah. 
Ibn 'Arabi clearly states in his book Al-Futuhdt al-Makkiyyah (The Makkan Revelations): 

Prophethood will continue in mankind till the Day of Resurrection although prophethood 
bearing a new shariah or law has come to an end. It must be realized, however, that 
bringing a new law is one of the many duties of prophethood" 
(Fatoohat-i-Makkiyya vol. 2, ch. 23, pg- 100). 

It is apparent from the quote above that this great master of the Islamic sciences 
clearly states that after Muhammad, there can be other prophets. In accordance with 
Ahmadi doctrine, these new prophets will be subordinate prophets to the master Prophet 
Muhammad. They will not bring forth new laws, but will enforce the laws originally 
brought by Muhammad in his revelation. Mirza Ghulam Ahmad's claim falls exactly in 
line with this. He claimed to be one of the prophets, subordinate to Muhammad, just as 
Ibn 'Arabi specified. 



Muslim Response: 






The response to the quote of Ibn Arabi is the most in-depth and detailed of all of 
the refutations. This is primarily because of the language Ibn Arabi chose to employ. He 
did not write his book with conventional definitions to Islamic vocabulary used by most 
non-Arabs. Often, he would employ terms according to his custom understanding or its 
linguistic definition, demanding an active, contemplative reader. 

Imam Abdul Wahab Sha'raril, an authoritative commentator on Al-Futuhdt Al- 
Makiyya, wrote that Ibn Arab! spoke of two different kinds of revelation: wahl tashri'T 
and wahl imam. Wahl tashri'T is revelation from Allah to the prophets, such as the 
revelation to Nuh, Ibrahim, Musa, 'Esa, and Muhammad pl"> j pfcjk <&' cs^>. Linguistically, 
wahl tashri'T means law-bearing revelation. The implication is that all prophets received 
law-bearing revelation 3536 . Then, he defined wahl ilham (revelatory inspiration) as 
revelation sent to non-prophets. Two examples are the mother of Musa 37 and the 



35 The Ahmadis do not believe all prophets received legal revelation. This point is discussed in "Last of the 
Law-Bearing Prophet" under the section "No Firm Basis for the Law-Bearing vs. non-Law-Bearing 
Prophet Distinction". 

36 In Futuhdt al-Makiyyah, Chapter 73, Volume 2, Page 41, Ibn 'Arabi wrote that the messengers (rasools) 
were sent with laws for all humanity, whereas the prophets were only given laws upon themselves, and it 
was not incumbent upon their communities to follow those laws. 

37 Surah Ta-ha, verse 39 
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Hawariyeen 38 . Both groups received wahl from Allah, and thus Ibn Arabi termed both 
groups as nabls according to the linguistic meaning of nabl, meaning one who brings 
news of the unseen [from Allah]. 

To differentiate between these two different kinds of nabls, he termed the former 
as nubuwwah at-tashri'i (prophethood of laws) and the latter as nubuwwah al-'aamah 
(prophethood of the commoners). The latter category is essentially the same as the high 
station of the awliya' (the saints), non-prophets who are closely connected to Allah. 

Let us consider that Ibn Arabi specifically refers to their laws. This is for two 
reasons. First, while both groups receive wahl (revelation) from Allah, the awliya' do not 
receive revelation bearing a new law. Bringing forth a new law is only one component of 
prophethood, just as true dreams are only one part of prophethood. 39 40 Ibn 'Arabi 
specified that new legal revelations have ended. Just as true dreams will continue and 
thus its recipients can be termed as nabls according to the linguistic definition of the term, 
(not prophets according to the common understanding of the term), likewise, those who 
receive other forms of wahl ilhdm can be termed as nabls, but are not prophets according 
to the common understanding of the term. They only receive one component of 
prophethood. 

With this in mind, let us turn to the full context of the quote that Mirza Tahir 
Ahmad chose to excerpt from. 

Therefore, Nubuwwah continues till the Day of Qiyama among the people, even 
though tashre'e (the formulation of a system of life and a way of worship of Allah) is cut 
off. Tashre'e is a part, or aspect (juz') of the constituent parts of Nubuwwa. Otherwise, it 
is impossible for the [sending of] information (khabar) to become cut-off from the world, 
for if that flow were to be cut-off, then there would be no more nourishment for the world 
and its existence would not continue. Allah said: "Had the sea been ink with which to 
write the Words of my Lord, then the sea would run dry before the Words of my Lord 
would end, even if we added another sea (of ink) " (Q18.109), and "had all the trees on 
the earth been pens and the ocean - with seven other oceans added - been ink, then still 
yet the Words of Allah would not finish" (Q31:27). And Allah has stated that He does not 
will anything into existence except that He says "be (kun). " So the flow of inspiration of 
these Words from Allah does not cease, and this is in reality the true nourishment of all 
contingent beings (mawjudat). This, then, is one part (juz') from the parts of Nubuwwa 
that continues on and does not cease, so where are you in relation to the other parts of 
Nubuwwa? 

Ibn 'Arabi rejecting the continuation of prophethood 

Below is an excerpt from Futuhat al-Makiyyah^ Chapter 14, that conclusively 
says there will be no prophets after Muhammad & s ^> ^Jc; 

Know that Allah crushed the backs of the Awliya' by cutting off Nubuwwa and 
Risala after the passing of Muhammad (alayhi salat wa salam), meaning the end of 
Lordly revelation (Wahi Rabbani), which is the nourishment of their souls. So if any one 

38 Surah al-Ma'idah, verse 112 

39 Sahih Bukhari, Volume 9, Book 87, Number 116, narrated by 'Ubada ibn as-Samit, "The Prophet said, 
'The (good) dreams of a faithful believer is a part of the forty-six parts of prophethood.'" 

40 Sahih Bukhari, Volume 9, Book 87, Number 118, narrated by Abu Sa'id al-Khudri, "I heard Allah's 
Apostle saying, "Nothing is left of prophethood except al-Mubashshirat." They asked, "What are al- 
Mubashshirat?" He replied, "The true good dreams (that convey glad tidings)." 
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of the Awliya' were to occupy the station of the previous prophets, let alone be better 
than them, then his back would not be crushed, nor would he be in need of the wahT that 
came through their tongues. Rather, the highest degree of kindness that Allah shows to 
His Awliya' is that He allowed a part of Nubuwwah to remain with them, such as 
receiving inspiration through true visions, so that they can at least be comforted with 
the scent of revelation (wahT). 

Below is another excerpt from Futuhdt al-Makiyyah, Chapter 38, where he 
explicitly says that no new prophets or messengers will come and provides further 
elaboration: 

It is established that the Messenger of Allah has said "Risala and Nubuwwa 
have ended, so there is no Rasul after me, nor nabi". This hadith is among the most 
bitter of truths that the Awliya ' had to swallow, because it is a barrier that comes 
between the human and his attainment of complete and ultimate servanthood 
('ubudiyyah). And if a human is barred from achieving complete servanthood, then it 
means he is barred from any direct connection between the human and Allah Most High. 
For to the degree that a servant is unfulfilled in his servanthood, to that same degree is 
he distanced from his Master [meaning like the more arrogant you are for example, the 
farther you get from Allah], because in that case he is competing with Allah about His 
Divine Names and Qualities. And the least form of competition is to attach to yourself the 
same name. 

So He maintained for us the name Wali (saint) and it is also among His Names 
(Most Exalted is He), whereas this Name He stripped from His Messenger, (then 
bestowed it upon him), and named him "slave and messenger," and it is not fitting for 
Allah to be called "messenger. " Therefore, this name is wholly specified (only) for the 
slaves, so it is confined to the reality of servanthood ('ubudiyya) and can never be 
applied to the Lord (Rabb). 

The reason for generalizing this name "risala" (in the hadith above) is because 
the existence of risala (messenger hood) as it relates to being the direct messenger of 
Allah has ceased and become cut-off; therefore, this name can no longer be applied to 
anyone in that sense anymore. And when the Messenger knew that among his ummah 
there would exist those who would drink this bitter cup (of there being no hope for any 
future messenger), and knew of the pain they would experience because of this in 
themselves, he had pity on them, so he apportioned for them a share of this name, by 
saying to the sahaba, "Let those present among you convey the message to those absent. " 
So he commanded them to convey the message, just as he in turn was commanded by 
Allah to convey the message, so that the name of "messenger" could in one way apply to 
them, a name which can only be appropriate for servants (meaning that, in this way the 
Awliya' can depthen their dimension of servanthood, which is the goal they are reaching 
for). 

He (blessings and peace of Allah be upon him) said, "May Allah have mercy on 
the one who heard my words and comprehended them, then conveyed them exactly as he 
heard them, " meaning letter by letter. So this title cannot be applied except on those who 
convey the revelation (whether Qur 'an or Sunna) in its exact original wording, and so it 
only applies to the transmitters of revelation among the Qur 'an scholars (muqri'een) and 
hadith masters (muhaddithin). Thefuqaha or those who transmit the meaning of a hadith 
(and not its exact wording) - as permitted by Sufyan Thawri and some others - can have 
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no share of this name ('rasul'), because the one who conveys the meaning of the hadith is 
only transmitting his own understanding and comprehension, and whoever transmits to 
us (only) his understanding, then he is only the rasul of himself, and will not be 
resurrected among those who convey the exact wording of the revelation (wahT) as he 
heard it; in contrast to the Muqri' and Muhaddith, those who transmit the wahT in its 
exact wording, who will be resurrected with the Rusul (messengers of Allah, alayhim 
salat wa salam). 

So if the sahaba transmit the revelation in its original wording, then they become 
the messengers of the messenger of Allah, blessings and peace be upon him, and the 
Tabi'in become the messengers of the sahaba, and so on generation after generation till 
the Day ofQiyama. So if we wish, we could justifiably name the transmitter of revelation 
to us "the messenger of Allah" or we could ascribe him to his immediate predecessor 
("messenger of the sahaba"). We are only permitting "removing the middle-men" because 
it was the angel Jibril who would bring the revelation to Muhammad (alayhi salat wa 
salam), yet we do not call him the "rasul of Jibril, " but the "rasul of Allah "... 

So this is the degree of (servanthood) 'ubudiyya that the Awliya still have access 
to, and it is a great good, which Allah has granted them. But as long as a person does not 
transmit the revelation exactly in its original wording as it came, then he has no share in 
this, nor can he even smell its scent from afar, and he would be considered among those 
Awliya who "compete" with some of the Names of Allah (such as "Wali"), and thus be 
deficient in utter servitude to that degree. For this reason, the title of "muhaddath" 
("spoken to "; referring to the hadith in Bukhari: In the past nations there were those who 
were not prophets, but "spoken to " meaning inspired) - which can be applied on the 
former - is nobler than the title of "wali". Therefore, the station ofRisala (prophethood) 
is unattainable - after the Messenger of Allah (alayhi salat wa salam) - except in the 
degree we described above. 

Zilll and Buruzi Prophets 

In his book A Misconception Removed, Mirza Ghulam Ahmad wrote about the 
continuation of prophets through the mediums of zill and buruz. If by zill and buruz, 
Ahmad was referring to the type of nabls detailed by Ibn ' Arabi, then the only difference 
between Ibn 'Arabi and what Ahmad wrote is semantic. The prophethood he described is 
someone who receives wahT ilham, just as the mother of Musa did, but is not a prophet in 
the traditional sense of the term. If this is the case, then this is not a special status nor one 
special glory or honor beyond the other awliya'. 

If he was referring to actual prophets, such as Isma'Tl and Ishaq, who will 
continue, then Ahmad contradicted himself. He understands khatam al-nabiyin to mean 
finality of prophethood 41 , but in the same sentence, he says all future prophets will be zilll 
or buruzi prophets. The finality of prophethood is an unconditional statement leaving no 
room for exceptions. Zilll or buruzi prophets are a subset of prophets that khatam al- 
nabiyin has terminated. This is a contradiction. 

The justification Ahmad supposed was from Surah Jumu'a, verse 4, which he 
argues refers to prophets who will come in the future. This is an attempt by Ahmad to 
change the meaning of a verse of the Qur'an to conform to his theology. Surah Jumu'a, 
verse 4, does not refer to the continuation of prophets; it refers to those people who will 
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join the Muslims. The following hadith is reported in Sahih Muslim, Chapter 59, Book 
3 1 , hadith number 6178: 

Abu Huraira reported, "We were sitting in the company of Allah's Apostle (may peace be 
upon him) when Surah al-Jumu'a was revealed to him, and when he recited (these 
words): 'Others from amongst them who have not yet joined them, ' a person amongst 
them (those who were sitting there) said, Allah's Messengerl' But Allah's Apostle (may 
peace be upon him) made no reply, until he questioned him once, twice or thrice. And 
there was amongst us Salman the Persian. The Apostle of Allah (may peace be upon him) 
placed his hand on Salman and then said, 'Even if faith were near the Pleiades, a man 
from amongst these would surely find it. '" 

This verse is about those from other nations who will join the Muslims. Jalal al-Dln al- 
Suyuti in his Tafsir Jaldlayn writes that it refers to the successors (tabi'In) and all of 
those who will join the Muslims in times to come. Ibn Katfrir comments that this verse 
refers to the Persians 42 and the Romans. 

Conclusion 

The Ahmadi religious establishment has attempted to present this isolated quote 
by Ibn 'Arabi to argue that he believed in the continuation of non-law-bearing 
prophethood. In their attempt to use his reverence to their advantage, they have grossly 
taken him out of context. Ibn 'Arabi was speaking about those righteous awliya' (saints) 
who were given components of prophethood, such as revelatory inspiration, and therefore 
can be called nabls according to the linguistic meaning of the term. Later, Ibn 'Arabi 
wrote that the Prophet Muhammad pUlj o^-^ll <Jc said that there will be no more 
prophets or messengers of any kind, but because this might bring about spiritual pain to 
the awliya', the terms will continue to be applied to those who transmit the Qur'an 
(muqri'In) and prophetic traditions (muhaddithln). 

Questions to ask Murabbis 

1. If we accept Ibn Arabi as an authority, what do we say when he says there are no 
prophets after Muhammad ^ j <J J^-j A ^ c - «&' us^7 



42 Some Ahmadis argue that Mirza Ghulam Ahmad was of Persian background and therefore, this verse 
refers to him. This is an incorrect understanding of the classical definition of nationality. Traditionally, 
nationality was based on where someone lived, not where their ancestry hailed. For example, Suhayb ar- 
Roomi's background was Arab from the village of ath-Thani. At a young age, he was captured and sold as 
a slave into the Byzantine Empire and lived amongst them, but eventually returned to Arabia. Even though 
he was ethnically Arab, he was called a Roman. Likewise, Ahmad ibn Ibrahim "Ibn Nuhas," the author of 
Kitab al-Jihad, was called Al-Dimashqi (the Syrian), and when he relocated to Egypt, he was called al- 
Dumyati (a city in Egypt). In the traditional understanding, ancestry was irrelevant. Based on this criteria, 
Mirza Ghulam Ahmad is not Persian; he is Indian (Hindi). 
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Examples of Khatam Used in Other Contexts 

This argument stems from the article A Misunderstanding Removed - Ahmadis Do 
Believe in the Holy Prophet (saw) As Khataman nabiyeen under the section "Use of the 
Word Khatam." 

Ahmadi Argument: 

The title khatam al-nablyln can only mean best of the prophets rather than end of 
the prophets. This is confirmed by other uses of the word khatam: 

In Tafsir Safi, Imam 'AH bin Abi Talib ^^ ^Jc was referred to as Khatam al-Awliya' 

(Seal of the Saints). 

Hasan bin Wahab referred to Abu Tamam, the compiler of Himasa, as Khatam al-Shu'ara 

(Seal of the Poets). 

In Kanz al-'Amal, the Prophet Muhammad ^XJIj S3L-»1I <Jc referred to Ibn 'Abbas tr^j 

<Jc- ^ as Khatam al-Muhajirin (Seal of the Migrants). 

No one would have said that ' Ali bin Abi Talib ^-j <&' ?j£ was the last wali (saint) 
of Allah, that Abu Tamam was the last poet to ever exist, or that there are no religious 
migrants after Ibn 'Abbas <^ «&' yr^j. Clearly, one can see that the usage of khatam in the 
above examples do not indicate finality, but indicate eminence or the highest position. 
This is how the word khatam is used in Arabic literature. Based on these examples, when 
the Prophet Muhammad <&' i^^a <JI ^Jc j aAc W as described as khatam al-nablyln, this 
does not mean he is the last of the prophets. Rather, it means he is the best of the 
prophets. Due to this meaning, there can be other prophets, such as Mirza Ghulam 
Ahmad. 

Muslim Response: 

The response to the above argument is three-fold. First, this method of analysis on 
the words of the Qur'an is erroneous. Second, rather than using the definition of the word 
khatam as provided by external sources that are unrelated to the Qur'an, one must instead 
analyze how the Prophet Muhammad p^l j o^-^l aJc. defined the word khatam. Third, 
one must analyze how Mirza Ghulam Ahmad himself originally understood the meaning 
of the word khatam based on his own writings. 

Method of Analysis of Qur'anic Words 

The refutation below is highly technical, so anecdotal examples are provided to 
help carry the point across. 

Some of the Christian groups attack Islam by alleging that Muslims worship the 
Prophet Muhammad. They argue that the word salah (»^-=>) means prayer, the ritual act of 
worship that Muslims perform for Allah five times a day. Then, they point out that in 
Surah Al-Ahzab, verse 57, the same word is used. 
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Allah sends down His blessings on the Prophet and His angels pray for him. O ye who 

believe, you too should invoke His blessings on him and salute him with the salutation of 

peace. 

- Muhammad 'AH translation 

They argue that if the word salah means prayer, then the above translation of this 
verse is incorrect, and it really means that Allah, the angels, and the Muslims pray to the 
Prophet Muhammad ^ j < 4*- ^ tj*^. This argument is incorrect because the original 
meaning of salah is blessing or connection. Over time, the word salah evolved to mean 
ritual prayer. However, modern evolutions in the Arabic language do not retroactively 
change the meaning of the Qur'an. This verse says that Allah and the angels bless the 
Prophet (J-"> j ^-ilt M JL^, and the Muslims are commanded to send their blessings upon 
the Prophet ^ j <£& M ^1^ as well. 

For those who are versed in the English language, the discussion above will make 
sense when one considers the word gay. In poetry and music from the early 1900s, the 
word gay meant happy, cheerful, or content. Now, the meaning of the word gay has 
radically changed to mean homosexual. If someone said, "I am gay" 100 years ago, it 
would mean that he/she is happy, but according to the modern colloquial definition and 
usage, it would mean that the person is a homosexual. 

The illustrations above show that the meaning of words can change over time. 
Therefore, one can establish the premise that to correctly understand a statement, 
one must use the definition of a word contemporary to the speaker, not 
contemporary to the interpreter. 

The Usui al-TafsIr (the principles of Qur'anic exegesis) acknowledges this 
fundamental principle. When attempting to gain deeper insight into the usage of a word, 
the mufasirun (the interpreters of the Qur'an) would commonly refer to pure Arabic 
poetry and literature to understand how words were used in other texts. However, not all 
poetry and literature was used without discrimination. Relative to the Qur'an, Arabic 
literature is divided into four categories or periods in time: 

A) Pre -Islamic literature, meaning literature that was composed before the time of the 
Prophet pL«J!j SX^JI aJc. Examples of this category include the literature of Imra' al- 
Qays, al-'Ayshl, and al-Nabighah 

B) Literature contemporary to the Qur'an, meaning literature that was composed during 
the lifetime of the Prophet ^ j <£& M JL*a. Examples of poets in this category 
include Labeed and the famous companion Hassan ibn Thabit <jc- &\ l^j 

C) Early literature, meaning literature that appeared in early Islamic history. Examples 
from this category include Jarlr and Farazdaq 

D) Latter literature, which started from the last period and continues until the present 

Concerning the first two categories, there is no dispute that this literature may be 
used to interpret the Qur'an. During category A, the language of the Arabs was still in its 
purest form and had not yet evolved away from this state. During category B, the 
literature produced by the Arabs was contemporary to the Qur'an. Therefore, this era's 
meanings of words bore the same meaning as the words of the Qur'an. There is dispute 
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about the validity of using category C to interpret the Qur'an. During the period in which 
category C came about, the meanings of words began to evolve away from their purest 
forms and began to be understood primarily by their contextual meanings. In general, this 
category is rejected as an unacceptable period when it comes to the interpretation of the 
Qur'an. Likewise, there is absolutely no dispute that the literature from category D is 
completely rejected as a valid source to interpret the Qur'an. This is because 
contemporary usage of Arabic can radically differ from Qur'anic Arabic. Also, there is 
no clear date to distinguish between categories C and D, so literature from these two 
categories is generally rejected when it comes to interpreting the Qur'an. 

The Ahmadis bring examples of uses of the word khdtam that seem to mean best 
rather than last. However, these uses in Arabic literature are invalid examples. Most of 
the statements listed above fall into category C at a time when the language began to 
change in meaning. Others fall into category D, whose literature is completely rejected in 
Qur'anic exegesis. In other words, hypothetically, even if the meaning of the khdtam did 
evolve to mean "best," the modern evolution of Arabic does not retroactively change the 
meaning of the Qur 'an. 

The words of the Qur'an are understood according to their contemporary 
definition, not modern definition. The examples provided by the Ahmadis are rejected as 
invalid sources to use when trying to understand the meaning of khdtam. 

Khatam as Defined by the Prophet 

Rather than using sources that are both unrelated to the Qur'an and Sunnah and 
from a time period during which the meanings of words began to change, it is most 
appropriate to see how the Prophet himself defined the meaning of khatam al-nablyln and 
what expressions he related it to. One example of this is the following hadlth: 

Ibn Mardaweh reported from Thawban <*■ «&! yr^j that the Messenger of Allah sSL^ll <j!c 
f%A\j said, "In my nation, there will be thirty arch-liars, each who will say 'I am a 
prophet,' and I am the seal of the prophets; there are no prophets after me." 

^Jaj <_p ^ ClUi^ {&*■ cs-'Jj »j"J Hj\ H^ l UJJ^ c -J 



tion 

One can see based on the two narrations above that the Prophet ^ j *»£c <&l J— 
explained that there would be false prophets in this nation. Then, he rejected the false 
prophets by affirming that he was khdtam al-nabiyin and compared it to la nabi ba 'adi. In 
other words, these two statements, khatam al-nablyln and la nabi ba'dee, based on their 
meaning and association to each other, lead to the same understanding. Since la nabi 
ba 'adi literally translates to no prophets after me, khdtam al-nabiyin has the same 
meaning, and both are used to reject any later claimants to prophethood. 
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Ahmadi Rebuttal: Weak or Possibly Fabricated hadith of the Prophet 

The Ahmadis could respond by stating that it was none other than the prophet 
who called Ibn 'Abbas the Seal of the Migrants. Based on the context, this shows that 
khatam means "best". It could not possibly mean "last" because there have been 
thousands of other religious immigrants in the Muslim world. The hadith is listed in the 
book Kanz al- Amal as follows: 

The Prophet, Prayers of Allah and peace of Allah upon him said, "O Abbas! You are the 
Seal of the Migrants as I am the Seal of the Prophets. " 

There are two narrators in this hadith' s chain of narrators, Al-Harith ibn Al- 
Zubayr and Isma'Il ibn Qays ibn Sa'ad. 

Regarding Al-Harith ibn Al-Zubayr, Ma'mar ibn Rashid Al-Azdl (d. 15 lh) 
criticized him by saying "His knowledge has gone", meaning he does not have 
knowledge of hadith. 

Regarding Isma'Il ibn Qays ibn Sa'ad, Imam Al-Bukharl, the compiler of Sahlh 
Al-Bukharl, and Al-DaraqanI said he was "not known to narrate [hadith]". Clarifying this 
statement, Ibn Qattan said that Al-Bukharl said, "If I say about anyone that he is not 
known to narrate [hadith], then it is not permissible to narrate from him." Al-Nasal, the 
author of Sunan al-Nasal said his hadith narration is weak (<■ 'v r ^ ). 

Another version of this hadith is reported as follows in Kanz Al- Amal 

Rest assured o' Uncle, for you are the seal of the immigrants in the immigration as I am 
the seal of the prophets in prophethood. 

The clause "in the migration" (»jW <^) would seem to indicate that 'Ibn Abbas 
was the last migration in the specific migration from Makkah to Madlnah. Either way, the 
hadith critics Al-Shashi and Ibn 'Askar are both reported to have said this hadith is very 
weak (l^-?- l - i J*-^ a ), which is the lowest category of hadith authentication. It is a mursal 
narration (disconnected from the Prophet), reported from Ibn Shahb Al-Zahri, who died 
in 124H, to Ibn 'Askar, who died in 571H. Between these two are 447 years where the 
chain of transmission is completely unknown, so fabrications, additions, and alterations 
cannot be verified whatsoever. 



43 The research of this article is from The Magazine of the Islamic University at Al-Madlnah Al- 
Munawwarah (Sj_>i«!l <jj^11j <^iUVI ^UJ! 31?^), issue 30, pages 21-24, from the article "4jjIjjU1I JJUjal Cy" 
(From the Misguidance of Qadiyaniyya) by Q^ j 1 ^ 1 -^ <jf^) Al-Shaykh 'Abd al-Ghaffar Salim. The 
article is available online at http://www.iu. edu.sa/Magazine/30/4.htm 
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Khatam as Defined by Mirza Ghulam Ahmad 44 

While the writings of Mirza Ghulam Ahmad do not define the meaning of 
Khatam, he himself originally used the word khatam to mean last or final during the 
period before he claimed prophethood. In other words, he originally held the position that 
khatam meant last and therefore khatam al-nablyln meant last of the prophets. His works 
are available on the official Ahmadiyya Muslim Community website. 45 Below are three 
examples where he used khatam to mean last ox final. Based on the context, it is clear 
that he could not have meant to use khatam to mean best. 



44 The Ahmadi religious establishment will argue that when Mirza Ghulam Ahmad said "khatam al- 
nabiyln" and used it in the sense of "last prophet", he meant last independent law-bearing prophet. Other 
prophets can continue to come, but they will be "under the seal" of Muhammad and will thus be termed as 
"zilll nabT," and will be non-law-bearing. Whether he was the last prophet of any kind or the last 
independent prophet, the understanding of "last" of some sort can be taken from Mirza Ghulam Ahmad's 
early writings. 

45 To date, the Ahmadi religious establishment has conveniently failed to translate into English his early 
Urdu works. I suspect this is because they do not wish to open his works to analysis, scrutiny, and 
subsequent refutation. 
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Khatam al-Walad (The Last Son) 

"I was Khatam al-Walid (Seal of the Children) for my Father. No child was born after 
me. " 

Transliteration: Aur ba enhama / Main apnay waalid kay liya khatam al-walad tha, meray 
baad koi bacha padha nai hoa. 

Braheen-e-Ahmadiyya, Volume 5, Page 113 
Roohani Khazain, Volume 21 

One could attempt to translate Khatam al-Walid to mean "Best of the Children", but the 
following sentence removes any possible doubt. 



47 



With Love to the Ahmadis of the World 



tffiWfr ur 



W^^^&*fc^ 




— _-_ _ 



if 



48 



With Love to the Ahmadis of the World 



Khatam Al-Anbiyya (The Last Prophet) 

"Some of the prophecies in the early books of God regarding Hazrat 'Esa ^^ <£& have 
similar meaning to this prophecy [of Mirza] in which it is mentioned that the Jews will 
not accept him. As has also been mentioned in Injeel with reference to these prophecies 
that the stone they had rejected was in fact the corner stone, that is, He ['Esa bin 
Marlam] was the khatam al-anbiyah for the Israelite Prophets.... similarly God has told 
me that they reject you but I will make you Khatam al-Khulafa'. " 

Transliteration: Khuda Ta'ala ki pehli Kitabon main baz paishgooyan aisi paishgoi kay 
hum ma'nay hazrat Isa (as) ki nisbat hain jin mai kaha hai kay yahood in ko qabool nahi 
karaingay.Jaisa kay injeel mai bhi inhain paishgoeeyon kay hawala sai kaha hai kay jid 
patthar ko ma'amaron nai radd kia wohi konay ka sara hua.Ya'ni Israeli nablyoon ka 
khatam-ul-anbiya hua. 

Braheen Ahmadiyya, Part 5, Page 267 
Roohani Khazain, Volume 21 

It is without dispute that 'Esa bin Marlam was the last prophet in the Israelite chain of 
Prophets. After 'Esa bin Marlam, the Prophet Muhammad ^XJIj s!>L^JI <Ac came. Mirza 
Ghulam Ahmad referred to him as the "khatam al-anbiyah for the Israelite prophets", thus 
acknowledging that the meaning of khatam is final or last. 
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Khatam al-Khulafa (The Last Khalifah) 

"According to Spirituality, I am Khatam al-Khulafah in Islam. Just as Maseeh Ibn 
Mariam is the Khatam al-Khulafah in the Israelite Chain. " 

Transliteration: Roohaniyat ki row sai Islam mai Khatimul Khulafa hoon jaisa keh Masih 
Ibn Mariam Israeli Silsila kailiay Khatimul Khulafa tha. 

Kishtee-e-Nooh, Page 17 
Roohani Khazain, Volume 19 

This is an even more explicit usage by Mirza Ghulam Ahmad of the word khatam to 
mean "last". 'Esa bin Mariam was the final prophet from the Israelite chain, and Mirza 
Ghulam Ahmad used this word to express this reality. 
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The above quotes demonstrate that Mirza Ghulam Ahmad himself originally held 
the belief that the word khatam meant "last". If one takes the meaning of khatam from the 
quotes above, then khatam al-nablyln can be accurately translated as "the last of the 
prophets". 

Conclusion 

This attempt by the Ahmadis to show that the word khatam means "best" is 
flawed for multiple reasons, including the following: 

A) The examples they provide of the usage of khatam are from various types of 
literature that are unrelated to the Qur'an and written during a period when the 
meanings of words had begun to evolve from their classical understanding. 

B) The Prophet ^ j <£&■ &\ J^ himself defined khatam al-nablyln as a rejection of 
false prophets and combined its meaning with la nabl ba'adl. The attempted 
Ahmadi rebuttle of mentioning when the prophet used khatam to mean best are 
from fabricated sources. 

C) Based on his writings, Mirza Ghulam Ahmad himself originally accepted that 
khatam means "last." 

Khatam al-nablyln means that there are no prophets after Muhammad f^Jlj £%^A aJc. 

Questions to ask Murabbis 

1 . If the Prophet «&! »^» <£& defined khatam al-nablyln with no prophets after him 
and the false prophets, does this prove that the khatam al-nablyln really means 
that after the Prophet Muhammad <&! s ^> <£&, there are no prophets? 

2. Why did the Promised Messiah use the word khatam in his writings in a way that 
strongly suggests he believed it meant lastl 
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Surah al-'Araf, 35 

This argument stems from The Quranic Evidence: Truthfulness of The Promised Messiah 
by Ansar Raza, in the chapter titled "The Possibility of Prophethood" under the section 
"Children of Adam". 

O children of Adam, If Messengers come to you from among yourselves, rehearsing My 
Signs unto you, then whoso shall fear God and do good deeds, on them shall come no 
fear nor shall they grieve. 
- Muhammad 'Ali Translation 

Ahmadi Argument 

This verse clearly speaks about the coming of prophets in the future after 
Muhammad. To prove this, one must first establish a premise. 

When Islam was revealed to the Muslims, the legitimacy of all other nations had 
expired. Now, only the prophethood of Muhammad is valid. Anyone who belonged to a 
previous nation must now accept Islam. With this premise, one can infer that any verse 
that is directed to humanity is also ultimately directed to the Muslims. 

This verse is telling the children of Adam, who include the Muslims, that 
messengers will come who will be reciting the verses of Allah. In clear Arabic, Allah is 
saying that other prophets will come after Muhammad who will be reciting the verses of 
Allah; therefore, other prophets can continue to come from among this nation. One of 
those Prophets is Mirza Ghulam Ahmad. 

Muslim Response 

This verse in no way implies that prophets will continue to come from among this 
nation. It is referring to previous nations. This is clear upon further analysis of both the 
context of the verse and the language that Allah uses to address humanity. 

If one were to take this ayah in isolation from the rest of the surah, then the 
Ahmadis would have a solid argument. However, one must look at the verses before and 
the verses after this one verse to understand its context and ultimate meaning before 
making reckless changes in theology. 

Context of the Ayah 

The introduction of Surah Al-'Araf is a narration of what happened to the Prophet 
Adam pUI aJc during his first interaction with Shaytan. After his error, Allah gave 
Adam a prayer by which he could seek forgiveness and also gave his offspring pieces of 
advice to keep safe from Shaytan. Among the pieces of advice was that if messengers 
came to them reciting the signs (verses) of Allah, then the children of Adam are supposed 
to follow them. From the context, one can clearly see that this was advice given to Adam 
and addressed to his children from the very beginning of their life in the dunya. 
Therefore, it applies to all nations, such as the nations of Noah ^-Jl <Jc, Ibrahim <Jc- 
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pSLull, Musa pUI <Jc., and 'Esa ^^Jl -lJc.. All of these prophets came with aydt (miracles, 
signs, verses) that they recited to their people to affirm their truthfulness. 

Now, a prophet has come to Arabia. He is following the same pattern of the 
previous prophets, calling humanity to the oneness of Allah and affirming his truthfulness 
with clear signs of Allah. Just like the advice of the previous nations, the Arabs must also 
follow Prophet Muhammad ^ j A ^ c - ^ J^. 



Question to ask Murabbis 

1. Why does this verse say "O Children of Adam", which seems to indicate this 
verse was addressed to all of humanity, instead of "O you who believe", which 
would indicate 
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Surah Ghafir/Mu'min Verse 35 

This argument was presented in The True Meaning of Khatame-Nubbuwat, an Urdu 
speech by Mirza Tahir Ahmad translated into English, on page 40. 

34. And Joseph, indeed, came to you before with clear proofs, but you ceased not 
to be in doubt concerning that which he came to you till, when he died, you said, 
'Allah will never raise a Messenger after him. ' Thus does Allah adjudge as having 
gone astray every transgressor, doubter - 

35. Those who dispute concerning the Signs of Allah without any authority having 
come to them from Allah. Grievously hateful is this in the Sight of Allah and in 
the sight of those who believe. Thus does Allah set a seal upon the heart of every 
arrogant, haughty person. 

- Muhammad 'AH translation 

Ahmadi Argument 

The concept of the finality of prophethood was attempted by the people of 
Pharaoh. In response to this belief, Allah says that those people who dispute concerning 
the signs of Allah have said something grievous and hated in the sight of Allah and the 
believers. This is the exact same belief of the Muslims of today. They believe that after 
the Prophet Muhammad, there will be no more prophets. However, Allah said in verse 35 

that this is a hated belief. 

w 

Muslim Response 

If one reads from verse 28, it is clear that this is a believing man speaking. 

28. And a believing man from among the people of Pharaoh, who kept hidden his faith, 
said, 'Will you slay a man because he says, 'My Lord is Allah, ' while he has also brought 
you clear proofs from your Lord? And if he be a liar, on him will be the sin of his lie; but 
if he is truthful, then some of that which he threatens you with will, surely, befall you. 
Certainly, Allah guides not one who exceeds the bounds and is a great liar;' 

29. 'O my people, yours is the sovereignty this day, you being dominant in the land. But 
who will help us and protect us from the punishment of Allah if it comes upon us?' 
Pharaoh said, 'I only point out to you that which I see myself, and I guide you only to the 
path of rectitude. ' 

30. And he who believed said, 'O my people, I fear for you something like the day of 
destruction of the great peoples of the past; 

31. 'Like that which happened to the people of Noah, and the tribes of Ad and Thamud 
and those after them. And Allah intends no injustice to His servants: 

32. And O my people, I fear for you the day when people will call one another for help, 

33. 'The day when you shall turn back fleeing; and there will be no one to save you from 
Allah's wrath. And for him whom Allah leaves to go astray, there shall be no guide. ' 
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From verse 28 to 34, all of these are quotations of the believing man who is 
speaking to the people of Pharaoh. He is warning them of all of the terrible things that 
could befall them just as they befell the people of the past. Then, in verse 34, he says, "At 
length, when he died, ye said, 'No messenger will Allah send after him'.' 1 '' The believing 
man says "you said", referring to the people of Pharaoh. One can conclude that it was the 
people of Pharaoh who originally said, "No Messenger will Allah send after him." 

Then, in verse 35, Allah explains that this statement was not hated merely because 
it was an incorrect statement. As is stated in the next verse, the explicit reason given by 
Allah is that these people had no authority 46 over the religion of Yusuf. They did not 
believe in the religion of Yusuf, nor did they receive any revelation from Allah to speak 
on its behalf. 

This is an attempt by the Ahmadis to insert their beliefs where they do not exist. 
The Ahmadi argument fails when one looks at the full context of the ayah. 



46 jLkLi. means authority in the sense of having a right over something or someone. In context, the people of 
Pharaoh had no right over the religion of Yusuf. 
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Supporting the Islamic Position 

Classical Lexicons and the word (&* 

The Ahmadis argue that one of the meanings of fi±. is best or most perfect. This is 
what Malik Ghulam Farid wrote in his Dictionary of the Holy Qur'dn, the official 
Ahmadi dictionary of the words of the Qur'an. Under the Publisher's Note, it reads, "The 
whole project was based on standard dictionaries of the Arabic language, such as Lisan- 
ul-Arab (mj *ll lA -^), Taj-ul- 'urus (cyjj *^ %)■ 2 ), Almufradat Ligharibilquran of Imam 
Raghib of Isfahan (jljill t-iJj*Jiiibji*ll), Aqrabul Mawdrid (Jjlj-ll mj% and Arabic- 
English Lexicon by E.W. Lane." On pages 222-223, Farid writes: 

P^- also means the best and most perfect; embellishment or ornament; the hollow 
of the back of the neck: u4^' ?^Lj <&' Jj-"0 u^j But he is the Messenger of Allah 
and the seal of the prophets (33:41) 

This work challenges the validity of this entry by Farid. p^ has many meanings, 
but best is not one of them, nor can this meaning be directly implied by any classical 
lexicon Farid referenced. 

Below are the entries of the same lexicons referenced by Farid 47 of the word 
khatam. To verify the meaning of the word, other supplementary lexicons are also 
provided. Notice that all of the lexicons understand p 2 ^ to mean last or finish, and some 
even reference Surah Al-Ahzab verse 41 saying Muhammad p^Jlj sX^ll aJc. is the last of 
the prophets. Finally, commentary is given at the end regarding the translation of seal. 

Lisan al-'Arab vj*^ CP-^ 

(Khatama) (^) 

Khatama [v.] Khatman [n.] something: *j^ £ ^=- ^cr^ 1 p=-j 

reached its ending 

the Qur'an and a book: read all of it and '<^j & <^ja <-jIj£1Ij u'j^'j 

completed it. 

a document, or others: put on it a pattern of d?J=H ^ csr^ ^^ u^ "^ t^J "J^-j SL-oll j 

his seal so it would not be forged or edited Ja^'j jij JSH ^ 

Khatama a job: finished it ^-^ L ^ ^ J 



a container: sealed it with mud, or so forth. »j^>j o^ . » , j 

Also in Siirat AlMutaffifin Qur'an [83:25] ^ ^ J .<^ &$} °f^ ] V^M^ J 

Khatim, Khatam f 31 -* E fJ*" >*j ^ f^J f^ 



47 All references can be independently verified at http://lexicons.sakhr.com, with the exceptions of Al- 
Mufriddtfi Gharib al-Qur' an, Lane's English-Arabic Lexicon and Aqrab al-Mawarid. Mufridat fi Gharib 
al-Qur 'an is available online by its other name, Mufridat al-Fadh al-Qur 'an at 

http://www.almeshkat.net/books/archive/books/1441.zip. Lane's English-Arabic Lexicon is available at 
http://www.studyquran.co.uk/LLhome.htm. I obtained a copy of Aqrab al-Mawarid from the George Town 
University Library. 
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Khatam, and the last of a group, pi. 
Khawatim 

Khatimah, fem. of Khatim 

Of anything: it's farthest limit, its 

completion, its end, and outcome 

Such as a Khatimah of a book or so forth 

and it is the opposite of Fatihah 
(opening/opener) 

Taj al-' 'Arils o-jj*^ £^ 






The Khatam 

of anything is its conclusion and its end as 
Khatimatihi [its closing] 

and the Khatam is the last of a group 

and of it is the saying of [Allah] ta'ala "wa- 
khatam al-nablyln" [and the Seal of 
Prophets], meaning their last 

It was also recited as khatum with a damma 
on the ta'; and [the poet] al-Ajjaj said 
A blessing to the prophets, this khatam 
is! 






aAj^l (_jl (jjjjjll (xiLij J^*J 4Jj9 <LLaj 






Al-Mufridat li-Gharib al-Qur'an ub^* v^ ^Uji^l 



"and the Seal of the Prophets" [Qur'an {:^ «Sj*3ll <ui ^ <[40M>^[ {ay 

33:40], because he is the seal of ^Jj^W-^A 

prophethood, that is: he completed it with 
his coming. 



pl^-j 



Aqrab al-Mawarid Jj'j^t vjai 

"Khattama": to wear the ring on one's 
finger (or place it on someone else's finger) 

"Khitam" of a drink is its last drop ([from] 
Taj [al-'Arus]) 

"Khitam" of a valley is its endpoint (end of 
the valley) "Khitam" of a people (qawm) is 
their last member 

"she was delivered in a wedding procession 
with her "Khatim" or "khitam" (meaning 
with her virginity intact) 



(jjLuiVI ;**»;■ al (J ajLiJI AaA\ ;Laj|lkj Aja.1 ■ a ;;xi^ 
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"al-Khatm" is another word (with same 
meaning) for Khatim, and the plural of that 
is khutoom 

"he gave me my Khatm": means my 
fill/sufficiency, in other words, the last of 
his desire." 



^till : f jSi ^ f5UJ! ^ <il ijuilL : f 2li1 



;4_il]a jA.1 Ja.jll t jm-% jV <-uia> («l ;<_ r «ii. ^UaC-l 



Lane's English-Arabic Lexicon 



f The /<xst of a company of men; (Lb, TA ;) as also ^=- and pS*.; (K:) whence ua^' pjLl f 
[77*e /as? of the prophets], in the Kur [xxxiii. 40]; accord, to one reading, pSLi, with damm 
to the £*; (TA;) or ^- ^W^ 1 , i.e. Mohammad; (S;) also called pSlail and pjUJ. 



The following lexicons were not referenced by Farid in his dictionary entry. 
These entries were provided to strengthen the position that the Ahmadi understanding of 
khdtam is erroneous and has no basis whatsoever in the classical lexicons and 
dictionaries. 

Al-Muhlt^p^ 



(Khatama) 

Work: Finished it 

The Qur'an or a book: Read it all 

Allah has concluded for him with what is 

good: completed his blessings on him, and 

gave him a fare outcome 

of anything: it's end 

Qur'an [33:40] 

Muhammad knew the openings of goodness 

and its closings 

Issues are (judged) by their ends [an Arabic 

version of 'All's well, that ends well"] 

Muhlt Al-Muhlt Jaja-»ll isuAA 

Khatamahu 

and Muhammad, peace be upon him, is the 

seal of prophets upon him and them be 

peace and blessing. 

Out of respect: Al-Khatim and Al-Khatam 

are among the names of the prophet 

and in the Glorious Revelation: Qur'an 

[33:40] 

meaning their last 

he says: and it was also read "wa Khatam"; 



Alt, f'jp :u-°*J' 

A 'i i D-% 4jalc A] (J»?»j t<iaaj Aj\c »j| ; jjaJL A] Jh\ 






L^-aJl^ifcj )J^Z i 



4_uc s-LnJ^I ajli. alui j 4_jlo All I '■ a 'a-s « j 

((*iJl J J*^j C£A j p^lAj (j^ 4^.1 bi .U-\« (jli La 

pA ja.1 (^1 
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and the saying of Al-'Ajjaj: 

"A blessing to the prophets, this khatam 



is!" 

for he based it on the famous pronunciation 

[Qira'at], so he (ended it with or used) a 

Kasrah 48 

and among his names is AlAaqib also, and 

its meaning is the last of the prophets. 

Al-GhanT (j£& 

(Khatim, Khatam) 
Qur'an [33:40] 

(Qur'an): the last of the prophets 

(Khatama) 

Khatama his work: Ended it 

Khatama the book: completed reading it, 

completed it 

The lad khatama the Noble Qur'an: 

Completed memorizing and reading it. 

Allah khatama for him with goodness: made 

his ending happy. 

Al-WasTt^**^ 

(Khatam): Khatam... and - of anything: it's 

end. 

And in the Glorious Revelation: Qur'an 

[33:40] 

(Khatimah): of anything: its end, and last 

Al-Qdmus Al-Muhit ^^ o-jAlill 

(Khatamahu) 

(as Khatim, Khatam, Khaytam, Khi'tam, 

Khatami) voweled (Khatyam) [pi] 

Khawat'im, Khawatim 

Has (Takhattama) with it - 

And of anything, its outcome and its ending 

as. (Khatimatihi), and the last of a group 






s-Lnj"}/! ^p^\ sUx-aj ' i iajl t_ialaJI AjLauiI (j-aj 



((l*W^' {&*J & J>-J C&J)) 

(sUjsVi ^.i (jiji 

4je!Jjj 4Jii». (jxll ; ,»JjS3l (jijSil (^-^1 (^ 
a,~ljT id 4 ijl » .') (Jx^ ; jj-viU auI 4J -.'i-s 



(s^ki :*-cr^ <-^ Cy -j ...A-^*^ (fSLill. 



(4 <k) 

(S<j^ ^ (J'^Wj illliJIj aUla.ll J aljLiJI j ajLiJIS 

f£\jLj f3\jk [^] 2 (f^^j) 

(<LajLL£) 4j^>i.l j AjjSIc- f tr iJ (J£ (j-aj 4j (i -1 '"^') ^5j 



The first dictionaries listed above are the same dictionaries Farid referenced in his 
work. Not a single one of them agrees with the Ahmadi interpretation of khatam. The 



48 Muhit Al-Muhit makes reference to the other Qira'at of the Qur'an which say khatim al-nabiym. This 
argument is covered in the chapter Alternative Qira'at of the Qur'an and Khatim. 
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definitions best, most perfect, embellishment, or ornament simply have no basis 
whatsoever in any of the lexicons Farid claims to have referenced. This brings into 
question the intellectual integrity of his dictionary. 

One can see above that the word f&L has always held the meaning of end, final, 
seal, or conclusion. This is the linguistic meaning of the word and how it has always been 
traditionally understood. The definitions best, most perfect, embellishment, or ornament 
simply have no basis whatsoever in any of the lexicons Farid claims to have referenced. 

Ahmadi Response 

Yes, it is true that khatam carries the meaning of last, final, seal, or conclusion. 
But, this in no way adversely affects the Ahmadi belief in the continuation of 
prophethood. That is because the verse does not mean last prophet in time; it means last 
prophet in rank after whom there is no prophet who will achieve the same rank as Prophet 
Muhammad. In this sense, the verse means that he is the best of the prophets. 

Muslim Response 

Many of the lexicons above say that a synonymn for khatam is akhir. According 
to Lane 's Lexicon, page 255, the antonym of akhir is qabal, which means last in time, not 
last in rank. This is evidence that the Ahmadi interpretation has no basis in the classical 
dictionaries of Islam. 

Additionally, if any ordinary layman understood khatam to mean last and read the 
definition last of the prophets, according to numerous dictionaries, he would understand 
it to mean last in the line of prophets, not last in the ranks of the prophets. The only way 
one could arrive at the Ahmadi conclusion is if he or she were predisposed to the radical 
interpretation that Ahmad was a prophet, read the verse, and attempted to reconcile the 
two. 

Conclusion 

The official Ahmadi dictionary of the Qur'an gives a possible meaning of (&*■ as 
best, most perfect, embellishment, or ornament, but not a single lexicon Farid, the author, 
referenced has any of these as possible meanings of the word khatam. Some explicitly 
translate khatam al-nablyln to mean last of the prophets, directly refuting the Ahmadi 
belief. Some argue that the definitions Farid provided are based on its usage in Arabic 
literature. This argument is refuted in the Chapter Examples of Khatam used in other 
contexts. 

The Ahmadi definitions of khatam have no basis whatsoever in any classical 
Arabic lexicon. The meaning of khatam al-nabiyin is last of the prophets. There are no 
prophets after Muhammad ^ j A ^ c - <&' cs^. 

Questions for the Murabbis 

1 . If all of these dictionaries define khatam al-nablyln to mean Last of the Prophets, 
why are we referring to other sources? 

2. Which dictionary did Malik Ghulam Farid use when he came up with the 
definitions of best, most perfect; embellishment or ornament? 
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Structure of the word ^^ 

Despite its daunting appearance, the basics of Arabic grammar are very simple. 
Most Arabic words stem from tri-literal root letters that convey a meaning. When these 
letters are structured into pre-defined patterns, known as u'Jj' (awzan), they produce 
words and meanings. 

For example, consider the letters ^lyj. These letters mean big, large, or great. 
When put in various forms, they produce new words that still convey the original 
meaning but in different ways. Below are examples: 

j£ - He made bigger 
j&i - He makes bigger 
jl£ - The one who makes big 
ji£ - The big one 

The words above are based on the same tri-literal roots, but the patterns that the 
letters are placed in change the meaning and form new words. 

It is important to include the "intense" pattern in this discussion. This would be 
equivalent to putting -est or -er after an adjective. For example, high becomes highest, 
and cold becomes coldest. This is formed by placing the ' (alif-hamza) before the first 
root-letter, then a ' (sukoon) upon the first root-letter, and a (fat'ha) upon the second 
root-letter. For example: 

jj£I - The biggest, the most big, the greatest 

Three other examples are listed below. The letters o 3 t J mean small, lh j L - i 
mean noble or honorable, and ^fJ means praise. Below are their intense forms: 

j^-ai - The smallest, the most small 

ljj^I - The most noble, The most honorable 

■^j - The most praised 

Next, consider the root letters £ & ?. According to the Ahmadi understanding, this 
word means seal in the sense of attestation or authentication. The Dictionary of the Holy 
Qur'dn, the official Ahmadi dictionary, defines it as embellishment or ornament. When 
applied to Prophet Muhammad pUlj s!>L^JI <uk in Surah Al-Ahzab, verse 40, one of the 
definitions the Ahmadis insist on is best of the prophets. However, if the letters j^c 
meant seal of attestation as they understand it, then to produce the meaning of best, or 
most attested, the word should have been as follows: 

^ - best, highest of quality 

If the root-letters meant attestation or authentication, to make it mean most 
attested, most authenticated, of highest quality or best, ?$*■< should have been used. This 
would have been a more appropriate and higher praise of the Prophet <^k j A.J& M J-^. 
Yet, that is not what Allah used in the Qur'an. 
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In other words, even if the letters j>^j meant attestation, they are not in the 
proper structure to mean best or highest of quality, which would have been a higher form 
of praise of the Prophet ^ j < ■$& M J-^. If the Ahmadi explanation is correct, then it 
would imply that Allah's speech could have been made better. Therefore, based on Arabic 
grammar, one can conclude from this that the Ahmadi interpretation of pSL*. is incorrect, 
whereas the Islamic understanding perfectly fits in, because there is no such thing as a 
last-er or afinal-est, so ^ would not make sense. This is why Allah used the word f^k. 

Question to ask Murabbis 

1 . Why did Allah use the word Khatam (f^-) instead of Akhtam (^), when Akhtam 
is a superior form of the same root- word? 
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Alternate Qira'at of the Qur'an and Khatim 

Suppose the Ahmadis were correct and the meaning of khdtam with the fatha 
meant seal of attestation 49 , while khatim with the kasra meant the last one. Even then, 
according to the other qira'at of the Qur'an, the divine text of the Qur'an does indeed say 
khatim with the kasra. 

Background in the Qira'at of the Qur'an 50 

The Qur'an was revealed through Angel Gabriel to Prophet Muhammad S^L-ali aJc 
£LA\j in the Arabic language. As in all languages, there were multiple dialects of Arabic. 
To accommodate for the various dialects of the time, the Qur'an was revealed in various 
dialects. 

The Qur'an was originally compiled in a single copy for mass distribution by 
Zayd bin Thabit <^ <&! c^j under the direction of 'Uthman bin Affan <j& ^ is^°J in the 
year 24 A.H. All of the other alternate dialects were disregarded. The only dialect that 
'Uthman ordered to be preserved was the dialect spoken by the QurayshI Arabs. 

The compilation of the Qur'an that 'Uthman bin Affan <Je M ^^=j preserved 
contained only the letters of the Qur'an, not any of the diacritical marks present in 
modern copies of the Qur'an, such as the fathas, dhammas, kasras, sukuns, etc. This was 
done intentionally for several reasons, one of which was to allow for the differences in 
the qira'at. 

The qira'at (singular is qira') are slight differences in the reading of the Qur'an, 
stemming originally from the different dialects, which were revealed to Prophet 
Muhammad ^XJIj s5L-all <ulc. The differences consist of differences in the pronunciations 
of certain letters, the style of recitation, and most important for this discussion, 
adjustments in the actual meanings of the words. While the general meanings of the 
verses remain the same, the small differences serve to bring forth new shades of 
interpretation, all originating from the same divine letters. 

One example of this is the difference in Surah Fatihah. It is completely valid to 
recite the fourth verse as follows: 



Mc 



aliki Yowmi al-Di 
e difference betw 




There are ten preserved variant readings of the Qur'an: seven authentically 
preserved and three that are acceptable. Of the ten, the Hafs an 'Asim style has become 



49 The Ahmadis are correct that khatam means seal, but they interpret it to mean seal of attestation, rather 
than seal of closure. The English word seal does not solve the problem, as both Muslims and Ahmadis 
interpret the word differently. 

30 This is a field in Islamic studies that most Muslims are not familiar with. Therefore, it is appropriate to 
present a quick explanation of the various qira'at of the Qur'an. This fascinating subject is one of the proofs 
of the Qur'an and can be independently studied in English by reading Ahmad von Denffer's Ulum al- 
Qur'an (available for free on the internet) or Yasir Qadhi's more detailed Introduction to the Sciences of 
the Qur 'an in Chapter 1 1 . This topic can be confusing at first, so it is best to research this topic. 
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the de-facto standard and is the most common qira' recited in most parts of the Muslim 
world. By proximity, this is the style that the Ahmadis refer to. Despite the prominence of 
the Hafs style, all of the other styles are equally legitimate, as they have all been 
authentically recorded to originate from Prophet Muhammad. In other words, Hafs 'an 
' Asim is no more authentic than Warsh, Qalun, or any other style. 

Use of Khatim in the Qur'an 

As stated above, Mirza Bashir-ud-din Mahmud Ahmad wrote that khatim would 
mean "the last one", but argued the divine text says khatam. However, of the ten 
preserved qira'at of the Qur'an, nine say khatim with the kasra below the ta'. 5152 

Below is a picture of the qira' of Qaloon on the authority of NaT i written with the kasra: 






Below is a picture of the qira' of Warsh on the authority of NaT i written with the kasra: 






t^lli (cjj) L*-jLc- g^^ (J>«j ajjl O^J Lt"^"^^' -^^"3 ^' J>^J Lr^3 r*-^-[^?"J i>f 



Below is a picture of the qira' of Qumbul on the authority of Ibn Kathir written with the 
kasra: 

, ■> I . ""•• I _ .. ill . ..-, 1 .. n! V! 1 i — I -.". ■ V - V . 



dI)L ^j all I Sfi 1^1 O^^ 1 " S?3 j-Oj^itfj 4jjl 



(cjj LLJlp tj^i JSv 4iil 0^3 Lr4^' J^^~3 ^' J>^3 'r^i ,-^sJ^j >* ^- ' 

Below is a picture of the qira' of al-BuzzT on the authority of Ibn Kathir written with the 
kasra: 



31 This can be independently confirmed by visiting www.alTafsir.com, clicking on the link oleljill ^k on 
the right side, clicking on the English link on the top of the screen, and then entering in Surah 33 and verse 
40. Next, select any of the reciters from the drop-down menu box labeled "Recitations". Click on "Display" 
and scroll towards the bottom of the page until you see khatam written with the fat'ha on the right side in 
the Hafs an 'Asim style. On the column to the extreme left, you will see the word khatim, written with the 
kasra and the commentary <&& >A> meaning "With the kasra of the ta'". 

52 The images below are screen captures of the alternate qira'at taken from the Qur'an in PDF format with 
certain letters highlighted to show the differences from the standard Hafs reading style. 
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ajj! 



[rrj L*-J-C- e/^J JSy ■*!)! 0^3 l*j*~-. -^ ^~J ^' Jj—O 'r^-^ >^JL"J ,y J-e>- 1 
Below is a picture of the qira' of al-Susi on the authority of Ibn 'Amr with the kasra: 

jlc-i LI jlIj^ '^€ L. :;f;.- L^^- disb ^aS^ ^ **' '^ , o}-^^' ^3 j4 ^j-^j 

L1_Lj [^'J Lj^Jlc- i,7^*i J^^ 4 ^' O^J C_r-!.- ^ ^^"3 , J>~0 'i^W3 i-*-^4^"J 'r? 
Below is a picture of the qira' of al-Durl on the authority of Ibn 'Amr: 

JLiP-l LI JL«i£ 0& L> (fWji L^w~ 4Ub {jSj djjl *^l IjLs-l Oj-^-" ^.3 -"^3^-^5 

Below is a picture of the qira' of Hisham on the authority of Ibn 'Aamir: 



^5- 



LI J_«3^ JO La ([ ~ LL_* 



diL ^^3 ***' **! Iju*^1 cSy^^ *^3 -^j^^S 

'I ' * CI' 'CM' - * 



S- diL ^^3 djji ^i iJ^-i o}^^' ^3 "^ 

Ljilij :?:; uJl^ t ^ JSL *ojI jEj cr^" ^^3 *"' J>^j 0^3 ^4^3 ^ 

Below is a picture of the qira' of Ibn Dhakwan on the authority of Ibn Aamir: 

L^lLL) ^^ L^Jlc- p/~i J5C alii o6"3 Jy^jjJ I J*jL?~3 ^' J>^3 ■ 
Below is a picture of the qira'a of Khallad on the authority of Hamza: 

Jl=^I Ll Jl^< J 6 L» (f^j L^^o^ aXiL ^^53 4jJ ' *^i ' Ju =^' Oji*^-" *^3 -"^3^"*3 

L^.Lj ^~V L«wJlp ; ,Cu J5C <*jjl 0^3 *'r4W .>»-^~3 ^' J>"j t ir^ L '3 r»^^?"j (V s 
Below is a picture of the qira' of al-Harith on the authority of al-Kasal: 

ll**-! LI j_«-^ jb La [T^ L--^^ aiiL ^^3 , * JJ ' *^! I- 1 *"' O^^ 1 ^' V3 -"^• i 3^-^ ; 3 

L^.Lu v ;r;; U_1p jjgi J5^ alii 0^3 -j-^^ j^^-j *x\ Jj^j j^Jj ^Sl^j &* 
Below is a picture of the qira' of al-Durl on the authority of al-Kasal: 

jj^u JSv 4iil 0^3 ( £r^-'* -^^"3 ^' J j— j Cr^3 ^-l^?"j Cr? ^^ ^' J -*-^ 
Below is a picture of the qira' of Khalaf on the authority of Hamza: 
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£ /^ JSv 4JJ I (j ^3 tlr 1 ^' * -*5 ^"i ^ * J J~0 tlr^J "(*^4 ^jjV ^- I Lj I ^si- 
Even if the Ahmadis insist that the meaning of pSL* (khatam with the fatha) is sea/ 
o/ attestation, the alternate qira'at of the Qur'an explicitly say pA*. (khatim, with the 
kasra), meaning ?/ze /a.^ owe, thus confirming that Muhammad ^ j ^^ «&' es-^- 3 is the last 
prophet of Allah. The translation of khatim al-nablyln would be last of the prophets . 

Ahmadi Rebuttal: 

Adam Hani Walker, in his book Finality of Prophethood, Conclusive Proofs 
From the Holy Qur 'an, Blessed hadith and Sayings of our Righteous Predecessors, under 
"Section 2.1 Khatam/Khatim?" wrote: 

It is very valid that they make this assertion because the word khatim does indeed mean 
last and this use of the kasra vowel is a valid pronunciation as in accordance with the 
seven agreed upon forms. However, even this interpretation would in no way adversely 
affect the claim ofHadhrat Mirza Ghulam Ahmad (as) because he has very clearly stated 
that the Holy Prophet (saw) is the last prophet to be sent by Allah (swt) in the sense that 
after him the blessing and attainment of prophethood is not credited to the beholder, but 
rather it returns to the Holy Prophet (saw) who, through the Grace of Allah (swt), is the 
only fountainhead of prophethood. He is in fact the 'Sahib an-Nabuwwah' (possessor of 
the prophethood). Thus, the verse, usually taken to mean that 'the Prophet Muhammad 
(saw) is the last and final prophet' in terms of finality of prophethood implying that there 
will be absolutely no more prophets after him of any sort, is more accurately explained 
as 'he (saw) is the seal of the prophets ', implying that he (saw) was the 'seal of 
prophethood' in terms of being the absolute 'apex and perfection of prophethood'. 

Continuing, he wrote that khatam is the agreed upon recitation style of the Muslims and 
was taught by ' Ali ibn Abi Talib <&■ &\ ls^j. 

Muslim Response 

Walker acknowledges that khatim is a legitimate pronunciation, confirms that its 
meaning is last, confirms that the ayah would be translated as last of the prophets, but 
then insists that the meaning of last of the prophets is more accurately translated as apex 
and perfection of prophethood. He insists on this position without providing any evidence 
as to why the apparent meaning is not the actual meaning of the ayah. 

Walker's interpretation also contradicts with Mirza Bashir-ud-Deen Mahmood 
Ahmad's interpretation of khatim al-nablyln. In Invitation to Ahmadiyyat^ under the 
section "Meaning of khatam al-nabiyyin," he wrote: 

But many seem to forget that in the divine text, the word khatam is used by God with a 
fatha, that is, a stroke above it, not with a kasra, a stroke below it. Khatam means 'seal. ' 
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Khatim would mean 'the last person' or 'the last one'. Now 'seal' has the function of 
attestation. The verse in question would, therefore, mean that Muhammad, the Holy 
Prophet (on whom be peace), is the seal of the prophets. 

In this paragraph, Mirza Bashir-ud-Deen Mahmood Ahmad confirms that khatim 
al-nablyln means last of the prophets. 

Additionally, Maulawi Nur-ud-Din was questioned how Mirza Ghulam Ahmad 
could be a prophet despite the clear and definitive narration "there is no prophets after 
me." 53 In response, he wrote: 

Then in the Holy Quran the Holy Prophet is called Khatamun Nabiyyin (Seal of the 
Prophets) and not Khatimun Nabiyyin (the last of the Prophets). The Holy Quran affirms 
that the Jews were after slaying the Prophets. Does this mean all Prophets, or some of 
them? 

Ironically, even though the two paragraphs above were written to argue in favor 
of the continuation of prophethood, they refute the argument by Walker, who did not 
provide any evidence for his interpretation anyways. 

Walker quotes 'Ali ibn Abi Talib by saying that he taught the style khatam with 
the fatha. 'Ali ibn Abi Talib ^j <&! ?j£ was the gate of knowledge, but his employment of 
khatam over khatim does not invalidate the alternate qira'at of the Qur'an. 'Ali &\ ls^°J 
<& did not reject or negate other recitation styles, which would give the Ahmadi position 
more weight. He only preferred one style over the other. But, all of them are authentic 
and legitimate as they are all traced back to the Prophet Muhammad ^ j <£& ^ J*^>. 

Therefore, the Qur'an explicitly states that Muhammad ^XJIj i'^L^W aAc is the last 
messenger of Allah. 

Questions to ask Murabbis 

1 . If Allah uses the word Khatim in the alternative recitation styles of the Qur'an, 
how is the prophethood of the Promised Messiah possible? 

2. If Mirza Bashir-ud-Deen Mahmood Ahmad said khatim means "the last one", 
does the ayah khatim al-nablyln adversely affect the claims of the Mirza Ghulam 
Ahmad? 

3. If khatim al-nablyln, which translates to last of the prophets, does not mean that 
there will be no prophets after Muhammad pl"> j ^Jc M J^, how does one express 
the thought of finality of prophethood? 



' HCadHrat Maulawi Nur-ud-Din Khahfatul Masih I, by Muhammad Zafrulla Khan, page 1 50 
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Relationship of Khatam al-Nabiyin to La NabI Ba'adi 

No one can deny the explanation of Prophet Muhammad fJ-^j^Jc «&' J -*■*». If 
Prophet Muhammad f^ j ^- *» J^ said something in direct opposition with all Islamic 
scholarship, indeed the authority of the beloved of Allah would prevail. Therefore, if the 
Prophet defined khatam al-nablyln a certain way, his definition overtakes the definition 
provided by other commentators. 

When two statements are placed directly adjacent to one another, there is an 
implied relationship between the two. For example, "I am a fast runner, one of the fastest 
on the team". The two statements have complementary meanings and produce a logical 
flow. Next, consider two non-sequential statements placed adjacently, such as, "I am a 
fast runner; I love computers". These two statements are unrelated and do not produce a 
logical flow. 

The Prophet, being the best in speech, would not combine random, unrelated 
statements together. With this in mind, consider the following statement of Prophet 
Muhammad: 54 

(_5^aj ^jjj ^ (jJJ^Jjl (^-^ ^'J C C5^ ^' ?^ ji pV^ ijj^^ 

Ibn Marduweyah reported, with his chain on the authority of Thawban <-»=- M ^^j that 
the Messenger of Allah fJ-^j < ■$& M J^a said: "Indeed, there will arise in my Ummah 
thirty arch-liars, each of whom will claim to be a Prophet, and I am the seal of the 
Prophets, there will be no Prophet after me." 

If seal of the prophets really means best of the prophets, and no prophets after me 
really means no law-bearing prophets after me or no prophets in parallel to me, the 
Ahmadis must explain why the Prophet would place two unrelated statements adjacent to 
another statement that speaks about false prophets who will come to his nation. 
According to the Ahmadi understanding, this hadlth would be incoherent and illogical. 

Next, consider the Islamic understanding of this hadlth. The Prophet warned that 
in the future, there will be false claimants to prophethood after him. In refutation of those 
false prophets, he told the Muslims that he was the seal of the prophets, meaning he was 
the last prophet. He further explains khatam al-nablyln by explicitly saying no prophets 
after me. 

The Prophet himself explained the meaning of seal of the prophets as no prophets 
after me. The Islamic understanding is consistent and coherent, whereas the Ahmadi 
interpretation is disjointed and incoherent. This proves that Prophet Muhammad^ 1 J^ 3 
^ j <£& defined seal of the prophets to mean no prophets after me. He is the last prophet. 
There are no prophets after him, including Mirza Ghulam Ahmad. 



Questions to ask Murabbis 



54 This hadlth was narrated many different times in different ways, but the general meaning remains to be 
the same. 
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If the statements Seal of the Prophets really means Best of the Prophets, and No 
Prophets after him means there are No prophets that will bring forth or append to 
the law of Islam after him, then the true meaning of both of these statements are 
completely unrelated. Why would the Prophet Muhammad ^ j ^-^ <&' J-^ and 
the companions put these two unrelated statements together? 
If Prophet Muhammad ^ j ^^ ^ J^ 3 combined these two statements together, 
does that show that indicate 
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Statements of the Prophet Muhammad ^ j <^ & c^ 

It is likely that the Ahmadis will find a creative, new way to reinterpret the clear 
meaning of the narrations listed below to support the belief that Mirza Ghulam Ahmad is 
a prophet of Allah, (i.e., last prophet becomes last law-bearing prophet). However, it is 
important for the reader to be aware of the sheer number of recorded statements of 
Prophet Muhammad that, if read without the pre-conceived Ahmadi bias, provide 
overwhelming evidence that indeed Muhammad is the last prophet. 



Cli^cli (Jli (» jL^- IjI t " it « i a (Jli jl jaJI dil^a jc 4jiu!ii Uja^. j<»?» jj i"-* " Ljja^. jL^j jj ''"^ » ,. '"< ^ 

< " ) la i AjaLAjoifl (jA^ (J""'*' e jj jA ul 
^ JXJ ^jjj V 4Jjj (.s^J Aili. ^jjj iill* 1 aK e-LnJVI -; uijjjH (JjjI jjj) _jjj djl£ Jli ->Luj 4j1c <&l cs Jj-a («JJjl jc 
>aIcjIui| LaC - frJjl ■ " *d)l (jli •;«■> aAjiacI (JjVti UjVI ^*J.'.' Ij3 U^ Lj^alj La3 Ijlla jjjiiSua pUla jj£j ■ " J 



Sahih BukharT, Volume 4, Book 56, Number 66 1 55 
Narrated Abii Huraira: 

The Prophet said, "The Israelis used to be ruled and guided by prophets: Whenever a 
prophet died, another would take over his place. There will be no prophet after me, but 
there will be Caliphs who will increase in number." The people asked, "O Allah's 
Apostle! What do you order us (to do)?" He said, "Obey the one who will be given the 
pledge of allegiance first. Fulfill their (i.e. the Caliphs) rights, for Allah will ask them 
about (any shortcoming) in ruling those Allah has put under their guardianship. " 

4_ul jc. .jxjj (jj Mt^« jc ,~^"" " (jc 4j*-*j jc uJ^J I "' x Aluu 1 li la 
VI (JtS »1 1 1) 'ill j (jLnj-all ,j 'ialA.'i JUa Lie > ilA.*,,.lj tiljjj" Jl r- ji. *l*aj 4j1c <&l (J-a <&l Jjjjj jl 

(JS^ijP LH^ ^1 Vj tr""^ (j« UJJ^ ^ >^ tr" UJ^ U' es^J^ 

Sahih BukharT, Volume 5, Book 59, Number 700 

The Messenger of Allah went out for Tabuk, appointing Ali as his deputy (in Medina). 
Ali said, "Do you want to leave me with the children and women?" The Prophet said, 
"Will you not be pleased that you will be to me like Aaron to Moses? But there will be no 
prophet after me." 

In "A Misunderstanding Removed - Ahmadis Do Believe in the Holy Prophet 
(saw) As Khataman nablyeen", under the section "The Traditions", the author wrote: 

The next hadith that is brought forward is: "I am 'Aqib and he is one after whom there is 
no prophet" (Tirmidhi). The authenticity of this hadith is very much questioned. Mulla Ali 
Qari, who is a recognized critic of hadith, definitely declares that the last portion of this 
hadith is spurious. He says it appears to be the interpretation put upon the word Aqib by 
some reporter (Mirqat, Vol. V, p. 367). 



Also reported in Sahih Muslim, Book 20, Number 4543 
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The Ahmadis are correct in the fact that Mullah AH Qari was a recognized critic 
of hadlth. But, the criticism of the end of the narration applies to the phrase "he is one 
after whom there is no prophet". Irrespective, the linguistic meaning of the word 'aqib is 
known to mean "end". For example, in Surah Al-A'raf verse 129, Allah says u£^ CiRailj 
which, according to the the official Ahmadi translation of the Qur'an, means "...end is for 
the God-fearing". Regardless of whether the end of the hadlth is superfluous, the meaning 
remains to mean "end", showing that the messenger of Allah pl"> j <^- ^ cs^- 3 was the last 
[of the prophets]. 

Additionally, the criticism Qari gave was only of this one particular report in al- 
Tirmidhl. But, this same hadlth was authentically reported multiple times in many other 
collections of hadlth. 

4jjI (jt -» lax (jj jJf^ (jj laa a x-ajj i_$^^ O*' A '■'■''"" dW U .'° ' " ' "' ''"'" 
^ill ^iLaJI Ulj jaSlI tgi ^-* aj (ffill ^-vl all Ljij .Xaa.i Ulj Laa a Ul JLS *luij 4j1c- .dill Ls i-a Lr ull (j) 

^^jj s^aj (jjj (_jJJI ' -iSI » II j ' ■ 131*11 Ulj ig jac. ( _ s ic (jjUll J'^'^J 

SahTh Muslim, Chapter 30, Chapter 31, Book 30, Number 5810: 

Jubair ibn Mut'im reported on the authority of his father that he heard Allah's Messenger 
(may peace be upon him) saying, "I am Muhammad and I am Ahmad, and I am al-Mahi 
(the obliterator) by whom unbelief would be obliterated, and I am Hashir (the gatherer) at 
whose feet mankind will be gathered, and I am 'Aqib (the last to come) after whom 
there will be no Prophet." 

AjjI (jt -» lax (jj JJfi. (JJ ')"-" a (jc t ■ )1 @ ui (jjl (jt (JjiJjJ ^^J^l t_sA j (jjl U^>±il J^J (JJ Alaj^. il la 
Ulj ji£ll ^ *&l J^-aJ cS^ll c5-^Ual! Ul j Aa^.1 Ulj *)■"->■ a Ijl s-LajJ J (jj (JUi aIj^j 4-UC. *&l (^ylj-a *&l U>°'J (j' 
Loj^j lije-J AUl oLajai J3j Ai.1 s^aj (jjj (_ji]l ' ■ lalatll Ljlj ^j-a^ii ^jit (jjjll J'^'^J (_jill jjoiLaJI 

SahTh Muslim, Chapter 30, Chapter 31, Book 30, Number 581 1: 

Jubair b. Mut'im reported on the authority of his father that he heard Allah's Messenger 
(may peace be upon him) as saying: I have many names: I am Muhammad, I am Ahmad, 
I am al-Mahi through whom Allah obliterates unbelief, and I am Hashir (the gatherer) at 
whose feet people will be gathered, and I am 'Aqib (after whom there would be none), 
and Allah has named him as compassionate and merciful. 

ls-^J** c^ U^" * V.""" lsI* CjF" 'oja (jj j \-aC- (jc. (JjIaC. 2)1 (jc \J y^. U^)J^I ' Jaja 11 aJAl u] (JJ Jg"- ■ "j 1 u 1a j 

Jla (^jaj^Vl 
(_jjjj 4jjill ( _ ? fjj Jj^LiJIj "*"J ,}a-\\ j Ixa a Ul (JLaS s-Lajjl Ajoiij Ul (c^^J aluij 4j1c auI '■ a Alii (Jjuij (jlS 

4-aa.jll 

Explaining the word Aqib, in the commentary of this narration, SahTh Muslim reads: 

(^jll JlS 1—iiUJl La.j (_J jA jll Cilia JU (JjSC ' ■ Lj la ^j aLaj Ajlc <&l (Jj-s ^ll JjJ-uj t'woii) j-aa-aj ' ■ La uj ilu-Ia 

ji^ll ' ■ ua uj ''")^^ ^j oji^ll (JjSC. j j-aa-a ClijAi. ^j ^jjj ftjxj (JJjl 

This hadTth has been transmitted on the authority of Ma'mar (and the words are): I said to 
Zuhri: What does (the word) al-'Aqib imply? He said: One after whom there is no 
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Prophet, and in the hadith transmitted on the authority of Ma'mar and 'Uqail there is a 
slight variation of wording. 



Sahlh Muslim, Chapter 30, Chapter 31, Book 30, Number 5813: 

Abu Musa Ash'ari reported that Allah's Messenger (may peace be upon him) mentioned 
many names of his and said: I am Muhammad, Ahmad. Muqaffi (the last in succession), 
Hashir, the Prophet of repentance, and the Prophet of Mercy. 

jjc. A aim (jj jLoa. 1 ii la (JjcLauiJ jjJ ( _uij«a ljj.la. iL&a (jj ^jjotaJI 1 il la uiAa.VI jJ-aC qi laa a (jj lajj ^jiil 
laa " Ijl (JjSj r^^J AjSc Alii '' a Ai)l (Jjjjj '"'»"■" (JU 4jjI (jc -» lax (jj JJfa. (jj xiu (jc 4-iAa.j ^1 (jj J°»?- 

LjSUJlj ajli^tj j^il^Jlj "*^J .laaJ j 
aLa. >a-J aJj aIuix Ja u!u /c^- /** ^ ' a <— U.1a I JA 

In the Mustadrak of al-Hakim, Volume 2, Hadith number 4186: 

From Naff ibn Jubair ibn Muf am from his father, said, "I heard the Messanger of Allah 
may Allah bless him and give him peace say, 'I am Muhammad (The praised one), 
Ahmad (The praiseworthy), Al-Muqaffa (The last in succession), Al-hashir (the 
gatherer), Al-Khatim (The Last), and Al-'Aqib (The last). 56 

(jjj|j£ (s-^ <** L)J-*d ' " ^J A**J ^i^ ^ ^, a ^" UJ^J U^ :U^ 4JC Ail! (.jJaj (jljjJ (j£ AjjJ^a (jjl ?r^i.lj 

<£jJU ^ V L«JJJ2t f3l* Uij i^-ij 4J1 pfc jj ^$J£ jjli!^ 

Ibn MardawT narrated that Thawban, may Allah be pleased with him, said, "The 
Messenger of Allah, may Allah bless him and give him peace, said that there will be in 
my nation thirty arch-liars, each of them claims that he is a prophet, and I am the seal of 
the prophets; there is no prophet after me." 

C(jjjJuCj AjtAj^l (j^jlLaJj (j^jl^£ 15-^ eg* U^ aLilJ Ajlc Alii '' a LS"^ O 1 " ^ C ' ^ C5 J ^ a J ^ 8j la (jC lajj TT^aJ 

(^ J*J ^ V L«J^t f3l* ^Ij ajj^n £Jjl j^la 

And Ahmad narrated that Hudhayfah, may Allah be pleased with him, said that the 
Prophet, may Allah bless him and give him peace, said, "In my nation, [there are] twenty- 
seven arch-liars and deceivers, among them are four women, and I am the seal of the 
prophets; there is no prophet after me." 

Questions to ask Murabbis 

1 . Why would the Prophet Muhammad ^-^!l j s^^all <Jc- make so many statements 
which, at least on the surface, seem to reject the continuation of prophets, if the 
Promised Messiah was to come? 

2. If the Prophet Muhammad fJ^j^-Jc «&! J^ was only the last "law-bearing" 
prophet, why did he never explicitly say "last law-bearing prophet"? For example, 
jjc j^jII jjjjII ^ ji.VI Ul (I am the last law-bearing prophet)? 



56 The commentary of this narration says "»W-j^ (4j ?^** ^=j^ J<=- Z-~"" i -^ a - ^" meaning, "This hadith is 
authentic upon the criteria of [Sahlh] Muslim, but both of them [SahTh Bukhari and Sahlh Muslim] did not 
narrate it." 
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Opinion of the MujaddidTn 

The Ahmadis often present isolated quotes from past scholars of Islam that seem 
to agree with their position about the finality of prophethood. This appears to add validity 
to their claim, because it suggests that their opinion is the agreed-upon position of 
traditional Islamic scholarship. To counter this tactic, presented below is a list of 
authentic quotations or summarized positions from the official list of Islamic scholars 
whom the Ahmadis accept as the MujaddidTn. The list is specifically focusing on those 
whom they officially embrace, because the scholars who held the Islamic position is 
innumerable. 

In A Book of Religious Knowledge (For Ahmadi Muslims), section 5, under the 
section titled "The Institution for Mujadadiyyat in Islam", the Ahmadis present the list of 
past Islamic scholars who they claim are the MujaddidTn. These are the ones who the 
Ahmadis believe Allah chose to revive Islam. They conclude this list by saying that 
Mirza Ghulam Ahmad was the Mujaddid of the 14th century. 

Hypothetically, even if some Islamic personalities of the past agreed with the 
Ahmadi position, their views do not define Islam, and Muslims are not obligated to 
follow them. Islam is defined primarily by the Qur'an and prophetic guidance and not by 
venerated personalities. However, the list below is a canonized set created by the 
Ahmadis themselves affirming that these figures of the past were specifically chosen by 
Allah to revive Islam. Ironically, none of these great Islamic scholars agreed with the 
Ahmadi position on the continuation of prophethood. Each of them wrote explicitly about 
the finality of prophethood, that there are no prophets of any kind after Muhammad. 
None of them made a reference to law-bearing vs. non-law-bearing or zillT prophethood 
and buruzi prophethood. They only wrote that prophethood itself had ended with 
Muhammad pLJIj sX-all aJc. 

1 st Century 'Umar bin Abdul Aziz 
2nd Century Ahmad ibn Hanbal 

The following is an excerpt from The Book of Aqidah of Imam Ahmad ibn Hanbal: (m^ 

jjlj tjjA* all jf±± ^\ (j^> (J' ia3l <—UUa ^1 (JJ ^jit (jj \j\\l =^jl JaJI (JaI ^ya L&jjl (j^> * «?»l j£s A • '— Jljil Lalj 

(JjAj 4jjjlj ' ■ |U£I1 Jj ^aj __)5ij ^jjl (j-a (_]■ ia3l L-llUa ^1 jjj LuC. fj\ a£- j (j^a j£j ^jjl aiLull qa ajal (jl£ ^jic. a^Lulj 

j] aLuj 4j1c M t^ij-a jefiSl JUJj LJc ajli Jj ( _ 5 jj]l Jxj jfL; Ljl M *Ssk A^i\ 4jua (JJ^Ij M Jjj-uj l^a " JLsj M 

(jlx* < _ 5 JJ Vj 4-mflJ j JaLi !iUla. -<;^1 . ^ iij| ja M jSlj !>Ljla. j£j Lll Cllikj^ ibla. liila '""<. 

As for the Rafidites [the "refuseniks," a term used to refer to Shiites], all of the scholars 
whom we have encountered have been of the consensus that they [the Shiites] have said 
that Ali Ibn Abu Talib is greater than Abu Bakr Al-SiddTq and that Ali had become 
Muslim before Abu Bakr Al-SiddTq. Therefore, whoever alleges that Ali Ibn Abu Talib is 
better than Abu Bakr has rejected the Book and the Sunnah. Allah, the Most High, says 
"Muhammad, the Prophet of God, and those who are with him..." and the rest of the 
verse; thus, Allah has given precedence to Abu Bakr after the Prophet. He has not given 
precedence to Ali after the Prophet. The Prophet, peace be upon him, said "If I were to 

75 



With Love to the Ahmadis of the World 



take someone as a friend, I would take Abu Bakr as a friend, but Allah has taken yours 
truly as His friend," meaning himself, and there is no prophet after me. 

3rd Century Abul Hasan al-'Asharl 

Abul Hasan al-'Ashari is best known for his scholarship in the field of theological 
defense and his refutation of the Mu'tazilT beliefs, a deviant theology that formed in the 
2 nd century Hijri. In The Ash 'ari 'Aqeedah, The Creed of the Muslims: A Translated 
Summary by the al-Ghazzali Centre for Islamic Sciences and Human Development, in 
section 1 .4b, it reads: 

1.4b. The Final Messenger 

He sealed his messengership, warning, and prophethood with his Prophet 
Muhammad, may Allah bless him and grant him peace, whom He made the last of the 
Messengers - "A bringer of good news and a warner, calling to Allah by His permission 
and an illuminating lamp." 

4th Century Abu Bakr BaqlanI 
5th Century Al Ghazall 

The following is from Ihya' 'Ulum al-DIn (The Revival of the Religious 
Sciences), a very famous book written by Imam al-Ghazali. The quote is from Book II, 
under the The Third Pillar Concerning the Knowledge of the Works of God, Involving 
Ten Principles: 

The tenth principle is that God sent Muhammad as the last of the prophets and as 
an abrogater of all previous laws before him, the laws of the Jews and the Christians and 
the Sabians. God upheld him with unmistakable miracles and wonderful signs, such as 
the splitting of the moon, the praise of the pebbles, causing the mute animal to speak, as 
well as water flowing from between his fingers, and the unmistakable sign of the glorious 
Qur'an with which he challenged the Arabs. 

6th Century 'Abdul Qadir al-Jilanl 

The following two quotes are from The Secret of Secrets, in the Introduction. 

All Praise is due to Allah; He is a munificent, gracious, and compassionate Lord, 
Who has gathered all knowledge in His Essence and Who is the creator of all knowledge 
for eternity. The cause, the reason of all existence, is from His existence. All praise is due 
to Allah, and He has sent the Glorious Qur'an that bears in its essence the reason for its 
revelation, which is to remind men of Allah; He sent it to the guide who leads men on the 
path of truth with the mightiest of all religions. All peace and blessings be upon His 
beloved prophet Muhammad, who was not taught by man, but by Him. He is His last 
prophet, the last link in the chain of prophethood who was brought to a world gone 
astray, the most honoured among His prophets, honoured by the most honoured of divine 
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books. His progeny are guides for seekers; his companions were chosen among the good 
and benevolent. May abundant peace and blessings be upon their souls. 

This is under the sub-section titled "On the Beginning of Creation" in the Introduction. 

T he Prophets kept coming, and the divine message continued until there appeared 
the great spirit of Muhammad ^ j < jjg jj lJ-^>, the last of the messengers who saved 
people from distraction. Allah Most High sent him to open the eyes of the hearts of the 
heedless. His purpose was to awaken them from the sleep of unconsciousness and to 
unite them with the Eternal beauty, with the Cause, with the Essence of Allah. Allah says 
in His Holy Qur'an: 

Say: This is my way. I call to Allah with the certainty of insight - 1 and those who follow 
me... (Sura Yusuf 108) 
to indicate the path of our Master, the Prophet ^ j <Jc- ^ t^-^. 

7th Century Ibn Taymiyya 

In his Book of Emaan: According to the Classical Works of Shaikhul-Islam Ibn 
Taymiyyah, translated by Dr. Muhammad Nairn Yasin, Ibn Taymiyyah wrote: 

Faith in the Prophet Muhammad ^» j 4Jc- <&t ^^ 

We must also believe that Muhammad ibnu Abdullah ^-Jlj o^-^ll <Jc is the 
Prophet and Messenger of Allah, His servant and chosen one, that he ^ j < ^ ^ c^-^ 
never worshipped idols, nor associated anything with Allah for one single moment, nor 
committed a single sin or vice of any kind. 

We must also believe that he ^ j ^-Jc. <&' ^^> is the seal of the prophets. This is 
explicitly mentioned in the Qur'an in the verse: 

Muhammad is not the father of any of your men, but (he is) the Messenger of 
Allah, and the seal of the prophets. 

It is also attested by the ahaadeeth of the Prophet ^ j <^ ^ J^ who said, "My 
similitude in comparison with the other prophets before me is that of a man who has built 
a house excellently and beautifully, except for a place of one brick in a corner. The 
people went around about it and wondered at its beauty and said, 'Would that this brick 
would be put in its place!' So I am that brick, and I am the last of the Prophets'." The 
Prophet also said, "I am Muhammad and Ahmad; I am al-Maahee through whom Allah 
will eliminate kufr (disbelief); I am al-Haashir who will be the first to be resurrected, the 
people being resurrected thereafter, and I am also al-Aaqib (that is. there will be no 
prophet after me) ". 

We firmly believe that there is no prophethood following that of the Messenger of 
Allah pLmllj a^^-all 4^, that any person claiming to be a prophet is a perverted liar. The 
Prophet fXJIj s!>L-a]l aAc said, "The hour will not be established till about thirty dajjaals 
(liars) appear, each claiming to be a prophet. I am the seal of the prophets; there is no 
prophet after me." 

8th Century Ibn Hajar al-Asqalani 
9th Century Jalal al-Din al-Suyutl 
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The following is from the Tafsir of Jalal al-Din al-Suyuti, Chapter 33, verse 40: 

Muhammad is not the father of any man among you: he is not Zayd's biological 
father, and so it is not unlawful for him to marry his [former] wife Zaynab [after him]; 
but, he is the Messenger of God and the Seal of the Prophets, and so he will not have a 
son that is a [fully grown] man to be a prophet after him (a variant reading [for khatim 
al-nablyylna] has khatam al-nablyyln, as in the instrument [known as a] 'seal', in other 
words, their [prophethood] has been sealed by him). And God has knowledge of all 
things, among these is the fact that there will be no prophet after him , and even when the 
lord Jesus descends [at the end of days], he will rule according to his [Muhammad's] 
Law. 

10th Century Muhammad Tahir Gujrati 
11th Century Ahmad Sirhindi 

Throughout his works, Sirhindi frequently refers to Prophet Muhammad »^L^JI ^Je. 
piuillj as the last prophet. In the preface of The Proof of Prophethood, Sirhindi wrote: 

Infinite thanks be to Allahu ta'ala, who has sent Prophets to guide people to the 
way of salvation and who has revealed four of His major Books to them; these Books 
contain no aberration or abnormality. The Book He has revealed to His Last Prophet. 
Muhammad ('alaihi 's- salam), is Qur'an al-karim, in which everything necessary for His 
human servants has been revealed, unbelievers have been warned of Hell's torment, 
while believers who carry out the requirements of Islam have been given the good news 
of Paradise... He has sent him as the last prophet to communicate the fact that Allahu 
ta'ala is One to His servants, and to treat their sick hearts. 

Let it be known that this servant, that is, [al-Imam ar-Rabbani Mujaddid al-Alf 
ath-Thani] Ahmad ibn 'Abd al-Ahad, who is greatly in need of Allahu ta'ala' s compassion 
and the first of them to invoke Him to protect him, his ancestry, masters, and disciples 
against the troubles of the Rising Day, has seen with regret that the people of our time 
have become increasingly slack in believing in the necessity of prophets' coming, in the 
twenty-five prophets whose names are given in the Qur 'an al-karim, and in obeying the 
religion brought by the last prophet . Moreover, some powerful people with authoritative 
positions in India have been torturing pious Muslims who diligently follow Islam. There 
have appeared people who mock the blessed name of the last prophet and substitute the 
blessed names given to them by their parents with absurd names. 

In his letter to Mullah Arif Hutani Badahshi collected in the book Makatubat, 
Sirhindi wrote: 

It should be understood well that Khalilullah Ibrahim 'alaihissalam' explained 
very well the fact that it is wrong to worship things other than Allahu ta'ala. He 
thoroughly closed all the gates that would lead to disbelief. For this reason, he became 
the Imam of prophets. He surpassed them all 'alaihi wa alaihimus-salawatu wattahiyyat '. 
For, the highest point of progress in worldly life is to realize well the fact that there is 
nothing to be worshipped other than Allahu ta'ala. For, the exact meaning of the saying, 
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"Allahu ta'ala alone is worthy of being worshipped," which is communicated by the 
second part of the beautiful word "la ilaha illAllah, " will be understood only in the 
Hereafter. Nevertheless, because the last prophet 'alaihi wa alaihimussalawatu 
wattaslimat' was honored with seeing Allahu ta'ala in this world, he attained many things 
of the exact meaning of that word in this world, too. 

12th Century Shah Wali Ullah 

In his book Al-Musawwa Sharh al-Muwatta', a commentary on the famous book of 
Islamic law by Imam Malik, under the section "The Ruling of the Khawarij, the Jahmiyya 
and their likes" 57 , Shah Wali Allah al-Dehlawi writes: 

-Ajjij Ajic <Ull iAj^o- <— ijil (jl |(J^ jl ^-a^JjLwiJ /^i '*'J^ 11 JjljJ A-a <i?il (JaI (j-o Ij-ujJ *$jug ysc j jfcj ^jl ^j _;~ J £A\ ^i (Jli ^ja tiHj£j 
^yaj) ^-1) LS^*-* ^ L>° ^J*^-° (jU^JVl (jj^ J^J ejAJ]l /^J*-o Lai J ( ''^ ,' ■^■^ 6-Zju j ^ i uj ^1 jj^J V 4jl a^l^JI I^A /^ia-a (j^Jj ©Jfijl ,ajl^. 

aicl au!j (_£^a-ajl I^A (_£^a-j ^c Jj3 l^ c ' ^J"*^ ujlj Ajflja II ^o (jjjA.lla]l 

Similarly, whoever claims concerning the two shaykhs [Abu Bakr and 'Umar] for ex- 
ample that they are not [to be] the inhabitants of Paradise, even though it is mass narrated 
in the hadlth that they were given the good news [of entering Paradise]; 
or whoever states that the Prophet is the seal of Prophethood, but that this term means 
that no one after him can be named a "prophet", and that as for that meaning of prophet- 
hood which is [a human sent by Allah to the people, obedience to whom is required, pro- 
tected from sins and remaining in error] that, this (meaning of) prophethood can still be 
found in the leaders of the Community after him; then this person is a heretic (zindlq). 
Furthermore, the majority of the later Hanafi and Shafi'I scholars are unanimous in agree- 
ment that such a person deserves capital punishment , and Allah knows best. 



13th Century Ahmad Brelwi 

14th Century Mirza Ghulam Ahmad 

The Mirza Ghulam Ahmad's writings went through many stages and evolutions in 
beliefs. During the early stages, Ahmad unconditionally wrote that there are no prophets 
after Muhammad ^ j < ^ ^ es^- However, as time passed and the faith evolved, he 
changed his position to allow for the possibility of new prophets. This change is outlined 
in the book A Misconception Removed, where he changes his position and says prophets 
can continue to come through the mediums of zill and buruz. Because of this, Ahmadis 
will likely say that the following quotes are out of context in the greater scope of his 
works. What is important to note is that all of the following quotes were written before A 
Misconception Removed was first published in 1901. Thus, at one point, without 
exceptions for non-law-bearing prophets, zilll prophets or buruzi prophets, even Ahmad 
believed that Muhammad ^ j ^Jc. M J^^ W as the last prophet 58 . 



57 The Khawarij and the Jahmiyya were two deviant sects of Islam which nolonger exist today as viable 
groups. Notice that Shah Wali Allah rejects the continuation of prophethood in a chapter about deviant 
groups of Islam. 

58 This is one possible reason why the Lahori Ahmadi sect, who also believe he is a Mujaddid, vehemently 
argues that Ahmad was not a prophet and cite his earliest works. 
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Meaning Muhammad (prayers of Allah and peace be upon him) is not the father of any of 
you, but is a prophet of Allah and ender of the prophets. This verse logically proves that 
after our nabl peace be upon him, there will be no nabl 

- Izala Auham, Page 43 1 

A believer of Muhammad's (prayers of Allah and peace be upon him) khatam al-nabiyin 
and have firm belief that our Prophet Muhammad (prayers of Allah and peace be upon 
him) is the seal of the prophets and after him (saw), there will be no prophet for this 
ummah, old or new, and no Qur 'anic commandments will be cancelled to the slightest, 
not even a dot. But, Muhaditheen will come. 

- Nishan Asmani, page 30 

Muhammed (prayers of Allah and peace be upon him) said it again and again that no 
new nabl would come after him (prayers of Allah and peace be upon him). And the 
hadith 'no nabi after me' was so well-known that no one had any doubts about its 
meaning. And the Holy Qur'an with every word as binding confirmed this by the verse 
"Walakin Rasool Allah e wa khatm an nabiyyeen" that prophethood has ended in our 
nabi Muhammad pbuh. Then how was it possible that someone come as a prophet after 
Muhammad pbuh in the real sense of prophethood? This could have destroyed the very 
fabric of Islam. 

- Kitab Al-Bariyyah, page 217 

Allah Tola, by calling Muhammad (prayers of Allah and peace be upon him) as khatam 
al-nabiyin in Qur'an and Muhammad (prayers of Allah and peace be upon him) by 
declaring la nabi ba 'adi, gave the decision that no one can come as a prophet after 
Muhammad (prayers of Allah and peace be upon him) in [the] real sense of 
prophethood. 

- Kitab Al-Bariyyah, page 218 
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Closing Comments 

The Ahmadis believe that Mirza Ghulam Ahmad is a prophet of God. There are 
categorical statements in the Qur'an and prophetic tradition that state the fact that there 
will be no prophets after Muhammad pLJIj sX-all <ule- 5 Muhammad pLJIj s!>L^JI <J& is the 
last of the prophets, Muhammad ^ j <^- ^ J^* is the last prophet, etc. These accounts 
do not mention the coming of a non-law-bearing, zilll, or buriizi prophet. These 
statements clearly conflict with Ahmadi beliefs, so to maintain their theology, they find 
innovative and creative ways to either reinterpret them or reject them. 

I have personally learned, studied, analyzed, and refuted each and every one of 
their common, oft-repeated arguments. The intention of this work was not mere 
intellectual exercise. It is to logically guide the Ahmadis to that the belief that Mirza 
Ghulam Ahmad is a prophet of God is complete falsehood. 

I call all Ahmadis to leave the religion of Ahmadiyya and to embrace the purity of 
Islam, an Islam not based on sectarian divide, groups, or labels, but an Islam based on 
following the Qur'an, the prophetic traditions, and the classical understanding of the 
earliest Muslims. Mirza Ghulam Ahmad is a false prophet. Muhammad is the seal of the 
prophets, and there are no prophets after Muhammad. 

But what about 'Esa bin Mariam f^-^ 1 ^J^? 

For some sincere Ahmadis, the belief that 'Esa bin Mariam ^5UI <J& died in 
India 59 at the age of 120 stands as a stumbling block from orthodox Islam. While this is a 
major issue in its own right, maintaining this belief does not logically conclude with 
Ahmadiyya, whereas believing in the finality of prophethood logically necessitates the 
rejection of any claimant to prophethood after Muhammad ^ j 4 -^- <&' J-^. I firmly 
adhere to the Islamic position that 'Esa bin Mariam ^-Jl <Jc was bodily ascended and 
will bodily return. However, if someone is unable or unwilling to accept this belief in 
favorite of Ahmad' s theory, it is entirely possible to maintain this one specific Ahmadi 
belief while still remaining within the general fold of Islam. Potentially, that would cause 
a person to either reject the authentic prophetic traditions about 'Esa bin Marlam's <-M 
^jJI return or reinterpret them in a new and innovative way, thus constituting a bid'ah 
(innovation) in Islamic creed. Neither of these two options is preferable, but if one desires 
to maintain parity with Ahmad' s theories, it is still possible to maintain them while 
remaining upon Islam. 60 

The Mullahs 

One of the most effective tactics of the Ahmadi leadership is to dismiss Islamic 
scholars as violent-prone, negative towards women, irrational or extreme by collectively 
referring to them as "mullahs". This is undeniably a reality in some parts of the Muslim 



59 Ahmad originally claimed that 'Esa bin Mariam <»XJI 4j1c died in Galilee, revised his position to Syria, 
then to Jerusalem and finally settled on Kashmir. 

60 The author wishes to express his abhorrence to this innovation, but pragmatically, an innovation is less 
evil than disbelief. 
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world. However, the presentation of the Ahmadi religious establishment is undoubtedly a 
stereotype, an exaggeration, and a distortion of reality. 

It is true that there are many "religious" leaders who cause more harm than good. 
It must be understood, though, that this is the loud minority. The vast majority of the 
scholars of Islam are sincere, honest, and understanding. They seek only to pass on the 
divine light of Islam and use it to worship Allah and serve humanity. 

I recommend that Ahmadis perform a search on YouTube for speeches by Hamza 
Yusuf, Yasir Qadhi, Zaid Shakir, Muhammad al-Shareef, Yasir Birjas, etc. Listen to what 
they say, and ask yourself, 'Are the murabbis portraying the Muslims in a true light or 
are their words simply propaganda?" These speeches are the fruit of Islamic scholarship 
available for us in English. 

In addition, it is anticipated that parts of the Ahmadi leaders will simply dismiss 
this work by calling the author a "mullah", and not directly respond to the arguments. 
This is only a sign of their intellectual impotence against the light of Islam. 

Which Islam? 

Some are confused by the various sub-groups within Sunni Islam. It seems that 
Islam is so divided between the HanafTs, Shafi'Ts, Malikls, HanbalTs, Deobandis, 
Barelvis, Ahl al-Hadlth/Salafis, Sufis, Ash'aris, Maturidis, Wahabis, etc. If Islam is the 
truth and Ahmadiyya is falsehood, which of these groups is the true group within Islam? 

This is a mischaracterization of the differences within Islam. First, one must 
acknowledge that there are irreconcilable differences between Sunni Islam and Shi' a 
Islam, specifically around the ShT'a doctrine of Imamah. It is an error to trivialize or 
ignore this major difference in belief. On the other hand, within Sunni Islam, the 
differences are generally not as the Ahmadis traditionally portray them. They are 
primarily variations in minor issues of practice and slight differences in theology. 

Within traditional Sunni Islam, there are four major juridical schools, known as 
madhabs, specifically HanafT, MalikI, Shafi'T, and HanbalT. These are not sectarian 
differences. They are differences in detailed issues of practice and law. To understand 
how they arose, one must understand the history of Islamic law. When Islam existed only 
in the deserts of Arabia, the Muslims could refer directly to the Qur'an and the prophetic 
traditions for all issues of practice. However, when Islam spread to new lands and 
Muslims were forced to deal with new situations that did not exist in Arabia, the early 
juridical scholars created new legal rulings based on principles derived from the Qur'an 
and Sunnah. In Iraq emerged the HanafT school based on the principles derived from 
Imam Abu Hanlfah &\ <^j. In the Hijaz emerged the MalikI, Shafi'T, and HanbalT schools 
based on the principles of Imam Malik ibn Anas, Imam Muhammad ibn IdrTs al-Shafi'T, 
and Imam Ahmad ibn Hanbal <&! f-s-^j, respectively. These schools of legal thought are 
not different sects. They are different codifications of Islamic law based on slight 
differences in legal theory leading to slight differences in practices. The general concepts, 
however, remain the same and are often indistinguishable to the average observant. 

Undeniably, there are theological differences that exist within Sunni Islam. 
Muslims have slightly differing opinions on minor issues of faith. Yet, the theological 
differences are around esoteric issues that the average Muslim is not aware of or even 
contemplates. Such differences usually revolve around figurative or literal interpretations 
of the names and attributes of Allah. For example, when Allah describes himself as 
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having risen above the throne, there are differences as to how this is understood. It is vital 
for this discussion that one understands the fact that these differences are debated 
between scholars and are ultimately inconsequential in the application of Islam in the 
daily life of an ordinary Muslim. 

Most Ahmadis stem from the Indian subcontinent, so they may be aware of the 
Deobandi and Barelvi movements. Deobandism and Barelvism are two Islamic revivalist 
movements that emerged between the late 18 th and early 19 th century. As Yusuf 
Ludhyanwi summarized, "According to my knowledge, there is no sound basis for any 
difference between the Deobandis and Barelvis." 51 Both follow the same legal 
codification, Hanaft law, and have nearly identical theological positions. From an 
outsider's perspective, there is virtually no difference between the two. Thus, neither of 
the two movements is a distinct sect of Islam. The differences primarily lay in their 
understanding of their relationship with the Prophet Muhammad ^^LJIj s5L-all <ule. 5 such as 
celebrating his birthday, whether he was created from light, whether it is permissible to 
invoke him, etc. But, in terms of core beliefs, practice, and daily life, the two are 
indistinguishable. 

History of Islamic Sects 

To fully understand the sects of Islam, one must also look at the history of Islamic 
sectarianism. In the 1 ,400 years since the death of the Messenger of Allah j < ^ ^ J^ 3 
(J ■">, dozens of small groups have formed, such as the Khawarij, the Shi' a, the 
Mu'tazalites, and more, and within each group are many splinters and subgroups. 
However, the only group of Muslims who have remained upon the exact same theology 
from the time of Prophet Muhammad f^ j ^Jc- <&' cs^- 3 and his companions to the modern 
day is mainstream, orthodox, traditional Sunni Muslims. This can be independently 
verified by tracing the consistency present in the theological positions of Muslims from 
day one. Every other sect is a latter-day innovation, unknown to the previous generation. 
Exactly like the others, Ahmadiyya is yet another latter-day innovation whose theological 
positions were completely unknown to, or in some cases completely rejected by, the early 
generations of Muslims. 

Appended to the end of this work is 'Aqidah al-TahawT, The Creed of AM al- 
Sunnah wa al-Jamd'ah (The People of the Sunnah and the Majority/Consensus). This 
treatise on Islamic theology, written within the first generations of Islam, outlines the 
beliefs of the earliest Muslims. It stands as an authoritative text to understand what the 
earliest Muslims believed in and stands as a guide for the sincere Ahmadi in his journey 
to Islam. 

Conclusion 

There is a great amount of information that could be provided in refutation of the 
Ahmadi belief regarding the continuation of prophethood that was not included in this 
work, but I wanted to focus on the main and most oft-repeated arguments. I was worried 
that if I responded to every single individual argument and quotation that the Ahmadis 
use to support their claim, the sheer volume of this work would deter potential readers. 
For example, I focused on Ibn 'Arabi's quotes because Ibn 'Arabi has gained a degree of 



Differences In the Ummat and Siraat-e-Mustaqeem, by Yusuf Ludhyanwi, page 17 
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acceptance among Muslims from the Indian subcontinent and the Ahmadis frequently 
cite him, but I did not respond to 'Abdul Wahid Sha'rani's quotes, because he is rarely 
cited and did not gain as much acceptance as Ibn Arabi. 

One problem I anticipate facing is the intense defensiveness that Muslims have 
when their religion is criticized. Ahmadis must realize that I myself am a Muslim. I love 
Allah and the Prophet pUlj o!>L^ll aJc. I am not calling Ahmadis away from Islam. I am 
calling Ahmadis away from Ahmadiyya and to Islam. We do not reject the Qur'an or the 
Sunnah. We reject the false beliefs of Mirza Ghulam Ahmad. Muhammad »^-^l < Jc 
P^Lollj is the last prophet. There are no prophets after him of any kind. Therefore, Mirza 
Ghulam Ahmad is a false prophet and must be rejected. 

As of writing this, I have no immediate plans to write anything concerning the 
ascension of 'Esa bin Marlam £LA\ <uk ? but I may consider it in the future. I understand 
the Ahmadi reasoning for making this their forefront issue, but believing 'Esa bin 
Marlam f^^ 1 <M died does not logically conclude with Ahmadiyya, whereas believing in 
the finality of prophethood logically concludes with the rejection of Ahmadiyya.. 

This work started as a simple document and evolved over time. In many ways, I 
have greatly benefited in knowledge from this project. It is important that we are aware of 
evil and its deception so that we may avoid it. Going into this project, I did not anticipate 
the amount of research, translating, editing, cost, and time that it would take to produce. 
Rather than repeating the same endeavor with the status of 'Esa bin Marlam, I would 
prefer to work on increasing my tawakkul and knowledge. Islam is not about polemics or 
sectarianism; Islam is about a connection with the divine through the prophetic guidance. 

I pray that it will be a means of guidance for the Ahmadis and a means of defense 
for the Muslims. If any of the responses I provided in the above are confusing, require 
further explanation, or seem insufficient and causes the reader to wish to speak to me, he/ 
she may contact me through the following internet mediums in order of preference: 
AIM/AOL: rootxll 

MSN: farhank84@hotmail.com 

Email: WithLoveToAhmadis@gmail.com 

Please note that I generally do not wish to engage in debates with anyone via text- 
chat because of the inherent loss of communication, difficulty in expressing points, and 
general logistical troubles. However, I would be more than willing to clarify any 
confusing issue or answer any questions regarding a specific issue I brought up in a non- 
combative, respectful manner. 



84 



With Love to the Ahmadis of the World 



The Invitation 



This is an invitation to Ahmadis to leave the false beliefs of Ahmadiyya and embrace the 

purity of Islam. Reject Mirza Ghulam Ahmad as a false prophet and accept that Prophet 

Muhammad ^ j <M ^ cs^s our light and guidance, is the last and final messenger of 

Allah. 



( aJjuo J A 1^ > a j 4J) /a-iC j ,'^'n. A UAJjuj /a-^* ls ^"* J 



H= # * 
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APPENDIX: 'Aqldah al-TahawT, The Creed of Ahl al- 
Sunnah wa al-Jama'ah 

The following text is titled 'Aqldah al-TahawT, a treatise on the theology of Islam 
according to the Qur'an, the prophetic tradition, and the understanding of the earliest 
Muslims authored by Imam Abu Ja'far Ahmad ibn Muhammad al-TahawT, better known 
simply as Imam al-TahawT. He was born only 239 years after the hijrah during the zenith 
of hadlth preservation and formation of Islamic law when the disciples of the traditionally 
accepted four Imams, Imam Abu HanTfah, Imam Malik, Imam Shafi'T, and Imam Ahmad 
bin Hanbal were teaching and practicing. During this time, al-TahawT studied with the 
living authorities of the Islamic sciences. 

At this same time, foreign ideologies and beliefs from pre-Islamic religions and 
philosophies were creeping into the minds of Muslims, corrupting the otherwise pure 
Islamic doctrine. In response to this new phenomenon, the Islamic scholars of the time 
formally codified Islamic theology to the exclusion of the other deviant sects, such as the 
Mu'tazila, Jabariyya, Qadariyya, Jahmiyya, and early groups amongst the ShT'a. Aqldah 
al-TahawT is one such tract. 

While there are undeniable minor differences among the Sunni groups, all of them 
accept the validity of this authoritative text. It is significant to note that the beliefs in 
direct contradiction to Aqldah al-TahawT were at one point unknown to Islamic thought 
and were only introduced at a later date, most notably the Ahmadi belief about the 
continuation of prophethood. 62 



(jjAjlaJI L_lj AU laail (jjxi-uj 4jj =0^^)11 (Ja^^)1I Alii jxuij 

In the Name of Allah, the Merciful, the Compassionate, Praise be to Allah, Lord of all the 
worlds. 

CJ ic Sr-.l "-^Ij 4_uJI (JaI oJjic. jUj j£jl IJlA ;<&! <La^.j JJ-a-aJ (J J a jail (jljjll ji*^ jjl j»!>Ij~uVI 3 a a 4-a!>UJI Jli 

The great scholar Hujjat al-lslam Abii Ja'far al-Warraq al-Tahawi al-Misri, may 
Allah have mercy on him, said, "This is a presentation of the beliefs of Ahl al-Sunna wa 
al-Jama'a, according to the school of the jurists of this religion, Abii Hanifa al-Nu'man 
ibn Thabit al-Kufi, Abu Yusuf Ya'qub ibn Ibrahim al-Ansari, and Abii 'Abdullah 
Muhammad ibn al-Hasan al-Shaybani, may Allah be pleased with them all, and what they 
believe regarding the fundamentals of the religion and their faith in the Lord of the 
worlds. 

We say about Allah's unity, believing by Allah's help, that: 

1. Allah is One, without any partners. 



62 This is also a proof against the Ahmadi claim that the Muslim belief of the return of 'Esa bin Manam was 
borrowed from Christianity. 
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2. There is nothing like Him. 

3. There is nothing that can overwhelm Him. 

4. There is no god other than Him. 

5. He is the Eternal without a beginning and enduring without end. 

6. He will never perish or come to an end. 

7. Nothing happens except what He wills. 

pl^iVI a£jS1 Vj fUjVl 4iL2 V 

8. No imagination can conceive of Him and no understanding can comprehend Him. 

-UVl <uAj Vj 

9. He is different from any created being. 

^Ijj V j»jja ^j-oj V g^ 

10. He is living and never dies and is eternally active and never sleeps. 

4jj«a ^/b (_J jlj <L^.ls. 5L (jjjLi. 

1 1 . He creates without His being in need to do so and provides for His creation without 
any effort. 

12. He causes death with no fear and restores to life without difficulty. 

Ig-llc Jl jj V iil]j£ Ljji Ajlii-aJ jl£ La£j Ajli-a jj-a a^LS (jfL) J 1 n i'n P^-ij^J -J-J JJ *J <Sla Jjii LaJ-jii Ajli-aJ Jl j La 

13. He has always existed together with His attributes since before creation. Bringing 
creation into existence did not add anything to His attributes that was not already there. 
As He was, together with His attributes, in pre-eternity, so He will remain throughout 
endless time. 

14. It was not only after the act of creation that He could be described as "the Creator" 
nor was it only by the act of origination that He could he described as "the Originator." 

tjj'"'- " Vj AjalLiJI ig 'it a j t_ljjj-a Vj AjjjjjjI ^'it a 4j 

15. He was always the Lord even when there was nothing to be Lord of and always the 
Creator even when there was no creation. 

~£_iLxJl (JjS JJjLvjI j»jujI (_gaJLuil tillj£ -.g'iUa.1 (Jj3 pj~uVI I^A J}'*''' 1 '^ j»&lja.l La.j*j ^—jj^ail j^ a 4jl LaS j 

16. In the same way that He is the "Bringer to life of the dead," after He has brought them 
to life a first time, and deserves this name before bringing them to life, so too He 
deserves the name of "Creator" before He has created them. 

s C5 Ju 4Jia£ (jjj " ttgA Jl ^tea-j V JJj^J AjIc jJ J£j jjSS "21 " ^J) *<«■" (J^J JJ-^ *<«■" (JS Jc. 4jL lilli 

_jj' ajil xjauijI jA j " 

17. This is because He has the power to do everything, everything is dependent on Him, 
everything is easy for Him, and He does not need anything. "There is nothing like Him 
and He is the Hearer, the Seer." (al-Shura 42:1 1) 

4-alxj (jjliJI (3^ 

18. He created creation with His knowledge. 

IjIjSI f*J j£j 
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19. He appointed destinies for those He created. 

VL>I p^l i-ijiSaj 

20. He allotted to them fixed life spans. 

i"S J U^ (J^ (jjl-alt pA La pic j ~;;'°'"\; (jl (Jj3 P/c" 4-llc- ' LaJ aJ 

21. Nothing about them was hidden from Him before He created them, and He knew 
everything that they would do before He created them. 

Ajjj-ax-a (jc. aALgJj <jc.\JaJ pA\ja\j 

22. He ordered them to obey Him and forbade them to disobey Him. 

23. Everything happens according to His decree and will, and His will is accomplished. 
The only will that people have is what He wills for them. What He wills for them occurs 
and what He does not will does not occur. 

24. He gives guidance to whomever He wills, and protects them, and keeps them safe 
from harm, out of His generosity, and He leads astray whomever He wills, and abases 
them, and afflicts them, out of His justice. 

25. All of them are subject to His will either through His generosity or His justice. 

^biVlj j!.UaVl CP JLila jA j 

26. He is Exalted beyond having opposites or equals. 

ajJ)! t-Aic. V j 4-a£-J ' ■ lii» " V j 4 M ■ aS3 J I j V 

27. No one can ward off His decree or delay His command or overpower His affairs. 

«.}je. (j-a !>(£ j! ULi j 4j£ lillll lial 

28. We believe in all of this and are certain that everything comes from Him. 

, Vij^li Ajjjojjj /'t- ail 4ajjj aU, ^*\\ a^jc. IAA^-a (jlj 

29. And we are certain that Muhammad (may Allah bless him and grant him peace) is His 
chosen Servant and elect Prophet and His Messenger with whom He is well pleased, 

(JAAjlaJI L_lj ' . '.;.'"• J (j^ J "° - >" a ^ •^J J " L1 J «-L^jV! j^LaJj s-LuJ^I j»J^ 4j|j 

30. And that he is the Seal of the Prophets and the Imam of the godfearing and the most 
honored of all the messengers and the Beloved of the Lord of all the worlds. 

<_5jA j l _ s ki s^aj ajxn\ <_£ jCJ (J£j 

3 1 . Every claim to prophethood after Him is falsehood and deceit. 

pLv ialtj j^jjlLj (_5^Jlj (3^JL (_$Jjl\ 4Jl£j (j^JI 4-alc- JJ CLljajxll jAj 

32. He is the one who has been sent to all the jinn and all mankind with truth and 
guidance and with light and illumination. 

p.~y& 4il Ijjijlj .Ha. lilij ^jit jjiaj-aJI ,<aAj-aj Lr*.j aJjjjj ( _ s ic. 4ljj\j Vj5 .4 ;°;^ 5L I^J 4_La <dll a!>(£ jl jail jlj 
s^CjIj c4jlcj <&l 4-aJl J5j ( ji£ jij junll »!>(£ 4j| »c ji 4jiaui (j-ai 4jjJI »!>(££ l3J^ ".' L>"^ ,4«j«->.B; Jlxj alll 
jlLa. Jjii 4ii Uajj Liak." " jjiJI Jjii V] IJA j!" "JUi (j-aJ jLjj <&l Jc-ji Lala" " jLui 4_iL^iLii" ; JlS ■*';■«■ jLaJ 

j ujjjl (JjS AjJuj Vj JjooJI" 

33. The Qur'an is the word of Allah. It came from Him as speech without it being 
possible to say how. He sent it down on His Messenger as revelation. The believers 
accept it as absolute truth. They are certain that it is, in truth, the word of Allah. It is not 
created as is the speech of human beings, and anyone who hears it and claims that it is 
human speech has become an unbeliever. Allah warns him and censures him and 
threatens him with Fire when He says, Exalted is He, "I will burn him in the Fire." (al- 
Muddaththir 74:26) When Allah threatens with the Fire those who say, "This is just 
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human speech," (74:25) we know for certain that it is the speech of the Creator of 
mankind and that it is totally unlike the speech of mankind. 

AjIL aj 4j| alcj ^>a._^jl jli^ll (Jj3 (JlLa (jC-j __)fitl l-^A JJ-ajl (j^3 ^>s£ ^3 _>"'^ cs"^"*" Cy LS " *j ^ ' ° i aj (j-aj 

34. Anyone who describes Allah as being in any way the same as a human being has 
become an unbeliever. All those who grasp this will take heed and refrain from saying 
things such as the unbelievers say, and they will know that He, in His attributes, is not 
like human beings. 

"o^iaL Igjj JJ ojjJaLj ^IajJ oja.j" ;LJJJ i— luS 4j (JjJai La£ 4 jflj£ Vj 4jaLa.l JJaJ AJaJI (JA^ (Jja. 4jj^)]lj 

aiuij 4j1c. *d)l (^gii-a (Jjjyu^ll (jt ■»• j-«- i all dlj^aJl (j^i lillj) ^ji pLa. La (J£j A-alc j JLu *&l <oljl La ^glxA jjluisHj 

(j-a Vj 4_Lp ^j alui La AJli Lul jAIj Jj-aA jla Vj Lul jL" "(jjjlia lilljl (J JiOJ V jljl La ^ic olix-aj JlS La£ jgi 

4-aJLt ,jj <Jc 4jjJuI La ale Jjj iKaj 4j1c. <dll ij- 1 - 3 aJjjoijIj (Ja.j jc <& aLo" 

35. The Seeing of Allah by the People of the Garden is true, without their vision being 
all-encompassing and without the manner of their vision being known. As the Book of 
our Lord has expressed it: "Faces on that Day radiant, looking at their Lord" (al-Qiyama 
75:22-3). The explanation of this is as Allah knows and wills. Everything that has come 
down to us about this from the Messenger, may Allah bless him and grant him peace, in 
authentic traditions, is as he said and means what he intended. We do not delve into that, 
trying to interpret it according to our own opinions or letting our imaginations have free 
rein. 

No one is safe in his religion unless he surrenders himself completely to Allah, the 
Exalted and Glorified and to His Messenger, may Allah bless him and grant him peace, 
and leaves the knowledge of things that are ambiguous to the one who knows them. 

4;-^ 4-a^a - ii ■ ■■"■» « » 15j alj A air. 4JC. j'-'-v La ale alj i j^i a^ mluiVlj ajluiill j* la ( _ s le V] a^LuiYI a^3 CIijjj Vj 
' ■ 'J^' J (jjAj-ajllj (jLaJ^lj js£\\ (JJJ (-JAjJIiS (jLaJ^/l TJ^ ' "*J 4ija-all ^L-aj Ala.jjll (j^alli. (je <Lal^a 

LJLa I^=lL> Vj 111 i .-la liaj^a V \SL1 Lul j Igjlj Lmjxjija jl£iVlj jl J^'j 

36. A man's Islam is not secure unless it is based on submission and surrender. Anyone 
who desires to know things, which it is beyond his capacity to know, and whose intellect 
is not content with surrender, will find that his desire veils him from a pure understanding 
of Allah's true unity, clear knowledge, and correct belief, and that he veers between 
disbelief and belief, confirmation and denial, and acceptance and rejection. He will be 
subject to whisperings and find himself confused and full of doubt, being neither an 
accepting believer nor a denying rejector. 

(J£ cjjju'j 4jj^)1I (JJjL (jl£ Ii] ~^°; IgJjL jl (»AjJ * & '"* LoJJJcl (JaI a!/Luill jb (JA^/ 4jj^)11j (jLaJ^I •*• • aj Vj 

' ■ ' i aj alj (Jj AjJjaLlllj (-iill (JJJJ aJ (j-°J tjj «1 1 1 1) «1 ll (JJ 4jle j ajluiill ajjlj (JjjLul tlljJJ AjJjJjll J I ' «l i aj ^ ')» a 

Aj^)JI jj^i Aa.1 oLa-a ,j t_^ AjilJjili Clljajj Cllj*la AjjIa^jII <"<la, ^^ cjjj_aj-a ^)lc- j (Ja. Lijj (jli <j_^iill 

37. Belief of a man in the seeing of Allah by the People of the Garden is not correct if he 
imagines what it is like or interprets it according to his own understanding, since the 
interpretation of this seeing or indeed, the meaning of any of the subtle phenomena, 
which are in the realm of Lordship, is by avoiding its interpretation and strictly adhering 
to the submission. 

This is the religion of Muslims. Anyone who does not guard himself against 
negating the attributes of Allah, or likening Allah to something else, has gone astray and 
has failed to understand Allah's glory, because our Lord, the Glorified and the Exalted, 
can only possibly be described in terms of oneness and absolute singularity and no 
creation is in any way like Him. 

ClilciixaJI ^)jLj£ ClbJI dllfraJI AjjaJ V Clilj^Vlj -1 ■ a&Vlj [jl^jVlj CliLLJIj JjA^JI (jc. Jlxjj 
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38. He is beyond having limits placed on Him, or being restricted, or having parts or 
limbs. Nor is He contained by the six directions as all created things are. 

(j-a auI pLui '"'.;"■ JJ »J s-LajJI JJ AJaiill ,J 4 i ^■- ; - mj ?r jCj aLjj 4-flc- Alii '■ a ,_jJJjL ^^jj^ul ^3j (jja. ?rl^)x-ajlj 
Jj^lj toja.^! /J A^J ^J^ 1 "- ^ LS^ 3 *- * i iS'J L« -iljiJI t_lJ£ La '(_5-^jl La 4j]) ( _ ? a.jlj s-Li LaJ <&l <Laj£lj t!/UJI 

39. Al-Mi'raj (the Ascent through the heavens) is true. The Prophet, may Allah bless him 
and grant him peace, was taken by night and ascended in his bodily form, while awake, 
through the heavens to whatever heights Allah willed for him. 

Allah ennobled him in the way that He ennobled him and revealed to him what 
He revealed to him, "and his heart was not mistaken about what it saw" (al-Najm 53:1 1). 
Allah blessed him and granted him peace in this world and the next. 

40. Al-Hawd, the pool, which Allah has granted the Prophet as an honor to quench the 
thirst of his Community on the Day of Judgment, is true. 

jLa.^1 (J <_£jj La£ (ja. p^J U ja.jl (Jill <cLLillj 

41. Al-Shafa'a, the intercession which is stored up for Muslims, is true as related in the 
hadiths. 

J}a. 4ijjlj ajl (j^i JLu Alii oAa.1 (_jJI (juxallj 

42. The covenant, which Allah made with Adam and his offspring, is true. 

(j-aSJj Vj AiaJI lilli ,j j| jj !)la oAa.lj Aiaa. jljll (JiAj (j-a JJCj <jail (Ja.Aj jx -^C- J JJ J Lajj is^*-" ^' (^ ^J 

4_La 

43. Allah knew, before the existence of time, the exact number of those who would enter 
the Garden and the exact number of those who would enter the Fire. This number will 
neither be increased nor decreased. 

°''''"j tAUl -I i iaaj ^xjoi (j^i 1j» i all j 4»jj|jaJlj (JLaeV 4j (jjla. LaJ J i a j « tj^j »j'»«j ^j| a^la ale LajS afriLrJI lill^Sj 

Jdll pi i '^ Q t ' (jiu /j*a 

44. The same applies to all actions done by people, which are done exactly as Allah knew 
they would be done. Everyone is eased towards what he was created for and it is the 
action with which a man's life is sealed that dictates his fate. Those who are fortunate are 
fortunate by the decree of Allah, and those who are wretched are wretched by the decree 
of Allah. 

AjxjjJ) lilli -j jU/iUj (j^axjllj Jjjj-a ^jjj Vj S-ljS-a '^" i^Sli ^C ^ilaJ J 4Jla ,j JLij <&l jxu jjail Jj-alj 

Jc <_5jia JLu *d)l (jli "Luijui jj l^3j IjiaJ lilljl (j^i J lail JS jAaJli (jLaJall <a.jjj (jLajaJI alutj ;jV Sail 

j£s C(Jai jj ; JLoi (j-a3 4(Jj1Ljj j»A j (J«4J LaC (JLuij V ;AjU£ ,j JLtj <&l J15 La£ A-al j-a (jC aAlgJj <LaLI (jC J^SII 

(jjjal£ll qa (jlS ' . iLSSil a£a jj (j^j * . iUSSI »Sa jj 

45. The exact nature of the decree is Allah's secret in His creation, and no angel near the 
Throne, nor Prophet sent with a message, has been given knowledge of it. Delving into it 
and reflecting too much about it only leads to destruction and loss and results in 
rebelliousness. So be extremely careful about thinking and reflecting on this matter or 
letting doubts about it assail you, because Allah has kept knowledge of the decree away 
from human beings and forbidden them to inquire about it, saying in His Book, "He is not 
asked about what He does, but they are asked" (al-Anbiya' 21: 23). 

Therefore, anyone who asks: "Why did Allah do that?" has gone against a 
judgment of the Book, and anyone who goes against a judgment of the Book is an 
unbeliever. 

ale ; (jLalc alaJI (j X alaJI ^ ^jja uitjll "La.J.3 ^jA J JL«J Jh\ e-Lljl (j-a Ajlii Jjla jA qa 4j]J J'ljaj La Aiaa. I ^" 
JjJSJ Vj jLaJ^I '''."J Vj J& ^jSLall aJaJI pl&jlj ji£ Jja.j-all =\xl\ jl^ili ^jai-a (jlaJI ^j pit J -^ja.j-a (jlaJI ^j 

JjaiaJI alxl\ ' -ilia liljJj Jja.j-all JaJI 
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46. This in sum is what those of Allah's Friends with enlightened hearts need to know and 
constitutes the degree of those firmly endowed with knowledge. For there are two kinds 
of knowledge: knowledge that is accessible to created beings, and knowledge that is not 
accessible to created beings. Denying the knowledge that is accessible is disbelief, and 
claiming the knowledge that is inaccessible is disbelief. Belief can only be firm when 
accessible knowledge is accepted and the inaccessible is not sought after. 

jac. ajIxAjJ (jilS 4jl 4j3 Jbj *&! AJj£> f-(_^ LS ^£- ,-3^ (jlaJl * aJA.1 jla '*5j J3 4j9 La /.)"? .'J pMj T J^J L>°J^J 
jA LaJ Jail i aa <jlc I JJ^5 jj UjI£ ajLtAJj 4j3 JlxJ «&l 4 ;'^j jj P/-jjJ ( _ s 1c a^i£ lj«-al=J jlj 4j1c IjJ^j J (jilS 

A .. C&! A 4-^L-al Laj ^ .'J ■ "*j' (j^J aJ ^JaJI Uail Laj <LaLjajl ajj JJ (JjIS 

47. We believe in al-Lawh (the Tablet) and al-Qalam (the Pen) and in everything written 
on the former. Even if all created beings were to gather together to make something fail 
to exist, whose existence Allah had written on the Tablet, they would not be able to do so. 
And if all created beings were to gather together to make something exist, which Allah 
had not written on it, they would not be able to do so. The Pen has dried, having written 
down all that will be in existence until the Day of Judgment. Whatever a person has 
missed he would have never got, and whatever he gets, he would have never missed. 

' ■ ia« a Vj (_yiaaLj 4j3 (JjJ La^>xa I "^ » ^Ji-^ ^^ J-^3 4Jla qm (JjIS (JS ^ A air- (JAui .33 Jh\ q\ Jxj Q] \it1I ^jic J 

Ai^)X-all (Jjj-alj (jLaJ^/l -3SC. (j^i lilljlj 4jJajlj 4jIjLuji ,J <ali. (j^i ,3j! _j Vj (j^slj Vj JJ*-» Vj (Jj^- "^J 

^)-al (jl£j '(Jl*J (J^J 'IjJ-^J oj-333 P/-JJJ (JS ijl^-J I^J^ (_jj <_s^"*^ U^ La£ Ajjjjjjj JLij *&l \;^ j'.' i—filjJC-Vlj 

^j <LaAjj (jjiAjl! ,3a] 1 ajS ■ a LJii 4<U3 jU/iU j. '— -*lj 1 *j. ^ j^all ,j ts^*-* ^ J^ "*» (j-aJ (J^J^ tljj^La lj.33 Jh\ 

LojjI l£lil <U3 (JLa Laj jlc j 1 ajjS l^ui * . ukl\ j^^ « 

48. It is necessary for the servant to know that Allah already knows everything that is 
going to happen in His creation and has decreed it in a detailed and decisive way. There 
is nothing that He has created in either the heavens or the earth that can contradict it, or 
add to it, or erase it, or change it, or decrease it, or increase it in any way. This is a 
fundamental aspect of belief and a necessary element of all knowledge and recognition of 
Allah's oneness and Lordship. As Allah says in His Book, "He created everything and 
decreed it in a detailed way" (al-Furqan 25: 2). And He also says, "Allah's command is 
always a decided decree" (al-Ahzab 33: 38). So woe to anyone who argues with Allah 
concerning the decree and who, with a sick heart, starts delving into this matter. In his 
deluded attempt to investigate the Unseen, he is seeking a secret that can never be 
uncovered, and he ends up an evil-doer, telling nothing but lies. 

49. Al-'Arsh (the Throne) and al-Kursi (the Chair) are true. 

4j e.3 La a /)jj \XJ| /JC. M»Aul»a aft a 

50. He is independent of the Throne and that which is beneath it. 

51. He encompasses all things and that which is above it, and what He has created is 
incapable of encompassing Him. 

52. We say with belief, acceptance, and submission that Allah took Ibrahim f^LJI <Je. as 
an intimate friend and that He spoke directly to Musa. 

53. We believe in the angels, and the Prophets, and the books, which were revealed to the 
messengers, and we bear witness that they were all following the manifest Truth. 
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54. We call the people of our qibla Muslims and believers as long as they acknowledge 
what the Prophet, may Allah bless him and grant him peace, brought, and accept as true 
everything that he said and told us about. 

Jh\ jjj ,j l$J^ ^j <&' l$* u-^j^-j Vj 

55. We do not enter into vain talk about Allah nor do we allow any dispute about the 
religion of Allah. 

(JJ-aVI r_JJ^ 4-J J_p 4(jJ-all*JI t_lj i*y& <jl 1$ iVij (jljfill (_ji (JjlaJ Vj -silt (JJ^ /J LSjLaJ Vj <&l (e^ (J-^J^-J Vj 
(Jjij 'Vj (jJ3jii-ajl i 1 -^ (j- *-cs^ ^J^y "^ cs"^^*^ ■"*' t 1 -^ J*J ^™J '^r 1 ' ^ u IAa^-o (jjlui^all Ajj-u <Lalx3 

(jjALa-all Ac\ a-\ ' all a J Vj Ailij 

56. We do not argue about the Qur'an, and we bear witness that it is the speech of the 
Lord of all the Worlds that the Trustworthy Spirit came down with and taught the most 
honored of all the Messengers, Muhammad, may Allah bless him and grant him peace. It 
is the speech of Allah, and no speech of any created being is comparable to it. We do not 
say that it was created, and we do not go against the congregation (jama'a) of the 
Muslims regarding it. 

57. We do not consider any of the people of our qibla to be unbelievers because of any 
wrong action they have done as long as they do not consider that action to have been 
lawful. 

<Lat (jxl L_ lii (jLojV! A-a j ■ '— ; V IcJjiJ Vj 

58. Nor do we say that the wrong action of a man who has belief does not have a harmful 
effect on him. 

^xjjjiJj 44JiJlj =^J i* mi Vj ' *^.;' l ~- (j-aL Vj ^'"j; AJiJI -* La ijj < - g '"*- jSxj (jl (jjilajj-all (j^> [jjiuta "" _a^^)J 

-* Uia'i ^/j a^jk ' al a "'j '*;;'"'■ 

59. We hope that Allah will pardon the people of right action among the believers and 
grant them entrance into the Garden through His mercy, but we cannot be certain of this, 
and we cannot bear witness that it will definitely happen and that they will be in the 
Garden. We ask forgiveness for the people of wrong action among the believers and, 
although we are afraid for them, we are not in despair about them. 

La Jj=^j V] (jLojVI (j-a ^J*JI KJ^i Vj <LS1I JaV 1 a$ kj (jj=JI Jjunj jiL^I <LLa (jc (j!/laJJ t _)JoLjVI_o (j-a^lj 

60. Certainty and despair both remove one from the religion, but the path of truth for the 
People of the Qibla lies between the two. 

AjS <la.j! La \j^ ^ 1 Vj (jLojVI t>° -^' £J*^ 

61. A person does not step out of belief except by disavowing what brought him into it. 

^jl la SI ; (jjA) ajllj t(jl uilHj jljS^I jA lU^yV'j 

62. Belief consists of affirmation by the tongue and acceptance by the heart. 

63. And the whole of what is proven from the Prophet, upon him be peace, regarding the 
Shari'a and the explanation (of the Qur'an and of Islam) is true. 

JjVI <Laj^>Laj t(_5_jgjl <ilLi-aj t^^iijlj AjjoiaJU -* iu (JjJaliijIj ts-ljjji Ajj-al ,J 4jaIj tA^Jj (jLaJ^/lj 

64. Belief is, at base, the same for everyone, but the superiority of some over others in it 
is due to their fear and awareness of Allah, their opposition to their desires, and their 
choosing what is more pleasing to Allah. 

[jl jaiJ a^JLJJlj p^C-jJa] Ail! Aic. a.g-a jllj i^ya^. \]l pUJjl a^jl ^jj1ajxi1\j 

65. All the believers are Friends of Allah, and the noblest of them in the sight of Allah are 
those who are the most obedient and who most closely follow the Qur'an. 
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JLxj Alii (j^i sjaj ojla.j ojxuj ojJa. j-jSjIj ja.^1 ajjjlj AAjjijj 4jj£j 4_ijij!/Laj auU (jLaJ^/l jA ; (jLaJ^/lj 

66. Belief consists of belief in Allah, His angels, His books, His messengers, the Last 
Day, and belief that the Decree — both the good of it and the evil of it, the sweet of it and 
the bitter of it — is all from Allah. 

4j Ijjla. La ls^ ci CZ*^' ""''J 4-^j Cy ^*>' Cm l3^)^ "^ ^^ talij (jjiaj«a (j^-Jj 

67. We believe in all these things. We do not make any distinction between any of the 
messengers; we accept as true what all of them brought. 

(jl .jxj (jJJjLi IjJjfLj a\ (jjj (jjA^j-a aAj IjjLa ul ^jj.jlaj VjLill tg& A^J 4j?& Jilll '■ a Laa a <Lal (j« ^jjLjSJI (JaIj 
;4jLiSi J (Ja.j JC- J^ L«£ AijJaij - » '"*- lit j a^J jpt. (XJji (jj ; <x£a.j 4"j.*.» J «A j ^jj'laj^a (jj3jlc. *d)l I jsl 

pL-ij ^ytl l£jj.j (jj*^ jiiuj 

lilljlj 4_ua. JJ - g '» JJ »J 4_icUa (JaI (j^i (jj*aLill Aclijoij *CLaa j; V^-La a^ajaj »J 4j-j*j jLill (J - g j ic pbjj (jjj 

ja^ill ;4jjVj (_j-a IjJLjj J j Ail^A (j-a IjjLa. (JJ^I 4_ijSlJ (J*l£ (JjjUI J afrla-aJ Jj 4_i3ja-a (J&l JjJ JLxj <&l (_jLj 

4j iilliij Ja. ? X^VI Je LnjJ 4JaIj (^LuVI Jj Lj 

68. Those of the Community of Muhammad, may Allah bless him and grant him peace, 
who have committed grave sins will be in the Fire, but not forever, provided they die and 
meet Allah as believers affirming His unity even if they have not repented. They are 
subject to His will and judgment. 

If He wants, He will forgive them and pardon them out of His generosity, as is 
mentioned in the Qur'an when He says, "And He forgives anything less than that (shirk) 
to whomever He wills" (al-Nisa' 4:1 16); if He wants, He will punish them in the Fire out 
of His justice, and then bring them out of the Fire through His mercy, and for the 
intercession of those who were obedient to Him, and send them to the Garden. 

This is because Allah is the Protector of those who recognize Him and will not 
treat them in the hereafter in the same way as He treats those who deny Him, who are 
bereft of His guidance, and have failed to obtain His protection. O Allah, You are the 
Protector of Islam and its people; make us firm in Islam until the day we meet You. 

- j *' " CllLa (j-a Jc- i i -» j j Ajukll (JaI (j^i _j^.[kj jj (JSi ' «la o^L-all (_£jjj 

69. We agree with doing the prayer behind any of the People of the Qibla whether 
rightful or wrongful and doing the funeral prayer over any of them when they die. 

j.jjj lillj) (j-a ^i_s^ rC '"* JS "J al La (JjLiJj Vj liljiij Vj jiSj ~^;' 1 "- **» ujj Vj IjLj Vj 4Ja. - * ''" I.Ja.1 (J jjj Vj 

JL*-i A\ Jl *A jjl jjoi 

70. We do not say that any of them will categorically go to either the Garden or the Fire, 
and we do not accuse any of them of kufr (disbelief), shirk (associating partners with 
Allah), or nifaq (hypocrisy), as long as they have not openly demonstrated any of those 
things. We leave their secrets to Allah. 

' aj.mll AjIc- ;< ■ la j qa Vj A^J 4jl& Jh\ Jj-a .laa-a <Lal (j« Aa.1 Jc ' ij..<U <_£jj V j 

71. We do not agree with killing any of the Community of Muhammad, may Allah bless 
him and grant him peace, unless it is obligatory by Shari'a to do so. 

lj-a ^£JC.Ua (J jjj ; ( »J / JC.Ua (j* I.JJ p jjj V j p^jV . IjC-ii ^j Ijjla. (jjj Ljjj-ai oVjj Lllaji Jc ^ JjaJI <_5jj Vj 

olal*-a]!j r-^ ■ all ; agj IjCAJj 4jj aa aJ Ijj-alj »1 La 4 ■ '— ;j* (Ja.j jc ^dll AcUa 

72. We do not accept rebellion against our Imam or those in charge of our affairs even if 
they are unjust, nor do we wish evil on them, nor do we withdraw from following them. 
We hold that obedience to them is part of obedience to Allah, the Glorified, and therefore 
obligatory as long as they do not order to commit sins. We pray for their right guidance 
and ask for pardon for their wrongs. 

A SLjaJtj JjaJI (JaI j'— «JJj "LjLa^/lj (J^aJI (JaI ' ■ la "'j -ASj&Wj t_i!>LaJlj ijAujJI t—LiiaJj Si-.l a-.IIj AJjJI « "''j 
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73. We follow the Sunnah of the Prophet and the Congregation of the Muslims and avoid 
deviation, differences, and divisions. 

<Lalc Liilc. aaLjjI Laja alc-i Jh\ ; Jjiij 

74. We love the people of justice and trustworthiness and hate the people of injustice and 
treachery. 

75. When our knowledge about something is unclear, we say, "Allah knows best." 

76. We agree with wiping over leather socks (in ablution) whether on a journey or 
otherwise, just as has come in the hadlths. 

L)j a ^ luc. »;^7- .33 jill (jli (JjjjL^II al^llj (j^jjjj 

77. Hajj and jihad under the leadership of those in charge of the Muslims, whether they 
are right or wrong-acting, are continuing obligations until the Last Hour comes. Nothing 
can annul or controvert them. 

1 /^ , •-■a'lj V/j (.^jSi I ";' *"*;,; V 4£-Luill ;aLi3 JJ j»A^>i.lij (*A^)J tj.Lalui.al) (j^i __)^VI Jjl /*-a ^ J ■ '■*■! a ^ ;^"j j^ajlj 

78. We believe in the the noble angels who write down our actions, for Allah has 
appointed them over us as two guardians. 

Uj "&1& ^ luc -^-^ js *&l (jli (jjjjl£l! al^llj (jAjJj 

79. We believe in the Angel of Death who is in charge of taking the spirits of all the 
worlds. 

(jjlAjlajl ^'jjl ;J '•".".' (JSj-all Cllj-all lilLaJ (j^ijjjj 

80. We believe in the punishment in the grave for those who deserve it, and in the 
questioning in the grave by Munkar and Nakir about one's Lord, one's religion, and one's 
prophet, as has come down in the hadlths from the Messenger of Allah, may Allah bless 
him and grant him peace, and in reports from the Companions, may Allah be pleased 
with them all. 

(Jjjoij (jc jLli.VI Aj iliela. La ^jit *LnJj 4-ipJ 4jj (jc o^>J3 tg* JJ^ 'J J^'" (JIjjjij !/l&l Aj jjl£ (j-al ^>jall i_ll^ajj 

81. The grave is either one of the meadows of the Garden or one of the pits of the Fire. 

82. We believe in being brought back to life after death and in being recompensed for our 
actions on the Day of Judgment, and the exhibition of works, and the reckoning, and the 
reading of the book, and the reward or punishments, and the Bridge, and the Balance. 

?.LJu (j-ai !>Ui LagJ (jjl=>.j (jjl=J! (Jj3 J^J'j 4_bJI (jjLk JLxj <d)l jjj jlAifi Vj l-ljl jLiiaj V jLiSjli-a jLillj 4_LaJlj 
<U (jjli. La (_!] __)jL-aj 4J p^>3 ^5 LaJ (JaxJ (J^J 4-i« V-3C jLill JJ -;''■" «-Lii (j-aj 4j« ^ ■ '— i AJaJI Jl - g "'" 

83. The Garden and the Fire are created things that never come to an end, and we believe 
that Allah created them before the rest of creation and then created people to inhabit each 
of them. Whoever He wills goes to the Garden out of His bounty and whoever He wills 
goes to the Fire through His justice. Everybody acts in accordance with what is destined 
for him and goes towards what he has been created for. 

jLutll ( _ s Jt jjlj^La jjillj jjiJIj 

84. Good and evil have both been decreed for people. 

St-.l JalmVI Lalj (Jaill *-a ( _ s ^3 4j (jjla all ' i • ajj (jl jj-^j V (_jill (jjajiill j^ J ^_ya (Jaill Lgj ' ■ La^j ^jjll 2i-.l U';,„Sflj 
^dll ' aKj V iJLxj Jli La£ jAj ' -ll k-Jl (jlstJJ Ljjj (Jxill Jj3 ( _ s ^i ;dlWI A-a!>Luij (j^-a!illj *jjj!Ij AAj-all A^a (j^i 

\ ^ n i a j VI Lkuii 

85. The capability in terms of divine grace and favor, which makes an action certain to 
occur, cannot be ascribed to a created being. This capability is integral with action, 
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whereas the capability of an action in terms of having the necessary health and ability, 
being in a position to act, and having the necessary means, exists in a person before the 
action. It is this type of capability that is the object of the dictates of the Shari'a. Allah the 
Exalted says, "Allah does not charge a person except according to his ability" (al-Baqarah 
2:286). 

86. People's actions are created by Allah but earned by people. 

A=lV SK-v V ; JjiJ Ah VI Sj3 Vj Jj=>- V JJj^Sj jA j -3^ La V) (jjiilaj Vj jjIilaJ La VI JLnj <&l a^iSSj Jj 
;VJ Lg_llc dlLullj J&1 <C.LL 4-aLS] ^Jc Aa.V ojii Vj <&l 4Jj*-aJ VI jSlI lluiu (jC. ^=lV Jj~>J Vj -1*.V a£j=* Vj 

<)3j| (JjSjjj 

87. Allah, the Exalted, has only charged people with what they are able to do, and people 
are only capable of doing what Allah has granted them to do. This is the explanation of 
the phrase, "There is no power and no strength except by Allah." We add to this that there 
is no stratagem or way by which anyone can avoid or escape disobedience to Allah 
except with Allah's help, nor does anyone have the strength to put obedience to Allah into 
practice and remain firm in it except if Allah makes it possible for him to do so. 

(Jaij I frl£ (JJaJI ajLjaii ' ■ ll&j LgJ£ CIiLIiAaII A 'ij *■ " dlilc. ajSij AjLjaiij A air, j JLxj Alii A \; ■'''"; <_£J9>J «■(«-" (J^J 
(JjjLjuij ;^A j (J*iJ LaC. (JLulj (Jj^uj ' . V*- (j£ ^jc. a \jjj (jj-*j £ jxjj (JS ^jc. ^u^flj I^Jl AjUa JjJC- ^ J pU-uJ La 

88. Everything happens according to Allah's will, knowledge, predestination, and decree. 
His will overpowers all other wills, and His decree overpowers all stratagems. He does 
whatever He wills, and He is never unjust. He is exalted in His purity above any evil or 
perdition, and He is perfect far beyond any fault or flaw. "He will not be asked about 
what He does, but they will be asked" (al-Anbiya' 21: 23). 

Clllj-a!>U AjlUa ja^jLaAj-aj «.Lta.VI e-LcJ ^j 

89. There is benefit for dead people in the supplication and alms-giving of the living. 

diL%.LaJl ■ '— 5 j j diljcJI ' . 'j t- '"'j JLxj Jh\j 

90. Allah responds to people's supplications and gives them what they ask for. 

jL-aj ji£ ^ (jjt Alj±3 Jh\ (jt ^jixluil (j^sj (JJC- A\ij±3 (JLxj Jh\ (jc ^jjt Vj f-(_^ a£±iU Vj s-^j-^i LP ial«jj 

(jJaJI (JaI (j-a 

91. Allah has absolute control over everything, and nothing has any control over Him. 
Nothing can be independent of Allah even for the blinking of an eye, and whoever 
considers himself independent of Allah for the blinking of an eye is guilty of unbelief and 
becomes one of the people of perdition. 

(_£jj]l (j^i A^l£ V (-J-iajJj ' ■ b '-»»j Alii j 

92. Allah is angered and He is pleased, but not in the same way as any creature. 

(j^i ij '"'*•'' J C Z '"* "^^ Cy ^^W-" *^J i*3 '"* ■^ 2k ' S- 1= ' C5^ -^ a ^)^ Vj a^j 4j1c. auI '■ a auI (Jjuij ' ■ '1 a i al ' ■ la ij 
U ?* J L9 J \i£ a^ ■ aitJj m' m~Jj ^jLajjj ^jjj ,*G.'** J )tP^ Vj aA j£^j Vj jaA jS.il >f^' >*JJ f^ ' '*"**. ' 3 

93. We love the Companions of the Messenger of Allah, but we do not go to excess in 
our love for any one individual among them, nor do we disown any one of them. We hate 
anyone who hates them or does not speak well of them, and we only speak well of them. 
Love of them is a part of Islam, part of belief, and part of excellent behavior, while hatred 
of them is unbelief, hypocrisy, and rebellion. 

* ;«-. ( _ s it I aJ *"»* j A} ^Ljj '->«' 4JC. Jh\ j* l>ij (jjAj-aJI jfij ^V VjI aluij Ajlc. *d)l /glj-a *&l (Jjj-JJ J*J A^^LiJI '"'/'"'j 
plilaJI »Aj AJC jllI i* \>\ j i— uUa LS i\ jjj ^jiaJ aJ Ajt ^dll ^ l>ij (jLa!laJ aJ 4JC ^dll ^ >>ij ' ■ '1 laaJI (jj j-a*J aJ 4-aVI 

^jjJj^-aJI A-ajVlj (jjA*-ul \Jl 

94. We confirm that, after the death of Allah's Messenger, peace be upon him, the 
caliphate went first to Abu Bakr al-Siddlq, thus proving his excellence and superiority 
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over the rest of the Muslims, then to 'Umar ibn al-Khattab, then to 'Uthman, and then to 
'AH ibn Abi Talib, may Allah be well pleased with all of them. These are the Rightly- 
Guided Caliphs and upright leaders. 

^j ^a^ \J| .lie. j Aulajj JteLxjij _)^3^'j ^ -v \Uj .Jc-J (jLalic.j >aC.j \£j ^aJl ; aA j Jj^JI AjjSj P^J <iic. AUI '■ a 

(jjx-a^l - g '""- Alii ^^jJaj 4-aVI oA4 (JJ-al J*J J"^^? - ^ (lW * \.."~' _J^J l — SjC- 

95. We bear witness that the ten who were named by the Messenger of Allah, may Allah 
bless him and grant him peace, and who were promised the Garden by him, will be in the 
Garden, as the Messenger of Allah, peace be upon him, whose word is truth, bore witness 
that they would be. The ten are: Abu Bakr, 'Umar, 'Uthman, 'Ali, Talha, Zubayr, Sa'd, 
Sa'id, 'Abd al-Rahman ibn 'Awf, and Abu 'Ubaydah ibn al-Jarrah, whose title was the 
Trustee of this Community, may Allah be pleased with all of them. 

96. Anyone who speaks well of the Companions of the Messenger of Allah, may Allah 
bless him and grant him peace, and his wives and offspring, who are all pure and 
untainted by any impurity, is free from the accusation of hypocrisy. 

(j^j (J.LaaJ ; VI (jj^Aj V jjaji\j Als\\ (JaIj JjVIj Jja 11 (JaI (JjkjIjII (j^i j»AA*j (j-aj (JJSjLuiII (j-a ' almll ^Lalc-j 

UJ.' 1 "" JJC- ^jic j£3 «-_J J - L 4 ^A _J^ 

97. The learned men of the predecessors, both the first community and those who 
immediately followed—the people of virtue, the narrators of hadlth, the jurists, and the 
analysts—they must only be spoken of in the best way, and anyone who says anything bad 
about them is not on the right path. 

«.LiljVI » ;"7- (_y* (J' Jail A^lj (_jj ; (Jjijj »!/LjijI -^j""- s-LujVI (_y A^l ^^ic pLiljVI (j-a Ia^I Q- '-»«'' Vj 

98. We do not prefer any of the saintly men among the Community over any of the 
Prophet, but rather we say that any one of the Prophets is better than all the awliya' put 
together. 

99. We believe in what we know of the karamat or marvels of the awliya' and in the 
authentic stories about them from trustworthy sources. 

(jnrtnill p^alJaJ ^j-aj^jj c-Laj-uJl ^j-a a^/LuiJl <jic. aJ >a ^)Jl ^uUC UJ^J (3-^All K J >^ '. »''" ^C-L-oJl Jal ulu ^j-aj^jj 

100. We believe in the signs of the Hour such as the appearance of the Antichrist (dajjal) 
and the descent of 'Isa ibn Maryam, peace be upon him, from heaven, and we believe in 
the rising of the sun from where it sets and in the emergence of the Beast from the earth. 

4-aVl pLa^.]j Aiuillj (_llj£]| I aIL%j LllJi <^eA) (j-a Vj liljC Vj LaI£ (JA-aJ Vj 

101. We do not accept as true what soothsayers and fortune-tellers say, nor do we accept 
the claims of those who affirm anything that goes against the Book, the Sunna, and the 
consensus of the Muslim Community (umma). 

102. We agree that holding together is the true and right path, and that separation is 
deviation and torment. 

a!>luiVI ^iil Ait (JjaII j) ^Ixj ^iil JLa ^XJ^\ |jj^ jAj Ai.lj s.La»JIj t_^=jVI ^ ^iil oa^j 

Ljjj a!>UjiVl a^I * " 'j • '— j j :J^*j cJ^j 

103. There is only one religion of Allah in the heavens and the earth, and that is the 
religion of Islam ("submission"). Allah says: "Surely religion in the sight of Allah is 
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Islam" (Al 'Imran 3: 19). And He also says, "I am pleased with Islam as a religion for 
you"(al-Ma*idah5:3). 

104. Islam lies between going to excess and falling short, between the likening of Allah's 
attributes to creation (tashbih) and divesting Allah of attributes (ta'til), between 
determinism and freewill, and between sureness and despair. 

sliijj alijSi (_eill ' all a (j-a J£ qa Jh\ JJ «-I^>j l>^-Jj ^ '' al ; j IjAUa U^liiclj Liip I ^i 

105. This is our religion and it is what we believe in, both inwardly and outwardly, and 
we renounce any connection, before Allah, with anyone who goes against what we have 
said and made clear. 

4-pj]l I—IAIJLoIIj Aijilall e-ljVlj Ailii-all s-ljA^I (j-a lioj-axjj 4j Lil ■**•*■ Jj (jLaJ^I Ls ic. llifij (jl Jl-aJ <&l (JLuiJj 
jj^jj <U!/LiJa]l I jill^j A£-La^Jlj Ajj^ill IjiH a (JJ^II (j^ j»A JJC- j Ajj^SjIj 4j^>±iJlj Aja^jI j 4j JjxajI j A^jJLajI (JlLa 

*> -■ aa.ll <&ljj s.Lpj!j (J^Lja U.1JC- aAj «-l^)J .-$''" 

We ask Allah to make us firm in our belief and seal our lives with it and to protect 
us from variant ideas, scattering opinions, and evil schools of view such as those of the 
Mushabbiha, the Mu'tazila, the Jahmiyya, the Jabriyya, the Qadariyya, and others like 
them who go against the Sunna and Jama' a and have allied themselves with error. We 
renounce any connection with them, and in our opinion, they are in error and on the path 
of destruction. We ask Allah to protect us from all falsehood, and we ask His Grace and 
Favour to do all good. 
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Notes 

The following are points of interest concerning the preceding text. 

i. Each chapter in refutation of the Ahmadi position begins by proving a citation to 
where their arguments are presented so that they can be independently verified. 
To avoid presenting an incorrect portrayal of the Ahmadi position, no initial 
arguments based on independent correspondence with individual Ahmadi 
missionaries or religious authorities were included. 

ii. All arguments from the Islamic perspective are justified with specific references 
to the Qur'an and hadlth literature so that the author cannot be accused of mere 
"personal interpretations" or making statements without justification. All 
interpretations were verified and conform to 1400 years of Islamic scholarship, 
whereas the Ahmadi interpretations began roughly only 100 years ago. 

iii. To avoid being accused of providing false translations, all translations of the 
Qur'an are based on Muhammad Ali, the official Ahmadi translation. Ahmadis 
consider pJ*-jJ1 iy^-j^ M ^ to be the first verse of every chapter of the Qur'an, so 
all references may appear to be off by one verse. This should not be a point of 
contention as both are valid differences of opinion. Certain chapters of the Qur'an 
have multiple names, so to prevent confusion for those who are only familiar with 
the Qur'ans printed by the Ahmadiyya, preference was given to the names present 
in the Muhammad Ali translation. His translation is considered highly 
problematic due to verses that were translated in accordance with Ahmadi 
theology. However, this work did not refer to any of those problematic verses. 

iv. All citations were verified from primary sources, not secondary sources, to 
confirm that statements were not taken out of context in any way. 

v. The language was carefully crafted to prevent unnecessary hostilities towards the 
Ahmadiyya community, while at the same time remaining firm on the position 
that Ahmadiyya is a false religion and that those who adhere to it are not upon 
Islam. 
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